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Vorwort. 


Mit der vorliegenden Nummer tritt unfere theologiſche Zeitſchrift, 
das Concorpia THEOLOGICAL MonTHLy, ifren zweiten Jahrgang an. 
Viele unjerer Paftoren fennen die Beitfdrift, da fie bon Anfang an 
Whonnenten waren. °Aber die Lefergahl follte bedeutend größer fein, 
und die Redafteure find der guien Buberfidt, dak unfere Pajtoren fid 
alle fiir Den Dienſt de3 Vlattes intereffieren werden. 

Qn einer Hinficht ijt die theologijdhe Beitfdhrift Concorpra THEO- 
LOGICAL MonrHLy ein neues theologifdes Blatt, namlich infofern es 
in dDiefer Form bisher nicht herausgegeben worden ijt. Der Name 
ift neu, der Umſchlag und das Titelblatt find neu, und es finden fich 
aud getvifje Abweichungen in der Anordnung de3 Stoffes und in der 
Anlage der Abteilungen. Die alles hangt gufammen mit der Wbficht 
der Shnode, das neue Blatt den Vediirfnifjen der gegentwartigen Beit 
auf dem Gebiete der Theologie angupaffen und ifnen Rednung gu 
tragen. Der übergang in’ Engliſche vollgieht jich in unferer Synode 
mit gunehmender Sehnelligfeit. Die große Mehrzahl unferer Paftoren 
ift allerdings nod) der deutſchen Sprade madtig, aber der Prozentſatz 
foldjer, die die englifde Sprache als ausfdlieblide Umgangsfprade ge- 
brauden, mehrt ſich raſch. Damit geht Hand in Hand, dak man vielfadh 
nidt mehr nach einer erflufiv deutſchen Zeitſchrift greift, auger aus 
einem beftimmten Anlaß. Wiele der alteren Paftoren dagegen können 
die ihnen faft unentbehrlid) geworbdene deutſche Zeitſchrift faum ber- 
miffen. Nicht nur die Macht der Gewohnheit fommt hierbei in Betradht, 
fondern auch die Tatfache, dak feit vierhundert Jahren mit die größten 
und herrlichſten Schätze auf dem Gebiete der chriſtlichen Theologie in 
der deutſchen Sprache niedergelegt worden find, bon denen auch die 
meiften wohl faum in abjehbarer Zeit werden ins Englifde iibertragen 
werden. Daneben ijt nicht gu überſehen, dak auch jebt noc) die deutſche 
Sprade bas Medium ift, wodurd) das reine Luthertum fein Beugnis bor 
einen großen Teil der evangeliſchen Kirche bringen fann. 

Somit ergab ſich denn die Notwendigkeit, wenigften3 vorlaufig und 
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zeitweilig eine deutſch⸗engliſche Zeitſchrift zu gründen, teils um den 
älteren Paſtoren noch Gelegenheit zu geben, ein wirklich erbauliches 
theologiſches Studium weiterzuführen, teils um vor der deutſchredenden 
Theologenwelt Zeugnis abzulegen, teils um auch jüngeren Paſtoren 
Material in der Sprache der Lutherſchen Bibel zu bieten. Auf der 
andern Seite ſollen aber die engliſchen Artikel und Beſprechungen das 
Luthertum des reinen Wortes und Bekenntniſſes auch vor der eng- 
liſchredenden Welt bekennen und die alten Wahrheiten im engliſchen 
Spradidiom twiederholen und nad Gelegenheit antwenden. Der 
doppelſprachige Charafter de3 Blattes wird um fo weniger befrembden, 
als eine Anzahl amerikaniſch-lutheriſcher Blatter eine ähnliche Cin- 
ridjtung ſchon getroffen haben und man aud) in vielen wiffenfdaftliden 
Profangeitidriften Artifel in gwei oder mehr Sprachen nebenein- 
ander findet. 

Wahrend nun aber da3 Concorpia THEOLOGICAL MontTuHiy nad 
Namen, Form, Ausſtattung und Anlage neu ijt, fo ijt es dod, genau 
genommen, feine neue Zeitſchrift, namentlid nist feinem 
Inhalte nah. Im Gegenteil, wie der Untertitel das auch befagt, foll 
Die neue Beitfdrift die bisherigen bewahrten Facdhblatter weiterfiihren. 
Was ,Lehre und Wehre“ in fünfundſiebzig Jahren auf dem Gebiete der 
reinen criftlicjen Lehre gebracht und bvertreten hat, dads foll jebt fort- 
geführt werden, genau in demfelben Ginn und Geift. Abſichtlich ijt 
Daher aud) das Motto der alten Beitfdrift beibehalten worden, teils, 
um den Inhalt de neuen Blattes gu charafterifieren, teil3, um die 
Notiwendigfeit der Betonung de doppelten Zwecks den Lefern gegen- 
iiber vorgufiihren. Dasſelbe gilt bon der praftijden Abteilung der 
neuen Zeitſchrift. Noch immer gilt das Diftum der Apologie, das fich 
im Englifden faum ohne Umſchreibung twiedergeben läßt, namlid dah 
die gute Predigt ein Hauptfaktor ijt in den Bemühungen eines treuen 
Paſtors, feine Gemeindeglieder bei der Kirche gu halten. Darum foll 
auch diefer Whteilung nach wie bor ernſtliche Aufmerkſamkeit gewidmet 
werden, namentlich durch Studien, die twirflid in den Text einfithren 
und den Prediger vberanlaffen, aus der Tiefe der göttlichen Weisheit gu 
ſchöpfen. Und twas den englijden Teil der neuen Zeitſchrift betrifft, fo 
wird auf dem durch das Theological Quarterly gelegten und durch das 
Theological Monthly tweitergefiihrten Fundament des reinen Wortes 
Gotte3 tweitergebaut werden, ohne Menſchenfurcht und Menfdengefal- 
ligfeit. Mit Wbficht ijt dabei das Wort des großen Apoftels gewablt 
tworden: „So die Pofaune einen undeutliden Ton gibt, mer will fid 
gum Streit rüſten?“ 1Kor. 14,8; denn der Sache des Changeliums 
und des Reiches Gottes iſt nicht gedient mit breiten, unflaren oder wohl 
gar zweideutigen Reden, fondern eingig und allein durd ein einfaltiges 
Bekennen der Sdriftwahrheit. Und dies ijt um fo nötiger im Hinblick 
auf das Wort JEſu Matth. 10, 22A—39 und den Hinweis auf die Feind- 
fdjaft und Berfolgung, deren die treuen Befenner Chrifti gewartig 
fein müſſen. 
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Vorwort. 8 

Damit ift aber aud) ſchon furg angegeben, welches Biel ſich die neue 
Zeitſchrift Concorp:a THEoLocicaL Monruty gefebt bat. Gie will 
nichts anderes als die lautere Wahrheit des Wortes Gottes vertreten, 
wie fic) diefe auch namentlid) in der Ronfordia bom Jahre 1580 findet 
und jebt dreihundertfünfzig Jahre von allen treuen Lutheranern gelehrt 
und bertreten worden ijt. In diefem Ginne hat unjere Synode das 
Wort Konfordia auf ihr Verlagshaus, auf ihre Lehranftalten und auf 
tiele bon ihr herausgegebene Beitidriften angewandt, nämlich mit der 
Abſicht, dak alles offentlide Befennen im Cinflang ftehen mu mit dem 
Konfordienbud. Die neue Beitfdrift will fic daber aud, genau nach 
dem BVorbild Chrifti, der Apoftel und der grogen Lehrer der Kirche, 
namentlid) des Reformationszeitalters, bemiihen, allegeit nad dem 
Wort gu handeln aindedtortes év dydnn, Eph. 4,15. Treffend bemerkt 
hierzu D. Stöckhardt: „Es foll mit den Chrijten fo weit fommen, und 
deshalb hat Chrijtus feiner Kirche Lehrer gegeben, die fie dazu anleiten 
und tiidtig machen, dak fie felbft aud die Wahrheit, deren Inhalt mit 
einem Wort Chrijtus ijt, reden, befennen und berteidigen, und gwar 
nidt nur um der Wahrheit gu ihrem Recht gu verhelfen, fondern in der 
Liebe, fo dak fie mit Dem Beugnis der Wahrheit einander dienen. Auf 
eben diefe Weife, indem wir einander lehren und fordern, wachſen wir 
Chriften in allen Stiicden an den hinan, welder das Haupt ijt, Chrijtus.” 


Diejes ,die Wahrheit reden in der Liebe“, diefes Lehretreiben 
ohne Anſehen der Perfon, ijt gu aller Beit in der Kirche geboten und 
namentlich auch gerade jebt. Ernſt ijt nämlich die Lage in der chrift- 
lichen Kirche im allgemeinen und auch in der Kirche, die Den Namen de3 
großen Reformators tragt. Yn gang erfdredender Weife ijt der Moder- 
ni8mus mit feinen Verbiindeten, dem Sndifferenti8mus und dem Unionis- 
mus, in die chriftlicje Kirde eingedrungen. Noch ftehen in einigen 
reformierten Kirchengemeinſchaften die Minoritaten auf feiten de Wor⸗ 
tes Gottes und berteidigen Wortin{piration, die ftellvertretende Genug- 
tuung Chriſti und den Glauben als das eingige Mittel gur Crlangung 
der GSeligfeit. Dabei aber gewinnen gugeftandenermafen die Moder— 
niften immer neue Siege, wie das die neuefte Kirchengeſchichte zeigt, und 
bet den Presbyterianern, Baptiſten, Methodiften, Epiffopalen, Rongre- 
gationalijten und andern Reformierten mehrt fich der Prozentſatz folder 
Reiter, influfive Profefforen an theologifden Seminaren, die groke Teile 
der biblijden Wahrheit preisgegeben haben. — Aber auch im Lager 
derer, die den lutheriſchen Namen tragen, finden mir gang bedenfliche 
Zuftande, und unfere Vedenfen find durd die fogenannten lutheriſchen 
Weltfonvente von Cifenad und RKopenhagen durdaus nicht gehoben 
worden. Nicht nur waren auf diefen Ronventen die verfdiedenften 
Richtungen innerhalb der auerliden lutherifdjen Kirche vertreten, fon- 
dern lutheriſche Moderniften hatten vorzugsweiſe das Wort, wahrend 
die Vertreter der lutheriſchen Befenntniffe nicht gut durdhdringen konn⸗ 
ten, fondern als naib und hinterſtellig angefehen murden. Anjtatt eine 
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wirklide Cinigfeit im Geift auf Grund der biblifden Fundamental 
lehren anguftreben, betwegte man fich vorzugsweiſe in Wigemeinheiten 
und behandelte neutralia, fo daß der uneingenommene Veobadhter faum 
wiſſen fonnte, was gepfiffen und twas gebarft war. Offenbar hat man 
nicht gedadt an dad Wort de3 groken Apoſtels der Deutfden und aller 
wahren Lutheraner, wenn er fdreibt: „Verflucht fei die Liebe in Ab⸗ 
grund der Hollen, fo erhalten wird mit Sdaden und Nadhteil der Lehre 
bom Glauben, der billig alles gumal weichen foll, es fei Liebe, Apoftel, 
Engel bom Himmel, und twas e3 fein mag.” (Wus der Sdhrift , Daf die 
Worte: Das ijt mein Leib uſp.“ In Walther, Kirche und Amt, 120.) 
Man hatte fid zunächſt und bor allem einigen follen iiber die Lehren von 
der Ynfpiration der Schrift, bon der Rechtfertigung, von der Befehrung, 
bom Glauben, bon der Kirche; dann hatte man ein Fundament gehabt, 
auf dem man hatte tweiterbauen finnen. 

Hierbei unterfdeiden wir gang genau zwiſchen einem BVerhalten 
folden gegeniiber, die alS Lehrer der Kirche auftreten und handeln, und 
foldjen, die in guter Meinung gu einer Gemeinde gehiren, die den 
griftliden oder lutherijden Namen tragt; atwifden den Ausfpradjen 
bon Mannern, die fich in öffentlichen Disputationen bon ihrer Vernunft 
leiten laſſen, aber bet ihrem Privatitudium der Schrift ihre Vernunft 
gefangennehmen unter den Gehorſam Chrifti, und foldjen, die öffentlich 
und pribatim Jrrivege fuchen; zwiſchen folden, die mutivillig und be- 
harrlich die falſche Lehre vbertreten, und folchen, die der Velehrung aus 
Gotte3 Wort zugänglich find. Wir wiſſen, dak es felbjt in irrglau- 
bigen, feberifden Gemeinden Kinder Gottes gibt, weil auch da die wahre 
Kirche an dem noch iibriggebliebenen Wort und Saframent offenbar 
wird, ſelbſtverſtändlich auch in Gemeinden, deren Paftoren fich ein- 
faltig an GotteS Wort und die lutheriſchen Bekenntniſſe halten, wenn 
fie aud) in eingelnen Bunften der Lehre irren. Aber ein Ding ijt 
e8, wenn man der Liebe nach annimmt, dak ein Menſch fiir feine 
Perfon Gottes Wort annimmt und glaubt, und ein gang ander Ding 
ijt es, tenn Lehrer und Glieder zweier oder mebhrerer Lutherifden 
Gemeinjdaften, die in der Hffentlid) vorgetragenen Lehre nicht einig 
find, fich auf dem Gebiet des firchlichen Vebens die Bruderhand reiden 
und gufammenarbeiten, ohne dak gubor anſtößige Puntte beifeitegefdafft 
tworden find. Die Sdrift redet gu getwaltig bon dem wenig Sauerteig, 
der den gangen Teig verfauert, Gal. 5, 9. (Vgl. Walther, Kirche und 
Amt. 95 ff.) 

Nein, ein jeder Chrift ijt bet feiner Seelen Seligfeit perbunden, 
alle falfdjen Propheten gu fliehen und die Gemeinfdaft mit irrglaubigen 
Gemeinden oder Seften gu meiden, twie e3 D. Walther in feiner befann- 
ten Thefe ausfiihrt; und deswegen muß aud in Bufunft in diefer neuen 
theologifden Zeitſchrift Wehre getrieben werden. Dabei fonnen wir 
nicht umbin, aus einem Vorwort gu „Lehre und Wehre“, Jahrg. XIV, 
Sanuar 1869, gu gitieren. Wir lefen da: „Lehre und wehrel dies ift 
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Vorwort. 5 


die doppelte Aufgabe, welche ſich die gegenwärtige Zeitſchrift von Anfang 
an geſtellt hat; dieſe doppelte Aufgabe zu löſen, wird, ob Gott will, auch 
in dem mit dieſem Hefte beginnenden fünfzehnten Jahrgang ihr auf⸗ 
richtiges Beſtreben ſein. Für das Vorhaben, an ihrem geringen Teile 
zum Lehrbau als eine paſtoral-theologiſche Zeitſchrift auch ferner 
ihr Kontingent gu ſtellen, möchte es wohl bet den meiſten unſerer ge- 
ehrten Leſer keiner rechtfertigenden Gründe bedürfen; um ſo ſchwereren 
Bedenken dürfte hingegen unſere Zeitſchrift mit der Erklärung begegnen, 
daß auch in Zukunft mit der Lehre die Wehre Hand in Hand gehen 
folle.... Da wir nicht nur lehren, ſondern auch wehren, hat ein- 
fad ſeinen Grund darin, dak ,alle Schrift, von Gott eingegeben‘, nicht 
nur ,gur Lehre‘, fondern auch zur Strafe‘, gum Clenchus, gur Wider⸗ 
legung der Irrlehre, nütze und gegeben ift; dak ein Diener Chrifti nad 
Gottes ausdriidlidem Worte nidt nur ,lehrhaftig‘’, fondern auch madtig 
fein foll, zu ftrafen die Widerſprecher‘; dak alle treuen Knechte de3 
HErrn, auch die Propheten und Apoftel, ja Chrijtus, der HErr, felbjt, 
bierin allen denen borangegangen find, tweldje treue Haushalter 
über Gotte3 Geheimniffe fein wollen; und endlid, dak die Erfah— 
rung aller Zeiten zeigt, wie nodtig das Wehren fei, wenn der Glaube 
unberfehrt erhalten werden foll, ,der einmal den Heiligen vorgegeben ift'. 
Es ijt wahr, wenn jeder Verfälſchung der Lehre mit Ernjt begegnet wird, 
fo getwinnt dies ſehr gewöhnlich das Anſehen, als ob dadurch nur Ver—⸗ 
wirrung angerictet und der Ausbreitung de3 Reiches Gottes gang unz 
verantwortlicherweiſe das größte Hindernis entgegengeftellt werde. 


„Die unnadgiebigen Sefampfer jedes auftauchenden Yrrtums find 
Daher gu ihrer Beit von der grofen Menge meift nidt als ein Segen, 
fondern als ein Flud der Welt und Chriftenheit angefehen worden, die 
Israel verwirren, als eigenfinnige, ftolge, friedehaffige Feinde der 
Kirche, deren Tod als eine Erlöſung der Kirche von einer Peft erfehnt 
und begriift wurde, infonderheit menn der bon denſelben befampfte 
Irrtum nit grob, fondern fein und als ein Abgehen bon der Wahrheit 
erfdien, das nicht der Rede wert fei. Man denfe nur an die arianifden, 
neftorianijden und eutydhianifden, die Lehre von der Perfon Chrifti bez 
treffenden, Tanger alS ein Jahrhundert andauernden Streitigfeiten. 
Was war damals das Urteil, welches die teuren Streiter Gottes traf? 
Ihren Namen verwarf man als einen boshaftigen, und in jeder ihrer 
Schwachheiten, die ja freilic) aud) an den Heiligen Gottes fichtbar wer⸗ 
den, fah man einen fideren Beweis ihrer angeblich gottlofen Gefinnung. 

„Mögen aber immerhin aud) heute noch rationaliftifde oder in— 
differentiftifdhe Kirchengeſchichtſchreiber auf die Periode jener Streitig- 
feiten al3 auf eine Schmach des Chriftentums und auf jene Rampfer als 
auf fleifdlide Beloten hinweiſen, alle redhtglaubigen Chriften fehen 
bielmehr auf jene Periode als auf den glorreidjen Zeitabſchnitt zurück, 
in welchem die Hille, nachdem fie die Kirche nidt hatte in ihrem Blute 
erfaufen fonnen, alle ihre Macht aufbot und fammelte, um durd Ver⸗ 
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faljdung der Lehre bon der Perſon JEſu Chrijti den Grund der 
Kirche und fo die Kirche felbft mit Sicherheit gu zerſtören, in welder 
aber der HErr nod treue Wadter auf den Binnen feines Zions hatte, 
Die fic) bas Wort Sirachs gefagt fein ließen: ,Verteidige die Wahrheit 
bis in den Tod, fo wird der HErr fiir dich ftreiten‘, 4,33, und die mit 
David fagen fonnten: Ich habe mich fier gu Tode geeifert, dak meine 
Widerſacher deiner Worte vergeffen®, Pj. 119, 139. 

„Alle rechtgläubigen Chriften fegnen daher fort und fort nod heute 
die teuren Streiter Gottes, die in ihrem Rampfe nicht ermiideten und 
es nidt adteten, dak fie um ihres unerbittlicen Kampfes twillen, oft 
fdeinbar um Haarfpaltende Reinigfeiten, ,jtet3 als ein Fluch der Welt 
und ein Fegopfer aller Leute‘ waren; denn wer mag den Segen be- 
redjnen, welchen diefer ihr fiegreider Rampf der gangen Welt bis an 
den Jüngſten Tag gebradt hat? Bon dem Athanafianijden Symbolum, 
welches mit furgen Worten die Beute jene3 Rampfes enthalt, fagt daber 
Luther: ‚Das Symbolum des heiligen Athanafii ijt alſo gefaffet, daß id 
nicht weiß, ob fint der Apoftel Beit in der Kirche etwas Widhtigeres und 
Herrlicheres gefdrieben fei.. (Qu Yoel 2,28, Wald, VI, 2314.) 

Uber, fpridjt man, foll nach Gottes Wort nidt alles in der 
Riebe gefdehen? 1Ror.16,14. Wir antworten: Jatwohl! Aber 
obwohl wir gern eingeftehen, dak wir bon dem Biele, alles in der Liebe 
gu tun, gu fagen, gu fdreiben, aud in der Polemif, nod fern find, daß 
fic) aud) bet und gutveilen ein Affekt einmifdt, der die göttliche Probe 
der wahren, vollen Liebe ohne alle Beimifdung nit aushalt, fo fonnen 
wir doch gur Chre deffen, der in uns den Glauben getwirkt hat durch fein 
Wort und feinen Geiligen Geijt, befennen, dak jenes unfer Biel ift, 
dem wir nadjagen mit allem Ernſte, ob wir e3 erreichen möchten. So⸗ 
biel wir uns felbjt fennen, haben twir gegen niemanden unter denen 
eine unfreundlide, gehajfige Gefinnung, gegen die wir jemals ge- 
fdrieben haben; wir wiinfdjen vielmehr allen unfern Gegnern von 
gangem Gergen alle geitlidje und etwige Wohlfahrt; wir finnen fiir fie 
beten und würden uns unausſprechlich freuen, ifnen als fiir die Wahr- 
Heit gewonnenen Brüdern die Hand driiden gu fonnen.... Wir find 
gar oft, auch bet harten Angriffen, ſelbſt davon itbergzeugt, dak unſer 
Gegner bona fide irrt. Oder ift e3 etwa unmöglich, dak gerade die 
innigfte Liebe in rauhem Getwande einhergeht, wahrend fich Liebeleer- 
eit in ſüße Reden hüllt? MNennt nicht der HErr felbft einen irrenden 
Petrus in briinftigfter Viebe einen Satan, während ein giftiger Judas 
feinen beften Freund im Simmel und auf Erden mit einem Kuk verrat? 
Meine man dod alfo nidt, dak ernfter Kampf fiir die unverfalfdte 
Wahrheit des gittlidjen Wortes eine Verleugnung der VBruder- oder 
Nächſtenliebe notwendig in ſich ſchließen müſſe; diefe Liebe fann dod 
borhanden fein; nur zeigt der trob derfelben gefiihrte Rampf, daß man 
Chrijtum mehr liebt als feinen Sruder und feinen Nachften. .. . 

Aber, fpridt man, twerdet ihr nicht oft allgu perſönlich? 
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Vorwwort. 7 
Warum haltet ihr euch nichts ftets nur an die Sache, nad) dem alten 
Sprichwort: ,Der Perſon freund, der Sache feind!‘? Wir antiworten: 
Man fann recht wohl der Perſon freund fein und doch die Perfon, 
und gwar unter Umftanden aud Hart, angreifen. Was ift die 
riftlide Ordnung der brüderlichen Beſtrafung nach Matth. 18 anderes 
als eine gittlide Unordnung, aud die Perfon angugreifen, und 
zwar, wo nötig und möglich, bis gum Bann, nach welchem die Perjon 
fiir einen Seiden und Zöllner‘ gu achten ijt? Und haben nicht die Pro- 
pheten, die Apoſtel und Chrijtus felbft gar oft auc beftimmte Perfonen, 
und zwar hart, fehr hart, angegriffen? Wohl mu dann auch der Anz 
griff, wie es bet jenen Geiligen Gottes und vor allem bei dem HErrn 
felbjt der Fall war, feine Quelle in der Liebe gu Gott und dem Nächſten 
faben. Aber wenn die den Yrrtum bverbreitende Perfon ſich als un— 
lauter offenbart, wenn fie 3. B., öffentlich überwunden, nur ſcheinbar 
fiir den Augenblick nadgibt, um feinergeit mit dem Irrtum herbortreten 
gu fonnen; oder twenn fie den Yrrtum gwar wirklich abtut, aber ihn 
nicht gehabt haben und alle3, felbjt die Harjten fritheren Kundgebungen 
des Irrtums, auf mißverſtändliche Ausdrücke guriicfiihren will; oder 
wenn fie Sprachvertwirrung anguridjten verſucht, iibeldeutigen Termen 
eine gute Bedeutung, Gutes begeichnenden eine ible Bedeutung gibt, 
um fo im tritben fifden, den Irrtum unter mehrdeutig gemadten Be- 
zeichnungen bebalten und fo nach Belieben unter redtglaubiger und 
irrglaubiger Flagge fegeln und dod) fiir rechtglaubig gelten gu fonnen, 
und dergleiden: dann muf einer folden unlauteren Perjon die Maske 
allerdings ſchonungslos abgegogen werden, denn foldje unlautere Leute 
find gefabrlider al die grobjten Feinde und Lafterer der Wahrheit. 
Kommt freilich felbft Vafterung Hingu, dann fann fein Zweifel fein, 
dak fich die Polemif mit göttlichem Ernſte auch gegen die Perfonen 
ridten müſſe.“ 

So weit die Ausfiihrungen bor zweiundſechzig Jahren, die wir aud 
jebt nod voll und gang unterfdjreiben. Aber ebenfo entfchieden be- 
fennen tir uns gu dem Pringip in den Ausfiihrungen Luther3, auf die 
fish auch jene3 Vorwort mit langerem Bitat begieht. Luther hatte nam- 
lich den Kardinal Albrecht, Erzbiſchof von Maing, der in Halle refidierte, 
ernjtlich dDariiber gur Rede geftellt, meil diefer in Galle einen neuen 
Ablaßkram hatte aufricten laffen und mit groper Strenge gegen die 
Priefter verfubr, die fic) verehelidten. Als diefer nun allerdings in 
demiitigen Wusdriiden anttwortete, aber nichtsdeftoweniger in der an- 
gefangenen Weiſe fortfubr, richtete Luther eine ſcharfe Schrift an Wolf⸗ 
gang Fabricius Capito, des Kardinals Albrecht Prediger und Rat, in 
der die folgenden Stellen fiir den vorliegenden Punkt von Widtig- 
feit find: 

„Du ſchreibſt, du habeft eine andere Weife eingefdlagen als wir, 
das Changelium gu fordern. Denn twas ift das ander3, als dak ent- 
weder deine Weife oder die meine verdammlid fei, mahrend dod de3 











8 Vorwort. 


Geijtes Amt nicht im geringften fic) felbft entgegen fein muR? Denn 
aud St. Paulus befiehlt den RKorinthern den Titus, 2 Ror. 12, 18, 
darum weil er mit ihm in einerlei Fuptapfen gegangen fei... . Diefe 
deine Weife ijt meines Cradtens eine rechte Heucheleit und Verleugnung 
hriftlider Wahrheit und recht eigentlich ,das Unfehen der Perjon’ (xoo0- 
wxolnwia), welches die Schrift jo berabjdeut, dak fie nidt3 auf heftigere 
Weife [bertwirft]. Bch wollte aud meinen Feinden nicht wiinfden, dak 
fie dDiefe Meinung ſich gefallen ließen; und fo biel felt daran, dak id 
dem Evangelio wiinfden follte, dak eS durch diefe deine Weife gefordert 
werde, Dak id vielmehr nichts beftiger abguiwenden ſuchen möchte. Und 
Chrijtus gebe, dak du nichts ausridteft, fondern daß er did) mit un3 fo 
erhalte, dag du nicht Schaden tueft. 

„Du begehreft Sanftmiitigfeit und Giitigfeit, das weiß ich; aber 
twas fiir Gemeinfdaft fann ein Chrift mit einem Schmeichler haben? 
Das Chriftentum ift etwas Offenes und gang Aufrichtiges; es fieht die 
Sache an, tie fie an fich felbft ijt, und fo redet e3 aud. Es wünſchen 
aud) die Seiden denen alles Unglück, welche ihrer Freunde Feblern 
ſchmeicheln; und die Wahrheit Chriſti follte Laftern und gottlofem 
Weſen ſchmeicheln? 

„Wir wollen dir aber unſere Weiſe auch angeigen und dieſelbige 
getroſt unter dein und der ganzen Welt Urteil ſtellen, ohne alle Scheu 
davor, daß du ſchreibſt, das gemeine Volk ärgere ſich daran, wenn man 
fo heftig um ſich beige. Denn wen ärgerte Chriſtus nicht, oder wen 
ftrafte er nicht? Auch der Geift der Wahrheit ftraft und fdmeidelt 
nicht. Cr ftraft aber nicht allein etliche Perſonen, fondern die ganze 
Welt. Deshalb ift diefes unfere Meinung, daß man durdaus alles 
tadeln, ftrafen, zuſchanden madjen foll, nichts verſchonen, nidt durd 
Die Finger fehen, nichts entfdhuldigen, auf dak die reine Wahrheit frei 
und öffentlich das Feld behalte. 

„Ferner: Es ift etwas andere3, wenn du die, welche du geftraft 
hajt, mit der größten Sanftmut aufnimmit, dulbdeft und ibnen beijtebft. 
Soldes gehört dann gum Erempel der Liebe und des Dienftes, nicht 
gum Wmte de Worts. Denn auch Chriftus, nachdem er alle aufs 
heftigite geftraft hat, wiinfdt dennoch eine Genne gu fein und fie unter 
feine Flügel gu ſammeln, Matth. 23,37; Luk. 13,34. Die Liebe ber- 
tragt alles, fie glaubet alle3, fie hoffet alles, fie duldet alles, 1 Ror. 13,7. 
Der Glaube aber oder das Wort leidet gar nicht3, fondern ftraft oder 
berjdlingt oder, wie Jeremias Rap. 1,10 fagt, reißt aus, gerbridt, 
berftirt, berderbt, und, Rap. 48,10: ,Verfludht fei, der de3 HErrn Werk 
laffig tut.‘ 

„Ich hoffe aud) nicht, dak mir uns je dermaßen ergeigt haben, daß 
man un8 boriwerfen finnte, es habe uns an Liebe gefeblt, die Schwachen 
aufgunehmen und gu dulden, und es mangelt uns aud nicht an Sanft- 
miitigfeit, Giitigkeit, Friedbe und Freude, wenn einer unfer Wort an- 
nimmt und nidt alsbald vollfommen fein fann. Wir laffen uns eine 
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Weile geniigen, dak er die Wahrheit erfannt, derfelben nicht widerjtrebt 
und fie nidjt berdammt hat. Was wir darnach tun, da3 ijt ein Werk 
der Liebe, weldhe ihn vermahnt, daß er das auch tue, twas er erfannt 
hat.... Aber fiir die, welche die Lehre und das Amt des Worts ver- 
achten oder berdammen oder liftiglic&h berfolgen, haben wir weder Gnade, 
Liebe noch Gütigkeit, wiewohl auch das die höchſte Liebe ijt, dag man 
ihrem Wiiten und ihrer Gottlofigfeit mit allen Kräften auf jede Weife 
widerftehe. .. . 

„Ich bitte dich, Tieber Fabricius, fuchit du einen folchen Pann an 
Luther, der gu alle dem, twas ihr vornehmt, durch die Finger fehe, wenn 
er allein mit einem Schmeichelbriefe beftricjen wird, obgleid) ihr fo un— 
faglich böſe Dinge bornehmt und euch nicht geniigen laßt, dak wir bereit 
find euch um der Liebe willen gu vergeben und mit euch Geduld gu 
haben? ... Wenn ihr Chrijtum nicht einfach befennen und ihm folgen 
wollt, fo folgt euren Dingen nach und macht nur euch Verdrug. Sonſt 
werden wir unferm Amt die Biigel ſchießen laffen und die gittliche Lehre 
berfedjten mit allen Rraften, e3 mag der Himmel oder die Erde oder die 
Holle giirnen. 

„Deshalb haſt du an Luther, wie gubor, allegeit einen gang ge- 
horjamen Knecht, fofern du der göttlichen Lehre hold biſt; dagegen aber 
einen getvaltigen Veradter, wo du und dein Kardinal fortfahren merdet, 
mit dem Heiligtum euren Spott gu treiben. Summa, dabei foll’s 
bleiben: Meine Liebe ift bereit, fiir euch gu fterben; twer aber den 
Glauben anriihrt, der taftet unfern WAugapfel an. Die Liebe foll euch 
prei8gegeben fein, die mögt ihr berfpotten oder ehren, twie ihr wollt; .den 
Glauben aber und das Wort, das wollen wir, die follt ihr anbeten und 
fiir dad Allerheiligſte halten. Bu unſerer Liebe verfehet euch alles Mög⸗ 
licen, aber unfern Glauben fürchtet immerdar.“ (St. Qouifer Ausgabe, 
XIX, 554—561.) Bgl. ſonderlich auch Quthers Auslegung gu Gal. 5, 9. 

Gumma, e3 foll aud im neuen Jabhrgang fiir diefe Beitfdrift 
gelten, was die alten Zeitidriften die vielen Jahre hindurd feftgehalten 
haben: ,, Wir finnen nichts wider die Wahrheit, fondern fiir die Wahr⸗ 
heit”, 2 Ror. 13,8, und: Scriptura locuta, causa soluta. 

P. EC. Kregmann. 
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V. From Victor III to John XXII, 1086—1334. 


Desiderius, Abbot of Monte Cassino, later Pope Victor III, 
writes : — 

“The Italian priesthood, and among them most conspicuously the 
Roman pontiffs, are in the habit of defying all law and all authority, 
thus utterly confounding together things sacred and profane. During 
all this time the Italian priesthood, and none more conspicuously 
than the Roman pontiffs, set at naught all ecclesiastical law and 
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authority. The people sold their votes for money to the highest 
bidder; the clergy, moved and seduced by avarice and ambition, 
bought and sold the sacred rights of ordination and carried on a 
gigantic traffic with the gifts of the Holy Ghost. Few prelates re- 
mained untainted with the vile pollution of simony; few, very few, 
kept the commandments of God or served Him with upright hearts. 
Following their chiefs to do evil, the great sacerdotal herd rushed 
headlong down the precipice into the quagmire of licentiousness and 
profligacy. Priests and deacons, whose duty it was to serve God with 
clean hands and with chaste bodies to administer the Sacraments 
of the Lord, took to themselves wives after the manner of the laity; 
they left families behind them and bequeathed their ill-gotten wealth 
to their children; yea, even bishops, in contempt of all shame and 
decency, dwelt with their wives under the same roof —a nefarious 
and execrable custom, prevailing, alas! most commonly in that city 
where the laws thus shamefully set at naught first issued from the 
sacred lips of the Prince of the Apostles and his holy successors.” 
(Greenwood, IX, chap.3; Flick, 442.) 

He opposed Gregory’s dealings with the Normans and Kaiser 
Henry. In May, 1086, he became Pope Victor III. After only 
four days he threw away the papal robes and ran away from the 
papal chair. In March, 1087, he was reelected, and he died in Sep- 
tember. He began the crusades against the Moors in North Africa. 

Of the eighty councils held in France during the eleventh cen- 
tury, every one denounced the unchastity and simony of the clergy. 
(Alzog, IT, § 200; Flick, 421.) 

In the eleventh century, the writings of St. Peter Damiani, Car- 
dinal Bishop of Ostia, paint the lives and morals of the bishops and 
clergy in the most revolting colors. (Littledale, 209.) 

Urban II, 1088—99, cursed Clement III with holy curses, and 
that Holy Father did the same for his brother Pope. Urban favored 
the treason of Empress Adelheid against her husband and the rebellion 
of King Conrad against his father. He laid down the rule that it 
is no murder to kill excommunicated persons, provided it be done 
from religious zeal only. It stands in the revised edition to which 
Gregory XIII prefixed the injunction that nothing should ever be 
omitted. (Lord Acton in London Times, November 24, 1874, p. 6.) 

Pope Sylvester II, in 999, blew the first trumpet to free Jeru- 
salem from the Mohammedans; Gregory VII, in 1074, also urged 
“all Christians” to drive out the Turks; Victor ITI, in 1087, offered 
forgiveness of sins to all taking part in the good work; on his 
return from Jerusalem, in 1095, Peter the Hermit of Amiens won 
Urban II for the crusade. In his great speech at Clermont in No- 
vember the Pope roused the crowds to shout, “God wills it!” And 
the first of about eight weird crusades was on. 





—"_ 95» Dee hme 


eh 


SE ed ⏑— — 


OG N CC eet ew we 


“ 


PF PR eee SY’ OO KF OD ct HH ee he Ld 


— 











How Peter Became Pope. 11 


The crusades gave to the Popes a vast increase of power and 
influence. Urban II placed himself at the head of this great move- 
ment and left it as a legacy to his successors. The Pope was com- 
mander-in-chief of the armies of the faith. The crusader was the 
soldier of the Church, and this allegiance released him from all other, 
and from all civil and social, obligations. The Pope became liege 
lord of Christendom, invested with a kind of supremacy, new and 
unprecedented, and furnished with a fresh and rich source of revenue; 
for it was the custom of the crusader on starting to entrust his estate 
to the Church: if he died, the Church kept it; if he returned, he 
allowed the Church to keep it, and he entered a cloister. For two 
centuries this went on, the Church ever receiving, rarely returning. 

The crusades furnished the Popes with a welcome pretext for 
sending legates into every country for exacting permanent tribute 
from monks and clergy and for inquiring into all church incomes in 
order to settle the proportion of the tribute for the Holy War. Much 
of this money found its way to other uses. Bishops in partibus 
infidelium were appointed in the East; also the Latin patriarchates 
of Jerusalem and Antioch were established. The sale of indulgences 
became a regular traffic, and the traffic in relics became enormous. 

The great military orders of the Knights Templars, St. John 
Hospitaler, and Teutonic Knights placed themselves under the author- 
ity of the Pope and increased his glory with their wealth and power. 

Besides many others, the Dominicans, Franciscans, and Augus- 
tinians were directly responsible to the Pope alone and used by him 
to raise money; preach crusades; sell indulgences; execute excom- 
munications; serve as spies, and secret police, and papal legates, and 
missionaries, and political plotters. 

Paschal IT, 1099—1118, imprisoned his rival Theodbrink. When 
Albert of Sabina was elected, his followers were bribed to deliver 
him to Paschal, who promptly imprisoned him also. When Maginulf 
was elected, Paschal fled. Kaiser Henry IV forced Maginulf to sub- 
mit to Paschal. The Pope broke faith with the Kaiser, called on 
Count Robert of Flanders for a “holy war” on the “head of heretics,” 
banned him, and sided with the Kaiser’s traitor son. The traitor son, 
Henry V, for breach of faith threw the Pop. into prison, despite 
the Roman riots. After two months in prison the Pope changed his 
mind and crowned Henry V in St. Peter’s, 1111. In 1112 he again 
broke faith and decided to condemn his agreement with the Kaiser. 
When Henry V marched on Rome, the perjured Pope fled. He said 
in the most execrable bull Execrabilis: “It is a most execrable thing 
that those hands which have received power above that of angels, 
which can by an act of their ministry create God Himself and offer 
Him for the salvation of the world, should ever be put into subjection 
of the hand of kings.” (Wylie, 410.) “Whoever does not agree 
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with the Apostolic See is without doubt a heretic.” He heard of the 
capture of Jerusalem and died in 1118. 

Gelasius II was elected in 1118 and at once put into prison. 
He fled from Henry V, who made Gregory VIII Pope. Gelasius 
banned both Pope and Kaiser and ran off to France. Gregory VIII 
was delivered to Pope Calixtus II, placed on a camel, given the tail 
as reins, taken to Rome, with Pope Calixtus riding ahead, imprisoned 
in the Septizonium, then in Passarano, then in Cava, then in Janula, 
then in Fumo. 

After the smaller synods in the Lateran, in 649 and 1112, Ca- 
lixtus IT held the first Lateran Council in 1123, where he confirmed 
the Concordat of Worms of 1122, according to which the Pope was 
to invest the bishops with the ring and staff, the emperor with the 
scepter, whereby the clergy were emancipated from the secular rulers 
and subjected wholly to the Pope. It was ended in 1806, at the dis- 
solution of the empire. 

He was the first to publish the decrees in his own name. He 
forged many letters, also deeds for property against Hugo of Grenoble. 

In the quarrel between Anselm of Canterbury and William Rufus 
and Henry I, all appealed to Rome time and again, and thus Rome’s 
influence grew apace. Under Henry I, William of Corbeil, Arch- 
bishop of Canterbury, betrayed the rights of the English Church by 
permitting the Roman legate, Cardinal John de Crema, to convene 
a synod and to preside at Westminster, in 1126, in such a haughty 
manner as to call forth indignant protests of the bishops and barons. 
Rome shrewdly made Canterbury Legatus natus. (Angl. Br., 190.) 

Henry, Bishop of Winchester, in his capacity as Pope’s legate, 
deposed his own brother, King Stephen, from the throne. 

Up to the time of Gregory VII it had been the custom to get 
the emperor to confirm the election of the Pope; now a deputation 
was sent to the Pope to confirm the election of the King of the 
Romans, the future Emperor Lothar, in 1125. (Robertson, 
Growth, 225.) 

Innocent II, 1180—48, was made Pope, Kaiser Lothar deciding 
against Pope Anencletus, who had been elected by a majority. The 
Pope gave Matilda’s lands to Lothar for a yearly tribute, which made 
the Kaiser a vassal of the Pope. Innocent condemned Abelard and 
Arnold of Brescia. 

The Second Lateran Council, in 1139, in the 8th canon, forbade 
Christians to hear mass of married clergy. Priests had to do penance 
for marrying; the marriage was held invalid. 

Anencletus IT, 1130—1138, a Jew, used church property to get 
elected by bribery. St. Bernard calls him immoral and avaricious. 
He was excommunicated by Pope Innocent II. 

Victor IV, 1138, after two months submitted to Pope Innocent IT 
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upon advice of Bernard of Clairvaux, who addressed him: “All jus- 
tice is annihilated; the episcopal office has sunk into contempt; 
the guilt is laid on thee, Pope Victor, and thy court.” (J. F. Clarke, 
Events and Epochs in Rel. Hist.) 

Eugenius III, 1145—53, had his election disputed by the Senate 
and had to flee, two times. St. Bernard writes his former pupil: 
“Who art thou? Thou art the prince of bishops, the heir of the 
apostles. Thou art Abel in primacy, Noah in government, Abraham 
in patriarchal rank, Melchizedek in order, Christ in unction.” 

“You, who were ordained to be the shepherd of souls, go about 
dressed in gold and jewels; you are better suited to be a shepherd 
of devils than of sheep; you stand in Peter’s place, yet you are 
a fitter successor of Constantine than of Peter. 

“A fatal pestilence has gone through the whole church body. 
You call yourselves servants of Christ; you are rather servants of 
Antichrist!” (J. F. Clarke, Ev. and Ep. in Rel. Hist.) 

In 1147 Bernard said of the region of the Count of Toulouse: 
“The churches are without people, the people are without priests, the 
priests without the reverence due them, and the Christians without 
Christ. The churches are regarded as synagogs, the sanctuary of 
the Lord is no longer holy; the Sacraments are no longer held sacred; 
feast days are without solemnity; men die in their sins, and their 
souls are hurried to the dread tribunal neither reconciled by penance 
nor fortified by the Holy Communion.” (Lea, Hist. Ingq., I, 39, 
quot. Flick, 516.) 

In his Of Consideration he freely showed up the defects of the 
Papacy and made it an arsenal for critics of the whole system. 

Eugene said the Lord gave to Peter, the heavenly porter, the 
rights of the heavenly and of the earthly kingdom. 

St. Bernard of Clairvaux said: Both swords belong to the 
Church — one to be used by her, the other for her; one by the hand, 
the other by the nod of the priest. (Hauck, Der Gedanke, 33. 35.) 

Hadrian IV, 1154—-9, Nicholas Breakspear, son of Priest Robert, 
only English Pope, was elected over Arnold of Brescia, who would 
reform the hierarchy’s riches, arrogance, vices, and papal political 
power. The Pope hanged and burned him. When Frederick I, Bar- 
barossa, was crowned, he refused to hold the stirrups for the Pope. 
Cardinal Roland, the Pope’s envoy, asked, “From whom, then, does 
the emperor hold his crown if not from the Pope?’ “Redbeard” held 
the stirrup, to own the Pope is over the Kaiser. In 1155, basing on 
the “Donation of Constantine,” Pope Hadrian claimed all islands, 
and accordingly gave Ireland to Henry II of England — for a tribute, 
of course. At the Diet on November 11, 1158, Frederick laid down 
the Kaiser’s rights, which made the Kaiser the fountain of all earthly 
power. The Pope died before he could ban the Kaiser. 

John of Salisbury addressed his countryman, Pope Hadrian: 
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“You ask me what people think of the Church of Rome and the 
Pope? I reply: They look upon her rather in the light of a step- 
mother than of a mother. . . and of the Roman Pontiff as an universal 
oppressor that cannot be borne with much longer.” (Prot. Treas., 
p. 127.) 

In 1156 the prince-electors are mentioned as a distinct and im- 
portant body. 

Alexander ITI, 1159—81, had four anti-Popes. His power was 
just below the highest point. He gave his blessing to the new Por- 
tuguese kingdom of Alfonso I and in a solemn bull rejected the claims 
of Castile and Leon. He forced Henry II of England on July 12, 
1174, to. go bareheaded and barefooted to the Cathedral of Canterbury, 
kneel a whole night at the grave of Thomas à Becket, and be scourged 
by eighty monks, though Henry swore to his innocence. On May 29, 
1176, the Pope at Legnano defeated Kaiser Frederick I, and in July, 
1177, in St. Mark’s Square in Venice, “Redbeard” kissed the Pope’s 
toe, shown in a great fresco in the Doges’ Palace; poets and painters 
tell how the Pope set his foot on the neck of the kneeling Kaiser 
with the words, “The young lion and the dragon shalt thou trample 
under feet.” 

His great Lateran Synod of 1179 decreed that at visitations, arch- 
bishops might bring 50 horses, cardinals 25, bishops 20 to 30, arch- 
deacons 5 to 7, deacons only 2. 

His loving Romans drove out their Holy Father and cursed and 
stoned his coffin. 

Gregory VIII, 1187, returned the benefice to priests deprived for 
being married. 

On July 4, 1187, Saladin crushed the Christian army at Hattin, 
in Galilee. On October 2 Jerusalem fell. 

Lothario Conti, Innocent ITI, in 1197, in his consecration sermon 
from Luke 12, 42, said: “I sit on high above kings and above all 
princes. For of me it is written in the prophets (Jer. 1, 10): This 
steward is the viceroy of God, the successor of Peter; he that 
standeth in the midst between God and man. He is the judge of all, 
but is judged by no one.” Again: “I have not wed my bride, the 
Church, dowerless; she has indeed brought me priceless gifts, fulness 
of spiritual and abundance of temporal possessions. As mark of the 
temporal she has given me the diadem; the miter is the sign of the 
sacerdotal. The crown is for establishing me vicar of the kingdom of 
Him on whose garments and on whose thighs was writ King of kings, 
Ruler of rulers.” (B. Willard-Archer, $4. 85.) “The Church with- 
out the Pope were a body without a head.” “The royal power borrows 
all its dignity and splendor from the pontifical,” as the moon from 
the sun. The difference between Popes and kings is the difference 
between the sun and the moon, and a commentator figures out that 
the Pope is 1744 times more exalted than the emperors and all kings. 
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Hew Peter Became Pope. 


The Pope declared that the empire had been transferred from 
the Greeks to the Germans by papal authority, and he claimed the 
right of “principally and finally” disposing of the imperial crown. 

“Christ has committed the whole world to the government of 
the Popes.” “I alone enjoy the plenitude of power, so that others 
may say of me, next to God, ‘And of his fulness have we received.’ ” 
(Angl. Br., 93.) 

Ere this every bishop called himself the vicar of Christ, now the 
Pope arrogated that title to himself alone; he alone was now the 
successor, not of an apostle only, but of Christ, the almighty Ruler 
of the world. The kingly priest became a priestly king; like the 
Caesars of old, the Pope was now the Imperator and also the Pontifex 
Maximus. . 

“The Pope holds the place of the true God,” and a gloss in the 
canon law calls him “our Lord God.” At his last synod, in 1217, 
he said, “Disobedience to the Pope is idolatry.” “The State rose 
through human extortion.” 

The crusaders took Constantinople in 1204 and crowned Baldwin 
of Flanders, and the Pope sanctioned this Latin empire and made 
a Romanist the Patriarch of Constantinople and excluded the hated 
Greek hierarchy. Through the crusaders he baptized the Livonians 
in 1206 and the Letts in 1208. 

Under Innocent ITI the hellish Inquisition arose, and the devilish 
slaughter of heretics began and went on for three hundred years. 
Men would earn heaven by laying waste the earth. Says the leader 
of the war against the Albigenses: “Neither sex nor age nor rank 
have we spared; we have put all to the sword.” In 1207 the Pope 
took their lands. 

Pope Innocent ruled in Portugal, not King Sancho. Peter of 
Aragon and also the Prince of Bulgaria received their crowns from 
the Pope. Emperor Frederick IT, a mere boy of seventeen, marched 
into Germany to carry out the sentence of excommunication against 
Otto the Guelf and in the Golden Bull of Eger, in 1218, acknowledged 
all the spiritual and temporal claims of the Pope, with the assent 
of the princes. 

The Pope compelled Philip Augustus of France to submit and 
do tardy justice to his Queen Ingelburga, a Danish princess, who 
had been supplanted by Agnes of Merania. 

In England, in 1213, the Pope forced Stephen Langton into 
Canterbury despite the rights of the Church and the crown, and he 
forced John Lackland to resign his crown into the hands of the 
Legate Pandulf and receive England and Ireland from the Pope for 
a heavy yearly tribute of 1,000 marks. He denounced Magna Carta. 

When John Lackland gave his kingdoms into the hands of In- 
nocent III, the Pope praised him for acting inspired by God. To 
the great gain of the realm and the Church both are now united, 
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as soul and body, in the hand of Christ’s vicar. The Pope’s ideal 
was the direct rule of the world. 

Pope Innocent III became the real founder of the States of the 
Church. (Doellinger, in Acton’s Hist. Freedom, 354.) 

Greater than the pagan Roman empire at its greatest height 
was the papal Roman Church in the 13th century, including Italy, 
Sicily, Spain, France, Germany, Hungary, Poland, England, Ireland, 
Scotland, Scandinavia, Iceland, the Eastern Empire, and Palestine. 
This vast extent was widened by missions among the Slavs, Prus- 
sians, Finns; the Mohammedans in Sicily and Spain; among the 
Tartars, Mongols, and Moslems in Asia; among the Mohammedans 
in Africa; and in America, in Iceland, Greenland, and “Vineland” — 
possibly even on the New England coast. (Flick, 573.) 

The height of the Papacy was reached in the Fourth Lateran 
Council, in 1215, the greatest ecclesiastical assembly the world has 
ever seen. It was attended by far more than a thousand delegates 
and also by envoys of the temporal powers. This council officially 
formulated the doctrine of transubstantiation and demanded confes- 
sion at Easter, cursed and damned all heretics, and forced the secular 
powers to swear to root out all whom the Pope would point out 
as heretics. 

In 1215 the papal penitentiary, or court, originated at Rome, 
grounded on the “power of the keys,” having original and appellate 
powers of first instance and last resort, composed of a body of 
canonists and theologians. 

Pope Innocent III is responsible for the maxim that faith is 
not to be kept with heretics. 

The Fourth Lateran Council, in 1215, determined that the Pope 
might depose any prince who neglected the duty of exterminating 
heresy and bestow his state on others. The same canon appears in 
the Decretals of Gregory IX, 1227—1241, and St. Thomas declares 
that the loss of all claim to political allegiance is incurred by the 
fact of excommunication. (Lord Acton, in London Times, Novem- 
ber 24, 1874.) 

De Maistre compared the Church in the time of Charles the 
Great to an ellipse, with the Pope in one of the foci and the emperor 
in the other. But in the days of Innocent III it had become a circle, 
and in the governing center stood the Pope. The reign of Inno- 
cent III was one unclouded display of the glory of the Popedom. 
He ruled the kings of France and of England; he compelled a citizen 
of Pisa to restore goods mortgaged on the receipt of the money, and 
he decided the case of a simple maiden of Ferretino for whose hand 
two lovers contended. 

Ranke writes (Hist. Popes, I, 22): “After long centuries of 
confusion . . . the independence of the Roman See, and that of its 
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essential principle, was finally attained. The position of the Popes 
was at this moment most exalted; the clergy were wholly in their 
hands. In the beginning of the twelfth century, Provost Gerohus 
ventured to say: ‘It will at last come to this, that the golden image 
of the empire shall be shaken to dust; every great monarchy shall 
be divided into tetrarchates, and then only will the Church stand 
free and untrammeled beneath the protection of her crowned high 
priest.’ ” 

Innocent III could boast with more justice than the proud As- 
syrian: “By the strength of my hand I have done it and by my 
wisdom, for I am prudent; and I have removed the bounds of the 
people and have robbed their treasures, and I have put down the 
inhabitants like a valiant man. And my hand hath found, as a nest, 
the riches of the people; and as one gathereth eggs that are left, 
have I gathered all the earth, and there was none that moved the 
wing or opened the mouth or peeped,” Is. 10, 13. 14. 

From the regulations of the great Lateran Synod in 1215 under 
Innocent III it is clear that immorality, drunkenness, gluttony, 
gambling, luxury, neglect of duties, was common among the clergy 
of the thirteenth century. The Pope blamed the bishops for the abuses 
in connection with the indulgences. 

Cardinal de Vitry says the older monastic orders were unfit for 
a decent man or woman to live in and the new orders of Francis and 
Dominic were soon corrupted. The clergy owned brothels. Papal 
authorities at Rome taxed the earnings of prostitutes. (McCabe, 
71. 72.) 

Jacob of Vitry in 1216 wrote to a friend that the Roman court 
had lost every vestige of real church spirit, and its members busied 
themselves solely with politics, litigation, and processes and never 
breathed a syllable about spiritual concerns. (Janus, 218.) 

Innocent III was called the most insatiable of mortals by a 
French chronicler, and Walther von der Vogelweide raged in noble 
indignation against the collection sticks which the Pope had sent 
into Germany to procure him money. (Krueger, 129.) 

Honorius III, 1216—27, is the author of the famous Liber Cen- 
suum, an inventory of the incomes, donations, privileges, etc., of the 
Roman Church, continuing the Liber Pontificalis. He confirmed the 
Dominican Order and the Minorites. 

Gregory IX, 1227—41, was elected by a committee of three, of 
which he was one. He was the great patron of the mendicant monks, 
and he transferred to the Dominicans the powers of inquisition, 
hitherto exercised by the bishops, 1232, and made the bloody institu- 
tion permanent. 

Kings holding their realm as a fief of the Pope paid him a yearly 


sum of money, e.g., England, Poland, Norway, Sweden, Naples, 
2 
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Aragon, Portugal. The Peter’s pence, paid by every house of North- 
ern Europe, was also a sort of feudal tax to the Pope. 

The Pope furthermore demanded the tenth of all church incomes 
whenever he needed the money, e.g., during the crusades, first in 
France, in 1188. (Realencyc. I, 94.) 

Henry III offered Gregory the tenth of all church benefices as 
a bribe to confirm Richard Grant, Chancellor of Chichester, as Arch- 
bishop of Canterbury. These payments the Pope claimed as an 
annual tax due him. In 1234 he had Raymond of Pennaforte officially 
codify the decretals of the canon law, most important for papal 
autocracy. When Raphael at the command of Julius IT decorated the 
hall in which the Pope’s mandates were sealed, he immortalized the 
granting of the canon and the civil law in two pictures: on the left 
Emperor Justinian is handing the Roman code to Tribonian, on the 
right Gregory IX gives his code to one of his jurists. What Gelasius 
said and Gregory VII repeated to William of England appears to 
be coming true—the State receives its light from the Papacy as 
the moon from the sun. 

Does not Constantine’s Donation prove, wrote Gregory, that he 
to whom God has given the direction of heavenly things shall also 
rule over earthly things? “Vicar of Christ” was not strong enough 
for Gregory IX; he preferred the more sonorous title “Vicar of 
Almighty God.” 

He compared Emperor Frederick II with the beast of the 
Apocalypse, accused him of treachery to the Church, of perjury, of 
heresy and blasphemy, and banned him two times. 

St. Francis himself had been compelled to resign his generalship 
on account of the abuses and offered to resume it only on condition 
of reformation. Within fifty years after the death of St. Francis, 
Governor-general Bonaventura complained that the vow of poverty 
had broken down; that the Franciscans were more entangled in 
money matters than the older orders, and that vast sums were 
lavished on costly buildings, that the friars were idle, lazy beggars, 
given to vice and so brazen that they were feared as much as highway 
robbers, that they gave rise to grave scandals and were greedy of 
money. The general Elias was removed by Pope Gregory IX, who- 
also told the Dominicans, in 1233, their poverty should be genuine 
and not hypocritical. (Flick, 637.) 

In 1237 Cardinal J. de Colonna wrote the Pope’s legate in 
England: “It is well that you are removed from these troubles and 
that you have gone to a distant country. We wished, as we have 
often tried to do, to reform the condition of things into which a 
shapeless desolation has crept. (Anglican Brief, 298.) The Romans. 
drove him out three times. 

In 1232 the Greek Patriarch Germanus wrote to the cardinals: 
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“Your tyrannical oppression and the extortions of the Roman Church 
are the cause of our disunion.” 

Dennis gives an awful description of the cardinals of Gregory IX. 
The Pythagoreans were the “pagan Jesuits.” The hermits in the 
fourth century, the Benedictines in the sixth, the Clugniacs in the 
eleventh, the begging orders in the thirteenth, — they all fled from 
the world within the Church. 

Innocent IV, 1248—1254, fled from Kaiser Frederick II and 
called him Antichrist, and the Kaiser called the Pope the Antichrist. 
The Pope would have the Kaiser assassinated, and he rewarded the 
assassins. He sent Legate Martin to collect the 1,000 marks from 
England; he was sent out of the country by Henry III. 

In 1245 Earl Bigod headed English barons to the Council at 
Lyons to complain to Pope Innocent IV of the extorting of large 
sums of money and thrusting foreigners into English benefices, who 
received at least 60,000 marks yearly, more than the king himself. 
In 1250 Bishop Grosseteste of Lincoln protested before the Pope 
himself at Lyons against the shameful and simoniacal practises 
carried on in England for the benefit of the Pope. He also called 
attention to the fact that the king’s revenue was only one-third of 
the enormous sum yearly extorted by the Pope from England. 
(Angl. Br., 260. 258.) 

He said the low morality of the priesthood was due to the 
purchasable pardon. “Rome was a fountain of pardon for all the 
infractions of the Decalog.” (Flick, 590.) 

On his death-bed in 1253 he reproached the Pope with his 
tyrannical conduct and sharply warned him to repent and prophesied 
that the Egyptian bondage, to which the whole Church had been 
degraded by the Roman Curia, would become yet worse. John of 
Parnia, general of the Minorites, refused to become a cardinal. “The 
Roman Church hardly concerns itself with anything but wars and 
juggleries; for the salvation of souls it takes no care.” (Janus, 219.) 

The Council of Lyons, in 1245, resolved to celebrate the octave 
of the birth of the Virgin Mary. 

In 1250 Gratian, a Camaldolensian monk and professor at 
Bologna, published the Decretum Gratiani, a scientific digest of all 
canon laws, which soon took the place of all others. 

About 1250 “Antichrist” was a general name for the papal chair. 
(Chamberlain, 642.) 

Alexander IV, 1254—1261, broke his promise to protect young 
Conradin; promised Conradin’s inheritance to Edmund, a son of 
Henry III of England; bribed by Henry III, the Pope favored 
Henry’s brother, Richard of Cornwall, for emperor instead of the 
lawful Conradin. The Pope’s wars against the Hohenstaufen de- 
stroyed all moral conditions. The Flagellants appeared even in Rome. 

Bishop Guelelar of Luettich boasted at a banquet that fourteen 
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sons were born to him in twenty-two months, according to Foullon, 
quoted by Engert, Vol. IT, 34. 

Pope Urban V, in 1264, instituted the festival of Corpus Christi. 

In 1269 St. Louis IX of France in the “Pragmatic Sanctions” 
forbids the Pope to exact money from the French Church. He thus 
asserted the principle that “the King of France holdeth of no, one 
but of God and of his own sword.” 

Gregory X, 1271—1276, had no time for reform of morals. The 
Greek Emperor Michael Paleologus under oath renounced the schism 
and received the Roman faith and Gregory as “Chief Shepherd, 
universal Pope.” 

Bowing of the head at the name of Jesus began. 

At the Synod of Lyons, in 1274, confirmation was made a sac- 
rament. 

Here General Humbert of the Dominicans drew up a memorial: 
“The Roman Church knows only how to make the yoke she has laid 
on men’s shoulders press heavily; her extortions, her numberless 
legates and nuncios, and the multitude of her statutes and punish- 
ments have deterred the Greeks from reunion.” 

Nicholas ITI, 1277—1280, was luxurious, nepotistic, used property 
of the Church for himself. Dante placed him in hell. 

Cardinal Simon of Beaulieu in France said, 1283, that all eccle- 
siastical discipline was ruined and that one might well call the Church 
a monster. (Janus, 271.) 

In 997 the Prussians along the Baltic showed they really disliked 
Christians by murdering Bishop Adelbert of Prague and his successor 
Bruno. From 1230—1280 the Knights of the Teutonic Order made 
them “Christians” with the gospel of the mailed fist. 

Martin IV, 1281—1285, was not received by the Romans. For 
services at his election the Pope made Charles of Anjou a Roman 
senator. In 1282 the people ended the tyranny of Charles of Anjou 
in the “Sicilian Vespers,” slaughtering the French in batches, even 
ripping open Italian women pregnant by French soldiers. 

About 1240 the Sachsenspiegel, the great law book of North Ger- 
many, puts Pope and prince on an equal footing, the Schwabenspiegel 
of about 1290 places the prince under the Pope. 

Celestine V, July 5 to December 13, 1294. The Apostolic 
Brethren said all Popes from Sylvester had been remiss in their duties, 
except Celestine V. He abdicated on December 18 — unheard of. 
Dante thought it cowardice; Petrarch, humility, and placed the hermit 
higher than the apostles and many saints. He was imprisoned in 
a close cell near Anagni by Pope Boniface VIII —and killed by 
the Pope? 

In the 138th century the letters and sermons of Popes, bishops, 
abbots, priests, and monks reveal flagrant abuses in the Church. The 
acts of councils and synods show the general knowledge of the grave 
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evils and their destructive tendencies. The satirical poems of the 
popular troubadours and the sprightly versifiers of the courts reflect 
the wickedness of the Church. Lay critics said the Church was the 
creation and home of the devil; that no one ought believe salvation 
came only through sacerdotal work; that the masses, relics, holy 
water, and indulgences were mere priestly tricks for money and not 
certain means of gaining paradise. (Flick, 571.) 

Boniface VIII, 1294—1303, raised 10,000,000 dollars for his 
nephew to buy property in Latium. Albrecht of Hapsburg admitted 
“the Apostolic Chair received the Roman empire from the Greeks 
and gave it to the Germans and granted the electors the right to 
elect the Roman king,” and he was recognized by the Pope. 

Boniface was the first to give the shape of a crown to the 
papal miter. 

As in heathen Rome the pontifical and the imperial dignitary 
were one person, so now Boniface appeared the first day in pontifical 
garb, in vestments similar to the classic ones worn by the emperors 
in celebrating Jupiter or Ceres feasts, and the next day he appeared 
in the insignia of the emperor at some state function. (B. W.-A., 85.) 
Seated on the throne of Constantine, with crown, sword, and scepter, 
the Pope shouted, “I am Caesar, I am emperor.” 

Toward the end of 1299 a rumor spread through the Western 
World that every one visiting St. Peter’s at Rome on the first day of 
the new century would thereby get full forgiveness of all his sins. 
Dante uses the vast crowds with gold that crowded Rome as an 
illustration of the great numbers he met in the Inferno. The Pope 
vainly searched the archives for any basis for the rumor. But a man 
107 years old told the Pope his father had been to Rome hundred 
years before for the jubilee and its indulgence. Splendid! What 
more would you? Boniface, accordingly, issued a bull granting a 
plenary indulgence, which was to be repeated every hundredth year. 
Every Roman who for thirty days that year, and every pilgrim who 
for fifteen days, would visit the churches of St. Peter and St. Paul 
reverently, penitently, and with confession should receive full re- 
mission of sins. “Not only full, but fuller, yea, the fullest, forgive- 
ness of all his sins.” 

Gibbon says at the Pope’s jubilee “two priests stood day and 
night with rakes in their hands to collect, without counting, the 
heaps of gold and silver that were poured upon the altars.” 
(Preston, 300—3809.) 

A hundred years seemed a long time between such golden har- 
vests, and so Pope Clement VI, in 1348, decreed a jubilee every fifty 
years. Even fifty is quite too long for some, and so Pope Urban VI, 
1378—1389, reduced the time to thirty-three years, and Paul II to 
twenty-five. 

In a speech before the Pope a cardinal said the Vicar of Christ 
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is spiritual and temporal ruler and must use both swords against the 
deniers of this double rule. 

In the same year a lawyer would make Philip IV of France 
Universal Monarch and secularize the Patrimonium Petri. The Pope 
is to absolve, preach, pray, not set an evil example by making war. 

On the advice of canonists, Philip appealed to a general coun- 
cil — the first time this had been done. 

In 1296 William of Mecheln, Bishop of Utrecht, complains to 
the Pope of the scandalously immoral priests, who get their sons 
into the priesthood. 

Claiming supreme control over all church property in the world, 
Boniface in his Clericis Laicos forbade the clergy to pay taxes for 
war. Philip of France countered by forbidding the export of money. 
In his Ineffabilis Amoris Boniface modified his former bull — it did 
not apply in case of need, and the king was to decide the need, and 
the clergy could give presents to the king for war. 

In the Ausculta Fili the Pope called the bishops and Philip 
to Rome, since God had set the Vicar of Christ “over kings and 
realms.” Philip would not permit the bishops to go to Rome. The 
Pope would “depose the fool king as a garcon.” 

On November 18, 1302, he issued the famous bull Unam Sanctam, 
embodied in the canon law, in which he sums up the claims of the 
Pope to supremacy over the State, adding that the Church cannot 
have two heads, for otherwise she would be a “monster.” “Feed My 
lambs,” we hear once more. Jeremiah witnesses: “See, I have this 
day set thee over the nations and over the kingdoms.” Paul testifies: 
“He that is spiritual judges all things; yet he himself is judged of 
no man.” The theory of the two swords is spun out at length, and 
he closes with the statement of Aquinas: “We declare, say, define, 
and pronounce it to be necessary to salvation that every human 
creature be subject to the Roman Pontiff.” (Emil Reich, Sel. Doc.; 
Wylie, 100; Gieseler; Krueger, 125; Janus, 254; Thompson.) This 
is the pinnacle of papal pretensions, expressed ex cathedra. 

When a thing is “defined,” it is de fide, of faith. 

Philip was banned. Philip called a meeting, and William du 
Plessis read an accusation, the Church lacks a proper head, since 
Boniface had gotten the election by corrupt means and desecrated 
Peter’s chair by numberless crimes. Twenty-four specifications 
accused him of various heresies, favoring idolatry, consorting with 
demons and sorcerers, of the crassest simony, bloodthirstiness, incest 
with his niece, sodomy, the murder of Pope Celestine V, contempt 
of penance and fasting and of the whole clerical and monastic estate. 

Philip de Nogaret imprisoned the Pope in his own palace at 
Anagni. He was freed, and he died at Rome a few weeks later. 
They said of him, “He slipped in like a fox, ruled like a lion, died 
like a dog.” 
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In 1808, five years after his death, Boniface was tried, and 
many of the highest clergy said under oath that this Pope laughed 
at the idea of heaven and hell and said Christ was a very clever 
man, but no more. 

By the way, Sainte-Beuve in his Port Royal, Bk. III, chap. 3, 
shows very clearly that one can be a good Catholic and at the same 
time hardly a Christian. (Chamberlain, 646.) 

Clement V, 1305—14, began the “Babylonian Captivity” of 
seventy years exile in Avignon and became wholly dependent on the 
king of France. He gave his nephew 1,774,800 gold florins of papal 
money, according to Pope John XXII. He was avaricious, simo- 
niacal, luxurious, vain, immoral with Countess Talleyrand-Perigord. 
Dante bitterly denounced this change of residence. 

In 1807 the Synod of Cologne says: “Many nuns of our city 
and diocese are seduced and taken from the convents. They have 
to be brought back by force and imprisoned, so that they may not 
be contagious examples.” 

In 1310 Bishop Durandus blamed the example of the Pope’s court 
for the great mass of corruptions in the Church. (Angl. Br., 298.) 

In the fourteenth century the great Catholic Petrarch speaks 
of the Pope’s court at Avignon as the Babylon of the Apocalypse, 
“which had filled the sack of God’s anger with impious vices, -fol- 
lowing as its own gods not even Jupiter or Pallas, but Bacchus and 
Venus.” Again: “Fountain of grief, river of wrath, school of errors, 
temple of heresy, formerly Rome, now false and guilty Babylon, 
forge of lies, horrible prison, hell upon earth.” (Littledale, 209.) 
And Petrarch was not a shining success as a saint himself. 

In 1312 the Earl of Lincoln on his death-bed complained that 
“the Church of England, once honorable and free, is now, alas, en- 
slaved by the oppressions of Rome.” (Angl. Br., 281.) Though the 
Council of Vienne in 1311 almost unanimously declared the Knights 
Templars innocent, the Pope in 1312 suspended the order, and many 
were imprisoned for life, tortured, burned.’ 

In 1813 a bishop of Luettich paid Pope Clement 7,200 gold 
gulden for the Pope and the cardinals and 1,385 gold gulden for the 
employees of the Pope and the cardinals, about 257,550 marks. Add 
to this vast sum the fee for the pall and also the annates! (Engert, 
IT, 58.) As the Popes, so the cardinals. 

Nicholas V, 1328, was made Pope by Louis the Bavarian; he had 
to flee. He had left his wife after five years to become a monk; 
now she claimed her husband, and the bishop sentenced him to her. 
He was delivered to Pope John XXII and imprisoned. 

John XXII, 1316, began his rule by boasting that from all parts 
of the world men flocked to Rome for “graces,” and he skilfully 
announced that he had reduced the fees. (Lea, p. XXIII.) He 
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claimed the revenue of three years from every dying cleric. He began 
building the great palace at Avignon. He was deposed by Louis the 
Bavarian. He left from 8 to 25 million marks, scraped together by 
graft. (Hauck’s R. E., 9, 270.) 

In 1827 the Synod of Trier resolved: “No priest is to be in 
office at the same time with his father.” In 1331 the secretaries 
were forbidden to keep mistresses publicly. Cardinal Alvarez Pelajo 
asks, “What priest is chaste?” 

On the suggestion of John XXII, Pelajo wrote his Complaint 
of the Church, 1830—1332, wherein he says: “Formerly the cardinals 
were poor, nowadays they have incomes from 10 to 30 thousand gold 
gulden, besides presents of gold and jewelry, etc., to the value of 
1,000 gold gulden. 

“The poor man cannot come near the Pope because he has nothing 
wherewith to pay. The fees are so high that spiritual graces are 
sold indirectly; in addition, most officials are cheats and oppressors, 
who demand sums in excess of the excessive prices.” (Engert, IT, 55.) 

Nowadays prelates are not pastors seeking to gain souls, but 
mercenaries only demanding gold. The holy mysteries must be 
paid for; they sell the body of Jesus Christ. For nothing they give 
nothing; but they do not sell grace. One cannot trade in what one 
does not possess. (B. W.-A., p. 62.) 

Since 1181 the Pope had an income from cloisters and exempt 
bishoprics, since 1230 for renewals of provisions he might cancel. 
In 1305 Clement V demanded the first year’s salary of all bishops 
in England, in 1319 John XXII that of the whole world. From this 
developed the papal annates. 

Pope Urban IV sent to Aquinas a chain of forged passages from 
the Greek councils and Fathers; and from these forgeries, made in 
1261 by a Dominican monk, Aquinas built up the papal system: 
1. that the Pope is the first infallible teacher of the world, 2. that 
he is the absolute ruler of the Church, and introduced it into dogmatic 
theology. 

Pope John XXII in his delight uttered his famous saying that 
. Thomas had worked as many miracles as he had written articles, 
and in his bull, that Thomas had not written without a special in- 
spiration of the Holy Ghost. (Janus, 261—271.) 

Sir John Mandeville, on his return from the East, related that 
the Greeks had answered laconically to Pope John XXII’s demand 
for submission: “Thy plenary power over thy subjects we firmly 
believe; thine immeasurable pride we cannot endure, and thy greed 
we cannot satisfy. With thee is Satan, with us the Lord.” 

Benedict XII, 1334, taught the souls of the saints see the deity 
of Christ perfectly after death; John XII had taught, not till after 
the Judgment. 

Milwaukee, Wis. WituiamM DaLLMann. 
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Religious Education in Mission-Schools in China. 


The question of religious education in mission-schools in China 
has again become very acute. In fact, it has reached a crisis. The 
present regulations touching religious instruction in elementary and 
middle schools are as follows: “A private school founded by a religious 
body is not permitted to give religion as a required subject, nor is 
religious propaganda permitted in the class instruction. If there 
are any religious exercises, students shall not be compelled or enticed 
to participate. No religious exercises shall be allowed in primary 
schools.” (Chap.1, Art. 5.) 

Authorities approached by interested groups for an official inter- 
pretation of this paragraph declared that voluntary religious instruc- 
tion in schools lower than the senior middle school and religious 
exercises of all kinds in primary schools is forbidden. 

In the face of the liberty of conscience guaranteed by the con- 
stitution of China to the Chinese people, the law and its official inter- 
pretation manifestly were not only out of joint with the Magna Carta 
of China, but they also jeopardized the very existence of Christian 
educational work. 

Accordingly, eleven religious Chinese organizations that had 
been founded under foreign Christian missionary effort took heart 
and in the early part of the past summer approached the government 
for a repeal of the galling restrictions against religious education and 
worship in the Christian schools. It might be worth while to record 
the names of these organizations, as they represent some of the 
foreign missionary societies that have been laboring in China for 
many years: Church of Christ in China (Shung Hwa Chi Tuh Chiao 
Hwei), Methodist Episcopal Church (Mei I Mei Hwei), Baptist (Chin 
Li Hwei), Anglican (Chung Hwa Sheng Kung Hwei), Lutheran 
Church of China (Chung Hwa Sin I Hwei), Swedish Lutheran 
(Nan Hsin Tao Hwei), Evangelical Church (Tsen Tao Hwei), 
Church of the Brethren (Yu Ai Hwei), Rhenish Mission (Li Hsin 
Hwei), Methodist Protestant Church (Mei Po Hwei), Basel Mission 
(Chung Chung Hwei), United Methodist Church (Hsin Tao Kung 
Hwei), Southern Baptist Church (Shansi Chin Li Hwei), Southern 
Baptist, South China (Liang Kwang Nan Chin Hsin Chuan Tao 
Hwei), United Church of Canada in Szechuen (Mei Tao Hwei). 

The petition to the national government, among other things, set 
forth the following: — 

“We, the undersigned, are herewith submitting to you a petition 
for your consideration. The purpose of this petition is to request 
your honorable Ministry to allow all grades of church-schools to have 
elective religious courses and to permit the primary to have the 
privilege of worship... . 
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“The purpose of the Church in conducting schools is to nurture 
Christlike personality, to serve society and state. There are many 
facts to substantiate this statement which we need not mention. We 
firmly believe that the real value of education consists not only 
in imparting knowledge or providing vocational training. In the 
broader sense, education should enable the student to appreciate the 
beautiful, good, and true, so that he will be able to give expression 
to beauty, goodness, and truth in his conduct. This can be realized 
to the highest degree, we believe, only through the gateway of religion. 

“We also are of the firm conviction that the religion of Jesus 
Christ, His teachings of love, liberty, and equality and His vicarious 
sacrifice, is such that it can inspire and enable the students to achieve 
the ultimate aim of education, namely, the development of a healthy 
and perfect personality. 

“Because of this conviction we have in our schools offered 
religious courses besides courses on natural and social sciences and 
conducted worship in addition to other meetings and services which 
are required of the students of the government... . 

“The reason why Christian schools have religious courses and 
worship is from the sincere desire of educators to realize Christ’s 
great purpose to help in the establishment of the personalities of 
others through personalities already established, to aid others to their 
ultimate achievement through those who themselves have achieved. 

“Secondly, regarding the question of separation of religion from 
education: There has been a strong movement during the last few 
years in educational circles for the ‘separation of religion from educa- 
tion.” It is maintained that churches should not use education as 
an instrument to propagate religion. It is held that the aim of 
education is to ‘open the mind’ of the students, and the aim of 
religion is to strengthen the faith of a man in an abstract being. 
To believe a being which one can hardly conceive, it is argued, will 
make a man mentally blind; hence he cannot achieve liberty of 
thought and a full development of personality. Therefore religion 
and education must be kept separate. By so doing, they have deter- 
mined to suppress church-schools, to forbid religious worship. The 
wise have not considered [what they were doing]. The masses have 
agreed to follow their lead. 

“But we do not think so. We believe that education should have 
as its aim the ‘opening of one’s mind.’ We also believe that religion 
does not make one mentally blind. If religion tends to close one’s 
mind to new knowledge, how can it be possible for us to propagate 
religion by means of education ? 

“We have during the past in our schools made every effort at 
our disposal to teach natural and social science to the students who 
came to us. In addition we have taught religiou. This demonstrates 
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the fact that religion and science are not mutually contradictory. 
When we consider the real value of education, we cannot conclude 
that education without religion is complete. A full-rounded per- 
sonality is a personality mentally sound and emotionally sane. 
Reason and feeling cannot well be divorced.” 

In the following sections of the petition the need of schools 
generally and of Christian schools for Christian children is stressed. 
This part of the petition reads: — 

“We have religious instruction and worship in our schools be- 
cause we are of the conviction that a full-rounded personality cannot 
be fully developed apart from religious experience and religious in- 
fluence. ... 

“In short, our church-schools have religious instruction and wor- 
ship because we firmly believe that education without religion is in- 
complete. The religion of Jesus Christ helps a student to give ex- 
pression to the things most beautiful and most idealistic. It does not 
close the mind of an intelligent student, but guides him to understand 
the true meaning of life, a life that is worth living, a life for the 
well-being of others. The government should permit private schools 
to teach such a religion and give it an essential place in education. 

“The word entice is vague and not defined. If it is to connote 
that one cannot even mention the name of Jesus Christ and His 
teachings to others, it would seem as if the government had violated 
the freedom-of-speech clause in the Party Program. The prohibition 
of conducting worship in private schools and teaching religion in 
schools lower than senior middle grade is also a violation of ‘religious 
liberty,’ which was precious to the heart of Dr. Sun... . 

“The consequences of chap.1, Art. 5, of the regulations govern- 
ing private schools and of the official interpretation thereof will 
mean education exclusively without religion, the closing down of 
a majority of our schools, and the loss of opportunity for an education 
to thousands of children and young people. ... We therefore sin- 
cerely hope that your honorable Ministry will reconsider the whole 
matter and so modify the article in question as to allow all grades of 
church-schools to have religious instruction and church primary 
schools to have the privilege of worship.” 

The petition was signed by representatives of eleven church- 
bodies, which claimed to represent over 250,000 communicants. 

In the process of time the petitioners received an answer from 
the government, dated July 24, 1980, which I quote at. length: — 

“Upon consideration of the points raised in your petition, we 
find them not free, from misunderstanding. Let us consider these 
points seriatim. 

“1) The first point, that we should use religious teaching in the 
training for life, is not far from the truth. But this depends upon 
whether you utilize in your teaching the ideals of all religions, such, 
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for example, as the teaching of equality and mercy in Buddhism, of 
universal love and service of others in Christianity; one cannot limit 
the teachings exclusively to those of one religion. Furthermore, relig- 
ion cannot be taught by outward forms and practises. If you con- 
duct courses in religion and have worship limited to one religion 
only, this is in fact mere outward formality and from an educational 
point of view is not an essential in the training for life. 

“2) In the regulations governing the establishment of private 
schools the restrictions on religious education are not limited to one 
particular religion. If we allow any one religion to inculcate ex- 
clusively its own principles in non-adults of junior middle-school 
grade and below, this will preempt their minds and deprive them later 
on, when they have reached the years of maturity, of the ability to 
exercise freedom in the choice of their religion. This is really the 
placing of shackles upon their liberty of thought. 

“3) Since the principal purpose of your churches in establishing 
schools is to make education widely available and is not intended to 
employ education to entice or compel students to become church- 
members, therefore the restrictions against the propagation of religion 
do not run counter to the prime purpose of the churches in con- 
ducting schools. 

“With regard to the idea that all the children of the 200,000 Chris- 
tians must be enrolled in church-schools, this seems to us to be on the 
same plane as the attempt to view the world from your own doorstep, 
and such an idea should not continue to be cherished. 

“4) If you propose to experiment in education, basing your ex- 
periment on projects related to science and social conditions, this is 
something which the government unquestionably approves and per- 
mits. Religion, however, is one type of abstract, intangible imagina- 
tion and is outside the category of educational theories, and there is 
therefore no reason for the government to permit religion in schools 
for the purpose of experimentation. 

“To sum up: There is not only one religion. If we allow each 
religion in the name of education to vie with another to propagate 
religion, the natural tendency will be to create divisions and strife. 
The Ministry of Education, in order to guard against such a possible 
future calamity, is obliged to impose these restrictions, which apply 
not only to Christianity, but to the other religions as well. 

“Hence, to have elective religious courses in junior middle schools 
and to have the privilege of worship in primary schools embodies 
obstacles too difficult, and therefore the Ministry cannot grant the 
request. Moreover, we hope that you will consider in a sympathetic 
way this our humble opinion regarding the restriction upon propaga- 
tion of religion in schools. Let this be considered final and not subject 
to further review. (Signed.) Moling Tsiang, Minister of Education.” 
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Mr. Moling Tsiang is said to be a graduate of a well-known 
American university. If that is the case, it is to be deplored that he 
did not have the opportunity of learning just what the Christian 
religion really is. The answer of the Chinese government shatters 
for the present all hope that Christian missionary educational en- 
deavor can be continued, unless the government, by a new appeal, will 
be induced to retrace its steps and to rescind the order, or unless the 
recent ruling will not actually be enforced by the provincial author- 
ities. Fortunately for missionary societies provincial officials oc- 
casionally permit orders of the Nanking government with which they 
are out of sympathy to become a dead letter, the more so since there 
are constant changes in personnel and policy in the governmental 
offices. However, strict enforcement of the most recent interpretation 
of the law will sound the death-knell to Christian missionary week- 
day-school education. 

No hope may be entertained at present (September, 1930) that 
the political coalition in North China, which is said to have estab- 
lished a new common center in Peiping (Peking), will differ materi- 
ally from the Nationalists in their educational policy. In fact, it 
would seem to be even more rabidly antichristian, if such a thing 
were possible. Already certain registered universities and certain 
lower educational institutions have been ordered to close down 
their religious departments or suffer the consequences. And all 
private schools of whatever character have been ordered to register 
with the government by the middle of September or suffer closure. 
“Registration includes data constituting a complete survey of the 
type of work engaged in as well as a short history of the school.” 

Certain non-Lutheran mission-societies laboring in China have 
taken the latest decree of the authorities so seriously that they are 
closing their schools and are dismantling them rather than to con- 
tinue to conduct them as non-Christian institutions. 

Our own missionaries and the Board of Foreign Missions long 
ago decided that we will suffer the closing of our schools in China 
rather than conduct them in agreement with the former and recent 
governmental rulings. These schools were opened as Christian educa- 
tional institutions and must retain that character or be discon- 
tinued. Local authorities, we are glad to say, have permitted us in the 
past to operate in our own way without serious objections. And we 
shall continue to conduct our schools in future in agreement with our 
past policy until the local authorities order us to desist from it. 

Certain other restrictions which can hardly be suffered have 
already been laid upon Christian educational institutions by the 
Chinese government. But we have earnestly and faithfully endeavored 
to adapt ourselves to them. It would lead us too far afield to dwell 
upon them at this time.’ However, the latest enactment creates 
a crisis. 
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In case closure of our primary and middle schools is forced upon 
us, we have already planned to serve our Christian youth and others 
whom we shall be able to reach outside of regular school hours with 
the Word of God. Also, we will engage far more in general evan- 
gelistic work than we have been able to do in the past. 

Finally, it needs to be said that the governmental rulings do not 
at present seem to affect our educational efforts in our proseminary 
and in our theological seminary. Still it needs to be seen just what 
the attitude of the authorities will be with respect to these in future. 
The prayer of the old Lutheran hymn is still in place: — 

Frieden bei Kirch’ und Schulen uns beschere, 
Frieden zugleich der Obrigkeit gewaehre! 


St. Louis, Mo., September 11, 1930. FREDERICK BRAND. 
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Abhaltung einer Gemeindevifitation. 
(Schluß.) 


Auf den Predigtgottesdienſt folgt die eigentliche Viſitationsver⸗ 
ſammlung, und zwar entweder unmittelbar nach dem Gottesdienſt oder 
zu ſpäterer Stunde. Es iſt meiſtens am beſten, wenn nicht nur die 
ftimmberedhtig‘en, ſondern alle Glieder der Gemeinde, Manner, Frauen 


und junge Leute, gu diefer Verſammlung eingeladen werden und er- 
fGeinen. Der Vifitator fiihrt das Wort. Jn welcher Spradje er gu 
reden hat, wird fich aus den beftehenden Verhältniſſen von ſelbſt ergeben. 
Nad einer furgen Cinleitung ftellt er, um fich über den geijtliden Zu- 
ftand der Gemeinde gu informieren, eine Reihe bon Fragen. Er leitet 
fie in pafjender Weiſe ein, um die Verbindung hHerguftellen, und läßt 
deren Beantiwortung etwaige Bemerfungen folgen, um, je naddem es 
nötig ijt, gu raten, gu loben, gu tadeln, gu ermuntern, gu warnen ufiv. 
Da in dem Hier gefebten Falle die Predigt bom Worte handelte, fo dreht 
ſich nun aud in der Verjammilung alles ums Wort. Der Vifitator hebt 
etwa fo an: 

Die Hiefige evangeliſch-lutheriſche eGemeinde hat heute Be- 
fud. In dem Vifitator wird fie bon einem Vertreter ihrer Schtwefter- 
gemeinden, der Gemeinden, mit denen fie im Synodalverband ftebt, 
befudt. Wie nun ein Beſuch unter Vertwandten und Freunden im Welt 
lichen ein freudiges Creignis ijt, wie da bon dem geredet wird, was alle 
gemeinſchaftlich intereffiert, wie man fich da berat und ermuntert, fo foll 
aud die Viſitation einer Gemeinde eine allen ihren Gliedern will- 
fommene Sache fein. Auch dabei gilt es bon dem gu reden, was das 
Intereſſe aller Chrijten in Anſpruch nimmt, namlid bon dem Lauf des 
Wortes Gottes, gu erwwagen, wie der Same des Wortes ausgeftreut 
wird, wie er gedeiht und was fiir Friidte er bringt. Erlaubt mir, etlide 
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Fragen an euch gu ftellen, um Erfundigungen dariiber eingugiehen; und 
id bitte euch, mir offenhergig und den Tatſachen gemäß gu antivorten. 

1. Gottes Wort ift die Heilslehre. Gott zeigt un3 darin den 
einen Weg zur Seligfeit. Damit ihr auf diefen Weg geftelt und aud 
angeleitet werdet, ifn gu geben, ift da Predigtamt unter euch auf- 
gerichtet worden. Wie fteht e3 nun mit der Verwaltung desjelben unter 
euch? Könnt ihr eurem Paftor das Beugnis geben, daß er ein rechter 
Diener am Wort ijt, dak ex euch nicht Menſchenfündlein oder die Weis- 
heit ber Welt predigt, fondern dad reine, lautere Wort, wie es Gott in 
dex Schrift geoffenbaret hat? Könnt ihr das — ich frage jebt die ganze 
Gemeinde —, fo antwortet mit Ja. 

(Anmerfung. Iſt die Antwort ein einjtimmiges Ya, fo wird als- 
bald gur atweiten Frage iibergegangen. Werden Cintwande erhoben, fo 
find diefe gu beriicfichtigen.) 

2. So foll e3 fein. Durch die Verkiindigung des göttlichen Wortes 
foll fich euer Paftor al3 ein Mitarbeiter Gottes und ein Gebilfe eurer 
Geligfeit ertweifen. Dagu ift nun aber ferner notig, daß er das Wort 
rect teile und anwende. Cr muf die beiden Hauptlehren dex Schrift, 
namlid das Gefeb und das Evangelium, recht auseinanderhalten und 
doch auch miteinander verbinden. Das Gefeb ijt das Wort, welches 
uns fagt, twas der heilige Gott bon uns fordert, was wir tun und laſſen 
follen. Gleichgeitig verfiindigt e3 un3 Gottes Born und Strafe, wenn 
wir es iibertreten. Durd das Geſetz fommt Erkenntnis der Sünde. 
Diefe Predigt muß ein Pajtor fleipig treiben, um die Hergen feiner Buz 
hirer gu wahrer Reue anguleiten und fie gu der Erfenntni3 gu bringen, 
dak fie einen Heiland nötig haben. Predigt euch euer Pajtor das Geſetz 
in aller Scharfe gu foldem Zwecke? Die Herren Vorjteher werden ge- 
beten, diefe Frage gu beantivorten. 

3. Sind die Hergen mit rechter Reue erfiillt worden, fo muß als- 
bald die Predigt des andern Wortes einjeben, die Predigt des Evan⸗ 
gelium3, die Predigt bon der Gnade Gottes in Chrijto JEfu. Chrijtum 
muß der Prediger den Zuhörern vormalen als den einigen Heiland und 
Seligmadjer, und er muf fie bitten und reigen, ihn im Glauben angu- 
nehmen. Falſche Propheten reden wohl auch von Chrijto; fie preijen 
ifn gern al8 da8 größte Tugendmufter, aber weiter fommen fie nicht. 
Gin rechter Prediger jedod) predigt ihn in erjter Vinie als den, der unſere 
Gerechtigfeit ijt, als unfern Giindenbiiger und Mittler. Malt euch euer 
Pajtor Chriftum durchs Wort fo bor? 

(Anmerfung. Hier ijt Gelegenheit, died al die größte Herrlicdfeit 
unferer Rirde herauszuſtreichen, dak fie die biblijde Lehre von der 
Redhtfertigung des Sünders hat.) 

4. Luther fieht in der rechten Handhabung des Geſetzes und des 
Cbangeliums die höchſte Chriftenfunft. Goll nun aber diefe Kunſt viel 
niigen, fo ift e3 nötig, dak fich alsbald eine andere gu ibr gefelle, und 
das ijt die, Gefeb und Evangelium nicht nur iiberhaupt, fondern aud 
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einfaltig und verftandlid) gu predigen. Luther war ein großer Volks⸗ 
prediger. Gr hatte oft viele gelehrte Leute unter feinen Zuhörern; 
aber er richtete fein Augenmerk nicht auf diefe, fondern auf die ein- 
faltigen Biirger und Bauersleute; die follten ihn verſtehen. Darin 
follen alle lutheriſchen Prediger fich ihn gum Mtufter nehmen. Wie 
berhalt eS fic) in diefem Stück mit eurem Paſtor? Predigt er euch aud 
in fo einfaltiger, allgemein fablider Weife, dak ihr ihn alle verftehen 
fonnt? Wer ijt bereit, diefe Frage gu beantiworten? 

5. Shr habt begeugt, daß euer Pajtor euch Gottes Wort nicht nur 
lauter und rein, fondern auch wohlverſtändlich predigt. Das ift ja ein 
Lob. Solche Predigten find e3 wert, gehört gu werden, und fo twill id 
mid denn nun an euren Pajtor wenden und ihn fragen, wie e3 mit der 
Wertſchätzung der Heilsverfiindigung fteht. Wie ijt es mit dem Kirchen⸗ 
beſuch beftellt, lieber Amtsbruder? . 

(Anmerfung. Hier wird vielerorts eine herglide Ermahnung zu 
fleiRigerem Beſuch der Gottesdienfte nötig fein.) 

6. Das Heil in Chriſto wird uns aber nicht nur durd die Ver- 
fiindigung des Wortes, fondern auch durch die Verivaltung der heiligen 
Saframente angeboten. Die Gaframente, Taufe und Abendmahl, find 
gleidjam das ſichtbare Wort. Darin Hiren wir nicht nur bon der 
Gnade; fie wird uns gugleid auch verfiegelt und berpfandet. Auch ifr 
habt diefe Gnadenmittel. Wie nun? Tut euer Pajtor auch Fleif, fie 
nad Chrifti Cinfebung gu beriwalten, und lockt und reigt er euch, fie recht 
gu gebrauden? 

7. Und wie fteht e3 auf feiten der Gemeinde, Lieber Bruder? 
Schabt fie die Taufe, indem fie die Kindlein fo friih als möglich tau- 
fen läßt? 

Finden fid die Glieder der Gemeinde fleigig am Tiſch de3 HErrn 
ein? Sind fie auch willig, fid gum heiligen Abendmahl angumelden — 
perſönlich, wenn nötig? 

(Anmerkung. Es iſt wohlgetan, wenn der Viſitator ſchon vor der 
Viſitation ſich über der Gebrauch des heiligen Abendmahls in der Ge⸗ 
meinde informiert, indem er das „Statiſtiſche Jahrbuch“ konſultiert.) 


8. Soll das Wort Gottes in einer Gemeinde recht zur Geltung 
kommen, ſo muß aber nicht nur die rechte Lehre verkündigt, ſondern auch 
die falſche Lehre geſtraft werden. Luther ſagt: „Ein Prediger muß 
nicht allein weiden, alſo daß er die Schafe unterweiſe, wie ſie rechte 
Chriſten ſollen ſein, ſondern auch daneben den Wölfen wehren, daß ſie 
die Schafe nicht angreifen und mit falſcher Lehre verführen und Irrtum 
einführen, wie denn der Teufel nicht ruht.“ In unſern Tagen iſt das 
auch gar nötig, denn „viel Sekten und viel Schwärmerei auf einen 
Haufen kommt herbei“. Tut nun euer Paſtor in dieſem Stück ſeine 
Pflicht, indem er alle falſche Lehre ſtraft? 


9. Und wie nimmt die Gemeinde das auf, lieber Bruder? Läßt 
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fie ſich willig warnen, oder zeigt fich Widerfprud und Neigung gum 
Unionismus ? 

(Anmerfung. Wird die Gemeinde von befonderen Ketzereien be- 
unrubigt und bedrobt, fo fann hier darauf Bezug genommen merden. 
Wud bor der widerchriſtlichen Logenreligion fann hier, wenn nötig, in- 
fonderheit gewarnt werden.) 

10. Damit Gottes Name, das ijt, Gottes Wort, recht unter uns 
gebeiligt werde, ijt aber nicht nur ndtig, dak das Wort Gottes Lauter 
und rein gelehrt wird, fondern auch, dak wir als die Kinder Gotte3 
heilig danach leben. Durch einen gottfeligen Lebenswandel follen wir 
bon unjerm Glauben Zeugnis geben. Darum muf ein Paftor mit der 
Lehre bom Heil auch fort und fort die Vermahnung verbinden, die Siinde 
gu meiden und Gott in guten Werken gu dienen. Tut euer Paftor das? 

11. Und was ift die Frucht folder Crmahnung, Lieber Amtsbruder? 
Iſt in der Hiefigen Gemeinde der Geift herrjchend, der bemüht ijt, fid 
bon der Welt abgufondern, die Statten, wo man dem Fleijde dient, gu 
meiden und wahrhaft gottſelig gu leben? 

(Anmerfung. Cine ernfte Warnung bor dem Verivifden der 
Grenge zwiſchen Welt und Kirche und dem Laufen mit der Welt in ihren 
Giinden wird in gegenwärtiger Beit fehr am Plage fein.) 

12. Nimmt denn auch euer Paftor (eventuell aud Lehrer) das, was 
er in dieſer Begiehung predigt, felbft gu Gergen, indem er namlid vor 
der Welt unftraflid wandelt und ſich bemiiht, euch in der Eriveifung bon 
allerlei Gottjeligfeit ein gute Vorbild gu fein? 

13. Es ift eine althergebradte Cinridtung, dak man fic in unfern 
Gottesdienften auch der Yugend annimmt. Man hat RKatechismus- 
ftunden eingeridtet, fogenannte Chriftenlehren, in denen die Bugend in 
der Erkenntnis der Heilslehre fort und fort befeftigt wird. Iſt diefe 
Einrichtung auch in der Hiefigen Gemeinde gu finden? 

(Anmerkung. Iſt die Chriftenlehre gefallen und die Sonntags⸗ 
ſchule nebjt Bibelklaſſe an ihre Stelle getreten, fo wird darauf ein- 
gegangen. Der Vifitator nimmt, two irgend möglich, perſönlich Einblick 
in diefelbe.) 

14. Doh no in anderer Weife nimmt fid eine dhriftlide Gemeinde 
der in ihrer Mitte heranwachſenden Kinder an. Um mitgubelfen, daß 
fie in der Bucht und Vermahnung gum HErrn ergogen werden, forgt fie 
fiir cine chriſtliche Schule. Welche Cinrichtung in diefer Begiehung hat 
die hieſige Gemeinde getroffen? 

(Anmerfung. Pier ift in allen Fallen gründliche Vorbereitung auf 
die Konfirmation gu urgieren und infonderheit gur Griindung, Er- 
haltung und Ausbauung der chriſtlichen Gemeindefdule gu ermuntern.) 

15. Sn einer driftliden Gemeinde muß aber Gottes Wort nidt 
nur offentlich, fondern auch privatim verfiindigt werden. Es gibt Leute, 
die nicht gum offentliden Gottesdienft fommen fonnen, teil fie frank 

3 

















84 Abhaltung einer Gemeindevifitation. 


find. Sie find aber oft bor andern hungrig und durftig nad Gottes 
Wort; fo muß e3 ihnen in3 Haus gebradt werden. Es gibt ferner 
immer foldje, die befonderer Velehrung, Ermahnung oder Tröſtung be- 
diirfen. Dieſe muß der Paftor aufſuchen und unter vier Wugen mit 
ifnen reden. Das nennt man Privatſeelſorge. Mbt denn euer Paſtor 
Diefe Privatjeelforge, indem er Kranke befucht und fonft den Leuten 
nachgeht? 

16. Doch nicht nur der Paſtor ſoll Gottes Wort treiben, auch die 
Gemeindeglieder ſollen dies tun. Damit ſie die ihnen vorgetragene 
Lehre beurteilen können, müſſen ſie ſelbſt in Gottes Wort forſchen. Wie 
in der Kirche, ſo muß es auch in den Häuſern reichlich unter ihnen 
wohnen. Da ſoll vornehmlich der Hausvater vorangehen und ſeines 
Hausprieſtertums warten. Er ſoll, wo möglich, täglich die Seinigen um 
ſich verſammeln, ihnen aus der Heiligen Schrift vorleſen und mit ihnen 
beten. Werden denn von den Gliedern der hieſigen Gemeinde ſolche 
Hausgottesdienſte gehalten? 

(Anmerkung. Hier tut Ermahnung und Ermunterung wahrlich 
not. Es mag der Sache auch dienlich ſein, wenn der Viſitator den 
Paſtor der Gemeinde öffentlich dahin berät, bei dem nächſten Beſuch 
ſeiner Gemeindeglieder einmal gerade darauf zu achten, ob ſie Bibeln 
und Gebetbücher haben und ob und wie ſie dieſe gebrauchen.) 

17. Eine andere Gelegenheit gerade für die Gemeindeglieder, 
Gottes Wort anzuwenden und durchzuführen, bietet ſich in den Ge- 
meindeverſammlungen. Da gebrauchen die ſtimmberechtigten Glieder 
das Vorrecht, nach Gottes Wort die Sachen zu ordnen und durchzu⸗ 
führen, die die Gemeinde in ihrer Geſamtheit betreffen. Werden denn 
in dieſer Gemeinde dieſe Verſammlungen gut beſucht und treulich aus⸗ 
genutzt? 

18. Eine beſondere Sache, die gerade in das Gebiet der Gemeinde- 
berjammlungen gebort, ijt die fogenannte Rirdhengudt. Wir Chriften 
follen ja einander ermabnen, wenn wir gefiindigt haben. Hilft die 
Privatermahnung und die Ermahnung bor ein paar Beugen nidt, fo 
foll der Sünder bor die Gemeinde gebracht werden. Hirt er auch diefe 
nicht, fo foll er fdlieblich in den Bann getan werden. Wird von den 
Gliedern der Gemeinde briiderlide Veftrafung fleißig geübt? Sind in 
der legten Zeit BSannfalle borgefommen? 

(Anmerfung. Wird die lebtere Frage bejaht, fo nimmt der Viſi⸗ 
tator Einſicht in diefelben; er mag fich die Protofolle darüber vorlegen 
Taffen.) 

19. Da Gottes Wort ein fo herrlides Gut iſt und von einer Ge- 
meinde, die die redjte Geftalt hat, über alles geſchätzt mird, fo liegt e3 ja 
in der Natur der Sache, dak auch die wertgehalten werden, die es ver- 
tiindigen. Die Sdjrift fagt: „Die Witeften, die wohl vorſtehen, die halte 
man zwiefacher Chre wert.” „Habt fie defto lieber um ihres Werks 
willen.“ Kannſt du nun, lieber Bruder, deiner Gemeinde das Zeugnis 
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geben, daß ſie nach dieſen Worten an dir handelt, daß ſie dich liebt und 
ehrt, wie es dir als einem Diener Gottes zukommt? 

Kommt dieſe Wertſchätzung auch in deiner leiblichen Verſorgung 
zum Ausdruck? 

(Anmerkung. Sind Lehrer vorhanden, ſo werden ähnliche Fragen 
an ſie gerichtet.) 

20. Eine chriſtliche Gemeinde ſollte aber nicht nur auf ſich ſelbſt 
ſehen, ſondern auch Intereſſe für den Lauf des Wortes an andern Orten 
zeigen. Sie ſollte teilnehmen an den Leiden und Freuden, den Kämpfen 
und Siegen ihrer Glaubensbrüder in der Nähe und in der Ferne. Um 
aber das tun zu können, iſt es nötig, ſich fort und fort über die Zuſtände 
in der Kirche informiert zu halten. Dieſe Information kann aber am 
beſten erlangt werden durch das Leſen unſerer kirchlichen Blatter, z. B. 
des „Lutheraner“, des Lutheran Witness u. dgl. Werden denn dieſe 
Zeitſchriften in der Gemeinde gehalten und geleſen? 

21. Zur Erhaltung des Wortes unter uns ſowie zur Ausbreitung 
desſelben iſt es aber endlich nötig, dak ſich eine Gemeinde an den fyno- 
dalen Werken beteiligt, die zu ſolchem Zwecke betrieben werden. Da 
gilt es, die Anſtalten erhalten zu helfen, in denen Prediger und Lehrer 
ausgebildet werden, und dieſe, wo möglich, mit Knaben aus der eigenen 
Mitte zu beſchicken. Da gilt es, das große, herrliche Miſſionswerk 
unſerer Synode zu unterſtützen. Zeigt ſich denn in der hieſigen Ge— 
meinde ein rechter Eifer hierfür? 

(Anmerkung. Hier ſollte der Viſitator einen kurzen Bericht über 
die finanziellen Verhältniſſe ber Synode geben und es der Gemeinde 
dringend ans Herz legen, regelmaige und ihrem Vermigen entiprechende 
Opfer gu bringen. C8 wird aweddienlid fein, tenn er an der Hand von 
ſtatiſtiſchem Material, mit Zablen, dartun fann, ob etwa feit der Beit 
der letzten BVifitation der Gemeinde riicfidtlic) der Beitrage derjelben 
ein Fortſchritt oder ob Stilljtand oder gar Rückgang gu verzeichnen ift.) 

Wir fommen gum Schluß. Mit Freuden fann id an das YPra- 
fidium beridten, dak Gottes Wort bet euch auf dem Plane ijt. Es 
wird euch rein und lauter verfiindigt und bringt aud) feine Frudht. Daf 
dieſe noch nicht vollfommen ift, darf uns nicht beirren. Es fann nicht 
anders fein, folange die Rirde hier auf Erden im Fleifde lebt. Fahrt 
nur getroft fort, alg von Chrijto JEſu Crgriffene dem vorgeſteckten 
Biele nadhgujagen. 

Du, lieber Bruder im Amt, halte an mit Lehren, Mahnen, Strafen, 
Troften und Ermuntern! Lak dich durd feine Arbeit und Mühe, durch 
feine Widertwartigfeit miide und verdroffen maden! Deine Arbeit wird 
nicht vergeblid) fein in dem HErrn. Gottes Wort fommt nidt leer 
zurück. Es ridtet aus, wozu e3 der HErr gegeben hat, auch wenn es 
nicht immer offenbar bor deinen Augen ijt. (Cventuell: Und dasfelbe 
gilt Yhnen, Herr Lehrer, in Ihrem Schulamt. GStehen Sie Ihrem 
Paſtor treulich gur Seite in der Erbauung der Kirche an dieſem Orte.) 
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Ihr aber, liebe Gemeindeglieder, freut euch, dak Gott das Amt des 
Wortes unter euch aufgerictet und wohl bejtellt hat. Seid von Hergen 
danfbar dafür. Nehmt wie bisher, fo auch fernerhin das Wort an mit 
Sanftmut, das in euch gepflangt ijt; das fann eure Geelen felig machen. 
Wmen. 

Entwurf gu einer andern Vifitation. 


Lert: Meine Lieben, erbauet euch auf euren allerbeiligften Glauben durd 
den Heiligen Geift und betet und behaltet euch in der Liebe Gottes und wartet 
auf die Barmherzigkeit unfers HErrn JEſu Chrifti gum ewigen Leben. Budd 20. 21. 


Cinleitung gur Predigt: Der Apoftel befdreibt das wahre Chri- 
ftentum und ermahnt, dDarob gu fampfen. Das war nötig, denn die 
Zeiten twaren böſe. — Rontert. Wir leben in abnlicen Zeiten. Darum 
ijt es nötig, Dak wir un3 aud) immer wieder auf das wahre Chriftentum 
weiſen und uns gur Beweiſung desfelben ermuntern laſſen. Dazu foll 
aud die heutige Viſitation dienen. 


Die drei Hauptſtücke des Chriftentums: 
1. Glaube, 2. Qiebe, 3. Hoffnung. 


Wile dret Stücke werden im Tert beſchrieben. Yn der Predigt wird 
das gegeigt und ausgefiihrt. Wm Schluß fagt der Prediger etwa: ,,Sebt, 
das find die drei Hauptitiide des Chriſtentums: Glaube, Liebe, Hoff- 
nung. Das find die Kleinodien, die der HErr vor allem als Bierat in 
dem Tempel unjer3 Hergens ſucht. Das ijt das Oreigejtirn, in deffen 
Glange fich unfer Veben gu einem Wandel im Licht geftaltet. O wohl 
der Gemeinde, in der diefe Stücke fo recht im Schwange geben, in der alle 
Glieder, groß und flein, in [ebendigem Glauben an ihren Heiland ftehen, 
in aller Gergen das Feuer wabhrer Liebe brennt und alle mit höchſtem 
Fleiß fic) nach dem ftrecfen, twas droben ijt. Gott feqne aud euch dazu 
die Verfiindigung de3 Cvangelium3! Cr mache euch reich und immer 
reidjer an Glaube, Liebe und Hoffnung! Amen. 

Sn der auf die Predigt folgenden Vifitationsverfammlung ftehen 
nun die drei Begriffe Glaube, Liebe, Hoffnung im Mittelpunkt der Ver- 
handlung. Die Grundbedingung gu einem gottgefalligen Gemeinde- 
twefen ijt, daß die Glieder der Gemeinde im wahren Glauben ſtehen. 
Der Glaube wird in den vom Geſetz zerſchlagenen Herzen durd die 
Gnadenmittel gewirft und erhalten. Der Glaube bricht hervor und ijt 
durch die Liebe tatig. Der Glaube des Paftors foll fich zeigen in der 
Riebe gu feiner Gemeinde, in treuer Amtsverwaltung. Die Liebe der 
Gemeinde foll fich zeigen in der Wertfdhabung des Predigtamts und in 
allerlet guten Werfen. Iſt das der Fall, dann wird auch die Gewißheit 
der Seligkeit nicht feblen. Die Hoffnung wird grünen. — Das find die 
leitenden Gedanfen bei der Vifitation. 

Sn beiden hier gegebenen Sdemata ijt es auf eine allgemeine 
Vifitation abgefehen. Beſondere Zeit- oder Lofalverhaltnifje mögen es 
jedoch) mit fich bringen, dak auch foldje Vifitationen gehalten werden, 
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bei Denen gerade auf eine befondere Sache Gewicht gelegt wird. Go mag 
3. B. die Erziehung der Kinder oder die Veteiligung an der Synodal- 
arbeit gum Sauptgegenitand der Verhandlung gemacht werden. 

Cine gar lehrreidhe Vifitation fann auc) gehalten werden an Sand 
der Augsburgiſchen RKonfeffion. Die folgenden Artifel werden dabei 
infonderheit herborgehoben werden miiffen: Artikel IT, „Von der Erb- 
fiinde”, mit Oingugiehung von Artifel XVIII, „Vom freien Willen”, 
und Urtifel XIX, „Von der Urfache der Sünde“. Artifel III, „Von 
dem Sohne Gotte3”. Artifel IV, „Von der Rechtfertigung”. AUrtifel V, 
„Vom Predigtamt”; in Verbindung damit Artifel XXVIII, „Von der 
Gewalt der Biſchöfe“. Artifel VI, „Vom neuen Gehorſam“; ein— 
ſchlägig ift Artikel XX, „Vom Glauben und bon guten Werfen”. 
Wrtifel VII, , Von der Kirche”, und Artifel VIII, ,, Was die Kirche fei”. 
Urtifel IX, „Von der Taufe“, und Artifel X, , Vom heiligen Abend— 
mabl”. Artikel XI, „Von der Beichte“, vberbunden mit Artifel XII, 
„Von der Bue”. Artifel XIII, „Vom Gebraucd der Saframente”. 
Urtifel XIV, „Vom Kirchenregiment“, fowie in BVerbindung damit 
Wrtifel XV, „Von Kirdhenordnungen”. 

Bei diefer Vifitation gibt der Vijitator furg den Inhalt der Artifel 
an und ftellt dann die einfdlagigen Vifitationsfragen. Schluß: Hebr. 
10, 28. 24. 





Endlich foll nod ertwahnt werden, dak fich auch auf Grund der ſechs 
Hauptſtücke und der Haustafel unfers Katechismus eine vielumfafjende 
und erſprießliche Vifitation veranſtalten läßt. 


IV. 


Nach gehaltener Viſitation iſt ein Bericht darüber an den Präſes 
des Diſtrikts auszufertigen. Im „Synodalhandbuch“ (S. 51) heißt es: 
„In Dem Bericht des Viſitators an den Diſtriktspräſes und des Dijtrifts- 
präſes an die Diſtriktsſynode iſt alles ſorgfältig zu meiden, was gegen 
die Regeln der brüderlichen Liebe und der chriſtlichen Ordnung nach 
Matth. 18,15—17 ſtreitet; inſonderheit darf ſich der Bericht auf keine 
vertrauten Mitteilungen begiehen, die vielleicht dem Viſitator oder dem 
Prajes gemacht worden find.“ 


Der Bericht follte etwa folgende Angaben enthalten: 


Name deS VifitationStreifes und Vifitators: 
Ort der Vifitation: 
Beit der Vifitation: 
Name der befudten Gemeinde: 
Name des Paftors: 
Etwaige Nebengemeinden: 
Entfernung von der Hauptgemeinde: 
Gripe der Gemeinde, und gwar: 
a. Seelengabl: 
b. Kommunizierende Glieder: 
c. Stimmfibige Glieder: 








Josiah and the Battle of Megiddo. 


Iſt die Gemeinde eine Stadt- oder Vandgemeinde? 

In welcher Sprade wird die Arbeit getan? 

Wie oft wird gepredigt? 

Iſt Miffionsmaterial vorhanden? 

Wie fteht es mit dem Befuch der Gottesdienfte? 

Wird Chriftenlehre gehalten? 

Hat die Gemeinde eine Sonntagsſchule? 
Wie viele Kinder befuchen fie? 

Wie ift es im allgemeinen mit der driftliden Erkenntnis in der Gemeinde 
beftellt? 

Findet fi Parteiung in der Gemeinde? 

Iſt die Gemeinde fret von Logengliedern? 

Finden fic) befondere Schwierigheiten? 

Werden unfere Beitfdriften gelefen? 

Wie fteht es mit den Beitragen fiir fynodale Zwede? 

Wie find im Durchſchnitt die VermigenSverhiltniffe der Glieder der Ge- 





















meinde? 
Welchen Gehalt gahlt die Gemeinde 
a. dem Paftor? b. bem Lehrer? 





Hat die Gemeinde eine regelredhte Gemeindefdule? 
Wie viele Kinder beſuchen fie? 

Wer fteht der Schule vor: Paftor, Lehrer oder Lehrerin? 

Welches find die Namen der Lehrer, refp. Lehrerinnen? 

Wie werden die Kinder unterricdtet, falls die Gemeinde feine regelredte 
Gemeindefdule hat? 

Befondere Bemerfungen. 


Um den Vifitatoren die VSeridterftattung gu erleichtern, follte diefes 


Formular, wo möglich, in deutſcher und engliſcher Sprache gedrudt vor- 
Tiegen und beim Präſes des Dijtrifts gu haben fein. ©. Serner. 
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The boast of the Lutheran Church has ever been that it is “the 
Church of the open Bible,” that the Holy Scriptures are given into 
the hands of every member, and that every Christian is urged to 
ransack the Bible for the truths of salvation and the revelation of 
God’s grace and goodness in general. The Lutheran Church has ever 
acknowledged, in addition, that “whatsoever things were written 
aforetime were written for our learning,” Rom. 15,4, so that, while 
a difference is rightly made in the relative importance of the various 
parts of the Bible for the way of salvation, there is no book and no 
chapter that does not contain some instruction of value to the be- 
liever. Hence the Lutheran Church is committed to Bible-study, 
a study whose base and nucleus indeed may and should be the 
systematic presentation of doctrinal theology, but which should extend 
from there into every department of knowledge set forth or even 
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touched upon in the Bible, including in particular also the historical 
data with which so many of the doctrinal parts of the Bible are 
connected. 

Among the historical incidents of the Old Testament which have 
caused scholars some difficulty is that of one of the last kings of 
Judah, Josiah, the grandson of the wicked king Manasseh, whose con- 
version late in life failed to make a sufficient impression upon his son 
Amon, of whom it is said that he walked not in the way of the Lord, 
but that he did that which was evil in the sight of the Lord, 2 Kings 
21, 20.22. In marked contrast to the career of Manasseh and Amon 
we find that of Josiah described, who ascended the throne of Judah 
about 641—40 B.C. and died as the result of wounds received in the 
Battle of Megiddo in the year 609 B.C. It is this incident that has 
given occasion to much comment, since its connection with the history 
of the times does not seem quite clear. 

Among the solutions of the problem which have been offered the 
following ones are representative. Urquhart (New Biblical Guide, 
Vol. VI, 199 ff.) has the following remarks: “Is there anything to 
show that Esarhaddon was aware of Manasseh’s existence? An in- 
scription found at Kouyounyik contains in its fifth column the fol- 
lowing passage: — 

‘I assembled the kings of Syria and of the nations beyond the sea: 
Baal, King of Tyre, Manasseh, King of Judah, Kadumukh, King of Edom, 
Mitzuri, King of Moab... .’ 


Here Manasseh, King of Judah, is placed second on the list of the 
subject kings of Syria. [This was before 667 B. O. the date of 
Esarhaddon’s death.] ... The first sign that the day of mercy had 
reached its limit and that the day of judgment was about to begin, 
came in the cutting down of Judah’s last hope. Assyria had fallen 
on evil times. The armies of the long-oppressed peoples were closing 
in upon it on every side. Necho, with the Egyptian host, was pressing 
onward to the Euphrates to join them [i. e., the oppressed, who were 
trying to throw off the Assyrian yoke]. But to loyal-hearted Josiah 
there was an irresistible appeal in Assyria’s need. He and the rest 
had dwelt securely under its shadow. Whatever others might do, he 
could not lightly cast away his oft-professed allegiance. He gathered 
his army together and threw himself between Necho and the 
Euphrates. The result was the defeat of the Jews [more correctly: 
the army of Judah] and the death of the king.” Urquhart then quotes 
2 Kings 23, 29, apparently stressing the phrase “against the king of 
Assyria.”!) He then criticizes Maspero (Histoire Ancienne, 471. 516. 
538) because the latter states that the Egyptian king was marching 





1) The preposition against, the Hebrew by, may have the neutral sense, 
“in the direction of, toward,” but also the negative sense, “against.” 
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against Babylon and not against Assyria. “He seems to assume,” 
writes Urquhart, “that Assyria had already fallen and that Babylon, 
under Nabopolassar, the father of Nebuchadnezzar, had become the 
great power of the East. But if this were so, why should Necho 
advance to attack it? It had had no time as yet, though we should 
admit that Assyria had already fallen, to subdue, or even to threaten, 
the West.” 

Price (Monuments of the Old Testament, 339f. 3511.) con- 
tributes the following points to the discussion: “That Manasseh had 
been tributary to Ashurbanipal is attested by the fact that we find 
“Manasseh, king of Judah,’ in a list of twenty-two of his vassal kings 
in the Westland. -It is identical with that of Esarhaddon except in 
two instances.... Assyria and Egypt, formerly enemies, were allies 
against Babylon and later against the combined armies of Babylon 
and the Medes. Nineveh was wiped out in 612 B.C., and the As- 
syrian capital was transferred to Harran, in Northwestern Mesopo- 
tamia. As its ally we find a formidable Egyptian army, later under 
Necho, the new king of Egypt. Josiah’s foolhardy attempt to hold 
back the Egyptian army at the pass of Megiddo resulted disastrously 
for himself and the little kingdom of Judah (2 Kings 23, 29 f.).” 


We next refer to the Canadian Journal of Religious Thoughts 
(Vol. I, 1924, 307 ff.), where we have an article on “Josiah and Gadd, 
Babylonian Tablet,” a cuneiform tablet of the Babylonian chronicle, 
discussed also by Price (I. c., 343 f.). The author of the article, W. T. 
McCree, writes: “We have this combination of circumstances, then, 
to study. An intense enmity on the part of Judah to Assyria, an 
enmity bred by the haughty, cruel policy of the empire toward its 
subject peoples. This finds abundant expression in the prophecies of 
Nahum, Zephaniah, Jeremiah, and Ezekiel. Nor is the attitude to 
Egypt much more favorable. The fickle policy of Egypt (Is. 30) had 
too often proved Judah’s undoing to compel consideration for that 
country. When the Assyrian Empire began to totter under the 
repeated shocks administered by the Scythians, Medes, and Babylo- 
nians, it is extremely probable that Josiah would carry into effect 
the policy of his great-grandfather, Hezekiah, and would enter into 
some kind of alliance with Babylon. This alliance Would adequately 
explain Josiah’s attempt to prevent Pharaoh Necho’s marching to the 
Euphrates, in 608 [609] B.O. Im the light of what the Chronicle 
reveals we must conclude that Pharaoh was hastening to the assistance 
of the Assyrians.... Josiah, wishing to carry out his part of the 
treaty, marched to intercept Necho. Perhaps he relied on the 
neighboring states to aid him, for it is likely that they as well as he 
were eager to see the power of Assyria completely crippled. Some 
such betrayal in the face of danger might well be the basis of the 
oracles against the neighboring states in Jer.47—49. Or perhaps he 
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relied on Babylon, and she once again played her old game of allow- 
ing her ally to bear the brunt of the fighting, while she waited in the 
background to reap the results. Megiddo does not seem, however, to 
have been a regular, pitched battle, but rather what we would call 
a ‘reconnaissance in force,’ which was brought to a sudden close by 
the tragic death of Josiah.” 

For the sake of completeness we add here the conclusions of 
a German scholar, Landersdorfer (Kultur der Babylonier and As- 
syrier, 37): “Der Fall Ninives [612?] und Assyriens verschaffte der 
altehrwuerdigen Mardukstadt am Euphrat nochmals auf einige Jahr- 
zehnte die leitende Stellung im vorderen Orient. Ein neubabylo- 
nisches Weltreich loeste das assyrische ab. Und zwar war es diesmal 
eine chaldaeische Dynastie, der die alte Kulturmetropole diese letzte 
Bluete verdankte. Nabopolassar, der Begruender derselben, war ur- 
spruenglich Feldherr des assyrischen Grosskoenigs; er scheint aber 
bereits vom letzten assyrischen Koenig den Titel eines Koenigs von 
Babylon erhalten zu haben. Zunaechst wird er wohl nur das Stadt- 
gebiet von Babylon besessen haben, aber schon 609 legt er sich den 
Titel ‘Koenig der Welt’ bei. Nach der Zerstoerung Ninives durch 
seine Bundesgenossen, die Meder, teilte er sich mit ihnen in die Reste 
des assyrischen Reiches und erhielt dabei alle Laender diesseits des 
Tigris, also Mesopotamien und Syrien. Zum Teil musste er sich sein 
Erbe freilich erst erobern; denn Necho II., der Koenig von Aegypten, 
machte die alten Ansprueche der Pharaonen auf Syrien von neuem 
geltend. Schon 607 [609] war dieser in Palaestina erschienen und, 
nachdem er den juedischen Koenig Josias, der ihm als treuer Vasall 
Assyriens entgegengetreten, bei Megiddo geschlagen, bis an den 
Euphrat vorgedrungen.” 

Since the scholars working in this field naturally draw on 
Josephus for some of their material, it may serve our purpose to 
quote the passage here concerned (Antiquities of the Jews, Book X, 
chap. V, No.1): “Now Neco, king of Egypt, raised an army and 
marched to the river Euphrates in order to fight with the Medes 
and Babylonians, who had overthrown the dominion of the Assyrians, 
for he had a desire to reign over Asia.2) Now, when he was come to 
the city Mendes, which belonged to the kingdom of Josiah, he brought 
an army to hinder him from passing through his own country, in 
his expedition against the Medes.” The remainder of the account of 
Josephus is practically that of the Bible. It is hard to tell whether 





2) Whiston remarks in his edition of Josephus: “This is a remarkable 
passage of chronology in Josephus, that about the latter end of the reign 
of Josiah the Medes and Babylonians overthrow the empire of the As- 
syrians, or, in the words of Tobit’s continuator, that ‘before Tobit died, 
he heard of the destruction of Nineveh, which was taken by Nebuchodonosor 
the Babylonian and Assuerus the Mede.’” 
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Josephus possessed reliable information or whether he was merely 
quoting from hearsay, possibly from apocryphal sources. 

The facts with regard to the situation in the East during the 
last half of the seventh century B. C. seem to be the following. When 
Ashurbanipal, king of Assyria, lost Egypt, he found that it took his 
strongest efforts to maintain his ascendency in his southwestern pos- 
sessions, especially those bordering on Egypt. The last years of this 
king, who died in 626 B.C., are wrapped in obscurity, which may 
have been due chiefly to the Scythian invasion, which rolled down 
through Mesopotamia, Syria, and Palestine to the very borders of 
Egypt. Op.Jer.5,15ff.; 6,18 ff; Ezek.38. It seems that, to the 
menace of this Scythian invasion, was added that of the Medes, who, 
especially under Cyaxares, or Kyaxares, became strong enough to con- 
quer Nineveh. It seems clear also that Nabopolassar, who became 
king in 625, allied himself with the rising power of the Medes, thereby 
throwing off the yoke of the hated Assyrian and founding the new 
Babylonia. After the fall of Nineveh (612 B.C.) the whole As- 
syrian empire west and south of the mountains fell to him. When 
an Assyrian noble bearing the name of Ashur-uballit escaped and 
proclaimed himeslf king of Assyria, with Harran as his capital, he 
was attacked by Nabopolassar and with the help of the Medes driven 
out of his new capital. It seems that Ashur-uballit became an ally of 
Pharaoh Necho II when the latter invaded Asia. This is the his- 
torical setting as it has now been pretty definitely determined. 

Let us now look somewhat closely at the Bible-passages con- 
cerned in the problem before us. In 2 Kings 23,29f. we read: “In 
his [Josiah’s] days Pharaoh-nechoh, king of Egypt, went up against 
the king of Assyria (by being used as the preposition] by the river 
Euphrates; and King Josiah went up against him [inwnp?); and he 
slew him at Megiddo when he had seen him. And his servants carried 
him in a chariot dead from Megiddo and brought him to Jerusalem 
and buried him in his own sepulcher.” The account in 2 Chron. 
35, 20 ff. is somewhat longer: “After all this, when Josiah had pre- 
pared the Temple, Necho, king of Egypt, came up to fight against 
Carchemish by Euphrates, and Josiah went out against him.3) But 
he sent ambassadors to him, saying, What have I to do with thee, 
thou king of Judah? I come not against thee this day, but against 
the house wherewith I have war; for God commanded me to make 
haste. Forbear thee from meddling with God, who is with me, that 
He destroy thee not. Nevertheless Josiah would not turn his face 
from him, but disguised himself that he might fight with him and 
hearkened not unto the words of Necho from the mouth of God and 
came to fight in the Valley of Megiddo. And the archers shot at 





3) Preposition and verb as in the Kings passage. 
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King Josiah; and the king said to his servants, Have me away, for 
I am sore wounded. His servants therefore took him out of that 
chariot and put him in the second chariot that he had; and they 
brought him to Jerusalem. And he died and was buried in one of 
the sepulchers of his fathers. And all Judah and Jerusalem mourned 
for Josiah. And Jeremiah lamented for Josiah; and all the singing 
men and the singing women spake of Josiah in their lamentations to 
this day and made them an ordinance in Israel; and, behold, they 
are written in the lamentations.” Cp. Jer.22,10.11. The lamenta- 
tion is also referred to in Zech. 12,11—14: “In that day shall there 
be a great mourning in Jerusalem as the mourning of Hadadrimmon 
in the Valley of Megiddon. .. .” And the final chapter of this 
story is alluded to in Jer. 46,1.2: “The word of the Lord which came 
to Jeremiah, the prophet, against the Gentiles, against Egypt, against 
the army of Pharaoh-necho, king of Egypt, which was by the river 
Euphrates in Carchemish, which Nebuchadrezzar, king of Babylon, 
smote in the fourth year of Jehoiakim, the son of Josiah, king of 
Judah.” This was in the year 605, when the ascendency of the 
Chaldeans or of Babylon was definitely established. 


What conclusions may now be drawn from the available material 
concerning the campaign undertaken by Josiah in attempting to hin- 
der the progress of Pharaoh Necho II on his way to the Euphrates? 
There can be no doubt of the fact that Manasseh was tributary to 
both Esarhaddon and Ashurbanipal, for here the statements of the 
chronicles agree with those of Scripture. It seems just as certain 
that Amon remained in this state of dependency during his short 
reign. This condition also continued during the first decades of 
Josiah’s reign, when he was not involved in any world politics. But 
Assyria was overthrown in 612 B. O. and the feeble attempts of 
Ashur-uballit to maintain himself, even as an ally of Necho, did not 
have much success. It seems that one may well assume a condition 
favoring Josiah and his kingdom. He evidently brought his kingdom 
to a position of independence at this time, a situation to be desired 
all the more since the Lord had constantly issued warnings against 
entangling alliances. Cp. Ezek. 29,6.— On the other hand, Pharaoh 
Necho II might well have intended to join the conquered Assyrian 
forces in an attempt to crush, or at least to hold in check, the power 
of the new Babylonian kingdom, with Nabopolassar at its head, first 
of Akkad, or North Babylonia, then of the whole country. A sug- 
gestion which is of some value in solving the difficulty connected with 
the preposition by is that offered by Keil (Kommentar, Die Buecher 
der Koenige, on 2 Kings 23, 27—29), when he suggests that both pos- 
sibilities would agree with the text, namely, that the campaign of 
Pharaoh Necho might have been either against the last king of the 
Assyrian empire or against the king who had made himself master 
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of the fallen Assyrian territory, namely, Nabopolassar, the latter 
being the more likely solution. 

The conclusion seems to be warranted that Josiah made an at- 
tempt to safeguard the neutrality of the buffer state of which he was 
the head, since he felt that this was the only course left to him in 
the circumstances. Keil puts his conclusions in this form: “Der 
Grund, welcher Josia bewog, dem Vorruecken des Aegypters an den 
Euphrat, ungeachtet der Versicherung Nechos, nicht wider Juda 
streiten zu wollen, mit Waffengewalt entgegenzutreten, ist weder 
darin zu suchen, dass Josia unter babylonischer Abhaengigkeit ge- 
standen, was mit der Geschichte streitet, noch darin, dass das Reich 
Juda damals alle-Gebiete des alten Erbes Israel in Besitz genommen 
hatte und Josia die ganze alte Herrlichkeit des Davidischen Hauses 
ueber die umliegenden Voelker herzustellen suchte . . ., sondern einzig 
in der Ueberzeugung Josias, dass bei dem zwischen Aegypten und 
Babel losbrechenden Kriege Juda nicht neutral bleiben koenne, und 
in der Hoffnung, durch Bekaempfung Nechos und Vereitlung seines 
Zuges an den Euphrat grosses Unheil von seinem Lande und Reiche 
abwenden zu koennen.” 

To this we may add the interesting excursus given by Daechsel, 
who writes: “Auf der einen Seite war es eine ganz richtige Politik 
Josias, dass er die von dem aegyptischen Koenig ihm angebotene 
Neutralitaet nicht annahm, sondern dessen Vorruecken nach dem 
Euphrat sich in den Weg stellte; denn es war vorauszusehen, dass 
Pharao Necho das Reich Juda nur fuer jetzt in Ruhe lassen wollte, 
bis er am Euphrat feste Stellung genommen, dann aber dasselbe 
desto sicherer unter seine Gewalt zu zwingen suchen wuerde; gelang 
ihm dagegen sein Unternehmen nicht, sondern wuerde er zurueck- 
geschlagen, so stand mit Gewissheit zu befuerchten, dass der Sieger in 
den Laendern an dem Euphart und Tigris, mochte nun der assyrische 
oder der babylonische Koenig den Preis davontragen, wider Aegypten 
aufbrechen und unterwegs auch Palaestina seinem Reiche einver- 
leiben wuerde.... Auf der andern Seite hingegen war Josias Politik 
eine voellig verfehlte; es waere besser gewesen, er haette dem aegyp- 
tischen Koenige den Durchzug durch das Gebiet des ehemaligen 
noerdlichen Reichs, da er in staatsrechtlicher Hinsicht nicht ver- 
antwortlich dafuer war, ohne Widerstand gestattet. Judas Zeit war 
naemlich nunmehr vorueber und der Tag des Gerichts ueber dasselbe 
nicht mehr aufzuhalten; in Jer. 15,1 ff. hoeren wir, dass der Herr 
kein Herz mehr hatte zu diesem Volke, und wenngleich ein Moses 
oder Samuel Fuerbitte fuer dasselbe einlegen wollte. Und so musste 
Josias Vornehmen nur dazu dienen, das Wort der goettlichen Zusage 
in Kap. 22,18 ff., dass er hinweggerafft werden sollte vor dem Un- 
glueck, an ihm in Erfuellung zu bringen, in und mit ihm aber auch 
die letze Mauer um das Volk her niederzureissen und den letzten 
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Damm wider das immer naeher rueckende Verderben zu durch- 
brechen. Dass er, den eigentlichen Stand der Dinge verkennend, in 
Pharao Nechos Wort, welches ihn zu ruhigem Gewaehrenlassen er- 
mahnte, da er, der Koenig von Aegypten, ein goettliches Orakel fuer 
sich habe, das ihm den Durchzug durch Samaria gestatte, die 
Stimme des Herrn nicht verstand, sondern den Eingebungen seines 
eigenen, wenn auch noch so frommen und wohlmeinenden, Herzens 
folgte, das ist es, was in 2 Chron. 35, 20 ff. ihm zum Vorwurf gemacht 
wird.” This seems to be the most satisfactory explanation in view 
of all attendant circumstances, also with reference to the situation 
on the Euphrates. P. E. KrRETzMAnn. 
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Entwurf zu einer Silvefterpredigt über Pj. 103, 2. 


Der Jahresſchluß iſt ein ernfter Abend. Wieder ein Yahr näher 
unferm Tod, dem Grab, dem Gericht, der Cwigkeit. Py. 39, 6.7.12. 
Kyrie, eleijon! — Weltmenfden bedenfen das nicht mit Ernft. Sie 
feiern Gilbefter in Gaus und Braus, am Spieltiſch, auf dem Tangboden, 
oft in ſchändlicher Fleiſchesluſt. 5 Moſ. 32, 5. 64. Mander von ihnen 
Tiegt binnen furgem tot und falt auf der Sabre. — Chriften, die ja in 
Gotte3 Wegen twwandeln wollen, erwägen gerade bei diefer Gelegenheit 
die erfahrene Ould und Gunjt de3 Crbarmer3. Je ernſtlicher fie nach— 
denfen, defto mehr Urſache haben fie gu der Selbftermunterung: 


Lobe den HErrn, meine Seele! 
1. Warum? 


A. Mannigfac und ungablbar find die Wohltaten des HErrn. 
a. Ihm verdanfen wir Urfprung, Leben und Dajein, den Leib mit der 
tounderbaren Cinridtung der Augen, Ohren und aller Gliedbmafen, die 
unfterblidje Geele, Vernunft und alle Sinne (Gehen, Siren, Rieden, 
Schmecken, Fühlen). Dagu auch unfere Erhaltung und Regierung: die 
Erde, auf der wir leben; die Geſchöpfe, die er auf, in und iiber der Erde 
uns gu Dienft beftellt hat; alle Notdurft und Nahrung, womit er uns 
nun twieder berforgt hat; den Schub in Gefahren, die Bewahrung vor 
bielen übeln (Krieg, überſchwemmung, Peftileng, vulkaniſche Erhebunz 
gen, OGungersnot). Weld) eine begliidende Fiille bon Segensgiitern! 
b. Ihm verdanfen wir, die wir bon Natur als Feinde unter feinem Fluch 
lagen, den gnadigen Ratſchluß unferer Erlöſung, die Sendung des Hei- 
landes, Chrifti Willigkeit zur Stellvertretung, die Erwerbung de3 Heil. 
O Ströme der Barmhergigkeit aus dem milden Seilandshergen! c. Ihm 
berdanfen wir die Queignung der Verſöhnung durch Gottes rechtferti- 
gendes lrteil, unfere Cinfiigung in den Bau der unficdtbaren Kirche, 
unjere erfolgreice Befampfung der Todesfurdt, unfere Hoffnung auf 
ein ewiges Leben. Fürwahr, eine reidjgededte Tafel gnadigen Er⸗ 
barmen3! Eph. 1, 3. 
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B. Ul dies Gute hat der HErr uns getan. a. Rie in unferm 
eben gab e3 eine Stunde, in der wir Anfpruch auf Verdienft batten. 
Denke an das fdeidende Jahr. Wieviel Böſes haben wir getan, geredet, 
gedadt und begehrt! Ginge e3 nad Verdienft und Wiirdigfeit, fo follte 
Strafe und Gottes Born unfer Los fein und bleiben. Das Gelwiffen 
verflagt uns wegen bieler Giinden gegen die erfte und die zweite Tafel. 
Reine Wohltat Gotte3 haben wir verdient. b. Alle gottlicen Wobltaten 
find reine LiebeSgaben aus de3 Aligiitigen Hand: unfere Erfdaffung 
und Erbhaltung, unfere Erlöſung und Verſöhnung, unfer Glaube und 
Glaubensleben jebt und bis ans Ende. 2 Mof.34,6.7a; Pj. 13,6. 
Darum Lobe den HErrn, meine Seele! 

2. Wie? 

A. Vergiß nicht, was der HErr dir Gutes getan hat. a. Bu 
folder Vergeblidfeit find wir wegen unfers Fleiſches immer geneigt, 
während wir fiir die Wobhltaten, die wir wirklich oder vermeintlich aus- 
geftreut haben, ein unberedhtigt flanges Gedächtnis befiben. Für die er- 
fahrenen Beleidigungen hat der Menſch ein gutes Gedachtni3; fiir die 
Giinden gegen Gott aber ein bedauerlich furge3. b. Vergeplichfeit der 
Wobhltaten ijt ſchwärzeſter Undank gegen Gott, den freundliden Geber. 
5 Mof. 8,14; Bef.17,10a. Erfüllt es ſchon Menfden mit Trauer und 
Unmut, wenn ihre Wohltaten ſchnell aus dem Ginn gefdlagen werden, 
in Mißachtung und Vergefjenheit geraten, twieviel mehr Gott, Hof. 8, 14 
(„Kirchen“ — Paläſte), der uns in feiner Hinfidt irgend etwas ſchuldet, 
fondern alles Gute aus freier Giite ſchenkt. 5 Moj.4,9. Darum ver⸗ 
gif nicht! 

B. Robe den HErrn, meine Seele. a. Die eigene Seele, 
das Herz mit allen Rraften, das innerfte Geiftesleben foll gum Lobe 
Gottes willig und bereit fein, indem der Verſtand die Wohltaten Gottes 
recht erfannt und der Wille fein herzliches Wobhlgefallen daran hat. 
Mark. 12,30. Gott fieht das Herz an, Yoh. 4,24. Mur fo ift das Lob 
gottgefallig. Bf.34,3a. b. Der gu Lobende ift der HErr, nicht, wie bet 
jenem Phariſäer, das felbjtherrlidje Ich, Vuf. 18,11. Dem HErrn 
Jehovah, den wir aus der Schrift fennen als den einigen, [ebendigen, 
wahren Gott, gegen den die andern Gotter ohnmächtig find und bei dem 
wir nie bergeblid) Hilfe ſuchten, gebiihrt alles Lob auch fiir die Wobl- 
taten des bergangenen Jahres. Jeſ. 63,7. c. Ihn Lobe, preife, griife. 
aa. Was heißt das? „Von dem Lobe Gottes gebrauchen die Hebraer ein 
ſolches Wort, welches eigentlid fegnen heißt, namlid wenn e3 von Gott 
gegen die Menfden gefagt wird; und da ift fegnen fo viel als wohltun 
und mit Giitern der Natur und Gnade iiberfdiitten. Da nun aber der 
Menſch nichts anderes hat, was er Gott vergelten finne, als daß er ihn 
fiir feine Wohltaten lobt und preift, fo heißt fegnen fo viel als Gott 
Toben und den bon ihm empfangenen Gegen danfbarlid erfennen”, 
Starfe, Syn. bb. Einwurf: ,,. Wie fann id, dem fo mander Wunſch un- 
erfiillt blieb, mande Hoffnung zerſtört tourde, der fo viel Trübſal durch⸗ 
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gemadt hat im Beruf durd Verluft an Sab und Gut, im Verkehr durd 
Schmähung und Verleumdung, in der Familie durd Hergeleid, Krank⸗ 
Heit und Tod?” Antwort: David erfubr foldje3 und mehr. Gleich— 
wohl: Pſ. 94,19; 68,2—8. Gott fiihrt die Seinen wunderlich, Offend. 
3,19; Rim. 8,28; Pſ. 116,7. Lobe ihn fiir alles, was er dir 
getan, an dir vollführt hat. Was kannſt du Vefferes tun ? ce. Lobe ihn 
mit Mund und Hand. Mit dem Munde lobe ihn jebt durch die Lob- 
gefange der Gemeinde und dabeim allein und im Familientfreife. 
Gotteslob aus dem Glauben gefallt dem HErrn wohl. Gotteslob wirkt 
Chrijtenfreude, und wahre Chrijtenfreude Gotteslob. Siehe, wie unfer 
Pſalm davon iiberflieBt. Mit der Gand lobe den HErrn, indem du aus 
herglicjer Danfbarfeit andern wobltuft (Hebr. 13, 16), wo Gott dir Ge- 
legenbeit bietet, in der Familie, Gemeinde, Synode, in Stadt und Land, 
gu Hauſe und auswärts, an jedermann, allermeift aber an de3 Glaubens 
Genofjen. 

C. Und mit dem Lobe Gottes verbinde die Bitte um fernere 
Gnade und Giite, a. fiir alle, die foldher Fiirbitte bedürfen, die Ver— 
lafjenen, die Yrrenden, die Unverforgten, die Armen, die Kranfen, die 
Schwermütigen, Vied 54, 11.12; b. fiir un3 und unfere liebe Gemeinde, 
dak Gott uns ferner befdere, was wir an Leib und Geele bendtigen, 
damit wir felig werden und droben einft mit allen heiligen Engeln und 
Auserwählten fein Lob fingen in Ewigkeit. 

Go feiern wir einen Jahresſchluß, wie es Chriſten gufommt. Biſt 
du dagu bereit? ert. P. Cidftadt. 
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Dispofitionen iiber die von der Synodalfonferenz 
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Renjahr. 
Pſ. 121. 
Wieder an einem bedeutjamen Marfitein angefommen. Zukunft 


dunkel, unerforjdlid. Gerade die} Jahr fteigen forgende Gedanfen 
auf. Seiten tritbe in Welt und Kirche. Wollen mir vergagen? Nein! 


Wir heben unfere Augen auf gu den Bergen, von weldjen uns 
Hilfe fommt. 
Unſere Silfe fommt 
1. bon dem OErrn, der Simmel und Erde ge— 
magt bat, 
2. bon Dem Hüter Jsraels, der nit fslaft nog 
ſchlummert. , 
B.1. Das find die Verge, auf denen Yerufalem erbaut war, die 
allerding3 an ſich nicht Hilfe bringen fonnten. Aber auf diefen Bergen 
ftand der Tempel des Schipfers Gimmels und der Erden, bon dem der 
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Pſalmiſt Hilfe erwartete. Der Tempel langft verſchwunden. Wir 
ridjten unjere Mugen iiber alle Verge hinauf gum Himmel, Pj. 123, 1. 
Dort der dreieinige Gott, der Vater, von dem, durch den, gu dem alle 
Dinge find, Rim. 11,36; der Sohn, unfer Bruder, Yoh. 1,3; Hebr. 
1,10; der Heilige Geift, 1 Moj.1,2; Pj.33,6. Won diefem all- 
madtigen Schopfer und Regierer fommt unfere Hilfe. Was gagen 
wir? Lied 355, 1. 

Diefer HErr behütet dich, jeden eingelnen. Wenn er auch das 
Weltregiment gu fiihren hat, fo ijt er doch imftande, fich jedes eingelnen 
Chrijten angunehmen. Cr wird deinen Fu nicht gleiten laſſen. Welch 
unendlice Allmacht, zugleich welch alles Denfen itberjteigende Liebe und 
irforge! Der getwaltige Schopfer aller Kreatur jtellt feine Allmacht 
in unfern Dienjt, ja in den Dienſt unferer Fiike! Vgl. Pj. 139, 13—16a; 
Matth. 10,30. Das wird noch weiter ausgefiihrt V.5. Das fann er 
tun, denn: Jeſ. 40, 26ff. Aud) Sonne und Mond, diefe getwaltigen 
Gejtirne, gegen die du ohnmächtig bift, gehordjen ihm auf Wort, oj. 
10,13. Das will er tun, denn er verheißt e3 dir. Das wird er 
tun; denn er ijt Jehovah, der fein Wort halt. 

Wenn Rot fommt, fo hat er, der Schipfer, auch fie in feiner Hand 
und leitet fie jo, Dag dir mitten in der Trübſal fein wirkliches übel gu- 
ftogen fann, B.7; Rim. 8,28; 5,3. Go bebiitet er nicht nur den Leib, 
fondern auch die Seele, V. Tbh, dak fie nicht irre werde an ihrem Gott, 
Glauben und gut Geiwiffen behalte, in der Liebe, Geduld ufw. wachſe. 


Können, wollen wir nidt im Vertrauen auf den allmadtigen Schöpfer 
und Vater getroft der Zukunft entgegengehen? 


2. 


Der Pſalmiſt hat noch einen tweiteren Trojt bereit. V.4.8. Wei 
ihm ijt feine Veranderung, Jaf. 1,17; Pj.90,1; 102,27f. Verſtehen 
wir das? Menſchen arbeiten wohl tagelang, Vater und Mutter durd- 
wachen mandje Nadte an dem Bette des franfen Rinde3; ſchließlich 
fordert die Natur ihr Recht. Anders bei Gott, Lied 316, 6. Gott ijt 
ewig. Weld ein Troft, gerade wenn der Jahreswechſel un wieder fo 
lebendig die Verganglichfeit, Flüchtigkeit, Nidtigkeit alles Irdiſchen vor 
Augen ftellt, Pj. 90,10, und wenn wir innetwerden: Pj.90,9! An 
wen wollen wir un3 dann halten? ert, B.1.4.8. Der ewige Gott, 
der allerdings ein heiliger, gerechter Gott ijt, Pj. 90, 8, iſt durch Chri- 
ftum unfer Hüter getworden, der nicht nur feine Allmacht, fondern 
aud) ſeine Ewigkeit in unfern Dienjt jtellt, feine etwige Gnade, unbver- 
anbderlide Barmberzigfeit, untwandelbare Treue. Beim Ausgang aus 
dem alten Jahr bebiitet er did, dak nichts, was dir ſchaden fonnte an 
deinem Geelenheil, mit in3 neue Jahr genommen wird; er vergibt dir 
alle deine Giinde. Beim Cingang ins neue Jahr fommt dir derfelbe 
Gott der Gnade, der im alten Jahr dich beſchirmt hat, entgegen und 
fagt dir, daß er auch im neuen Jahr deine Geredhtigfeit, deine Seiligung, 
deine Starke fein will. Sooft du aus deinem Haufe gebjt, will er did 
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bebiiten auf den Wegen deines Verufs. Sooft du deine Sdjritte heim- 
warts lenkſt, jteht er dir gur Seite. Wenn es heißt aus diefer Welt 
geben, wenn dann fein Menſch mehr helfen fann, der HErr bebiitet did: 
Deine Geele, Luk. 16,22; deinen Leib, 1 Ror.15. Darum getroft! 
B. 1.2.8. ®. &. 





Sonntag nad) Nenjahr. 
Kagel. 3, 22—3. 
Sm Vertrauen auf den Menfdenbiiter find wir ins neue Jahr ein- 
getreten. Aber ſchon die erjten Tage geigen, dak wir nod auf der 


fiindenbvollen, fummerbollen Erde eben. Der Menſchenhüter fommt 
uns entgegen mit einem herrlichen Geſchenk. 


Das köſtliche NenjahrsgefdenE unſers Gottes: 
1. Demittige Geduld; 2 glaubige Soffnung. 


1. 


A. Was demittige Geduld heift, lernen wir aus BV. 28—30. Bn 
der Erfenntni3, dak Gott uns die Laſt auflegt, ſuchen wir fie nicht abgu- 
fdittteln, fuchen auch nicht fie gu bergefjen, indem wir uns in den 
Strudel der Weltluft, ſündlicher Freuden uſw. ftiirgen; noc) weniger 
murren wir. Gondern demütige Geduld üben heißt fic) in die Stille 
guritcgiehen, ins Rammerlein gehen, die Gace feinem Gott bortragen, 
ifm alles befeblen, B. 28; feinen Mund in den Staub jftecfen, fic 
demütigen unter feine getwaltige Hand, unter feine Weisheit, V. 29; 
ſchweigend dulden; V. 28; fich willig auf die Backen ſchlagen laſſen, in 
dem bon Menjdjen gugefiigten Veid die Hand Gottes erfennen, unter die 
man fid fiigt, V. 30, wie JEſus, Bef. 50, 6. 

B. Golde demiitige Geduld ijt ein foftlich) Ding. Nicht nur weil 
wir durch Ungeduld unſer eid nur groper madden, fondern weil Demut 
und Geduld Gott gefallt. Dadurch wird Gott die Ehre gegeben, BV. 29; 
dDadurd wird man bor fiindlidem, berderblidem Stolz und Hochmut 
betwahrt, vielmehr gu dem Befenntnis getrieben: B.40—42. Wabhrend 
er den Hoffartigen twiderjteht, hilft er den Demiitigen und Geduldigen. 

C. Diefe Demut und Geduld ſchenkt uns Gott felbjt durch fein 
Wort der Geduld. Yn feinem Wort geigt er uns unfer ſündliches Ver- 
derben, V. 40 ff., wirkt fo rechte Demut; dann zeigt er uns feine Gnade, 
%.31—83, daß es nicht Born ift, fondern Liebe, was ihn bewegt, uns 
gu giidtigen, Damit er un$ bor Hochmut betwahre, un3 bon Jugend an gu 
geiibten Rreugtragern made, die im Kreuz Geduld lernen, Rim. 5, 3; 
er troftet un3, daß es nicht ewig währen wird, fondern nur eine fleine 
Weile, BV. 31. 82; Yoh. 16, 16. Das wirkt Geduld, Erfahrung, 
Soffnung. 

4 
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2. 


A. Glaubige Soffnung, B.26.29b. Welch ein köſtlich Ding! 
Wenn die Hoffnung nicht mare, wie iibel waren wir dran! Schon 
natürliche Hoffnung ift etwas Herrliches. Aber die Hoffnung de3 Glau- 
bens unbergleicjlich köſtlicher. Hoffnung auf GHilfe, die bom HErrn 
fommt, dem allmadtigen, allmeifen, eigen, bor allem gnadigen Gott. 
Wer diefe glaubige Hoffnung im Hergen hat, dem ijt der HErr freund- 
lid, BV. 25. Der fann jubilieren: Rim. 8, 31 ff. 

B. Diefe Hoffnung ſchenkt uns der HErr felber durch fein Wort, in 
welchem er un feine Gitte und fein Erbarmen anpreifen läßt, V. 22. 23. 
Wenn aud das neue Jahr fon mandje Siinde und mande Not gebracht 
hat, fo haben wir auch ſchon die Wahrheit diefer Worte erfahren diirfen. 
Seine Treue ift grok; er wird aud in Zufunft unfer gnadiger Gott fein 
um Chrifti willen. Cr ift unfer Teil, V.24. Go ſenkt er Hoffnung in 
unfer Herz; denn die Gewißheit, dak er fic) um un fiimmert, bewirkt 
Hoffnung, B. 24b. ‘ 

HErr, ſchenke uns auch im neuen Jahre da fojtlide Ding, demiitige 
Geduld, glaubige Hoffnung! &. &. 





Cpiphanien. 
ef. 60, 1—11. 


Sind das nidt eingigartig foftlide, gu Herzen gehende, begeifternde 
Worte? Die hat der HErr geredet in triiber Beit, um fein Volk gu 
rechtem Cifer im Werk des HErrn gu begeijtern. Auch mir haben tribe 
Zeiten in Welt und Kirche. Da ftehen wir in Gefahr gu vergeffen, was 
der HErr Großes an uns getan hat und nod tut, und lau und trage in 
unſerm Miffion3werf gu werden. Damit wir un3 nidt durch ſchlechte 
Zeiten bon unferm eigentlidjen Werk abbalten laffen, twollen wir be⸗ 
tradten: 


Die Offenbarung der Gnadenherrlidfeit Gottes in feiner Kirche. 


1. über ifr geht auf der HErr. 
2. Die Geiden werden in ihrem Lidte wandeln. 
3. Fremde werden ihre Mauern bauen. 


1 


A. Ullerdings, Finjternis bededt das Erdreich. So gu Jeſaias' 
Beiten. Man fdildere die Finfterni3, bon der felbjt die Kulturvölker 
des Ultertums bedeckt waren. Heute nidt anders. Dunkel dedt nidt 
nur die Seidenlander, fondern felbft die fogenannten chriſtlichen Valter, 
die Kulturvölker Curopas und Amerifas. über die Halfte der Cin- 
twohner unfers Landes ift kirchlos, alfo Seiden. Wie viele Gowen wer⸗ 
den bier berehrt! Mammon, Wiffenfdaft, Bauch, Vergniigen, Argt uſw. 
Weld greulicher Wherglaube felbft in den ,beften” Rreifen! Welches 
Dunfel des Siindendienfte3! Welche Greuel werden veriibt! Welde 
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Todesfurdht, weldhe Verzweiflung in Not und Tod! Gewiß, V.2a gilt 
nod) Heute, bon unſerm Lande. 

B. Dagegen BV. 1b; 2b. Man fchildere dad Licht, das über Israel 
fdjien. Go ift die Kirche des Neuen Teftaments die Kirche des Lichts, 
des Sonnenſcheins, der Herrlichfeit der Gnade Gottes, die im Cvanz 
gelium bell leudtet. Dies Evangelium bringt Licht in die Finjternis 
des Unglaubens und Aberglaubens, der Uniwifjenheit und de3 Biweifels: 
Die felige Gewißheit der Gnade de3 dreieinigen Gottes in Chrijto JEſu. 
Es bringt Licht in das Dunkel der Siinde und Gewiſſensangſt, des Siin- 
dDendienjtes und der Mot und Triibfal diefes Leben. Wusmalen! C3 
bringt Vidt in die Nacht de TodeSgrauens und der Verzweiflung. Ge- 
wiß, über uns geht auf der HErr. Welch herrliche Offenbarung feiner 
Herrlichkeit! Seien wir danfbar dafür aud in triiben Zeiten! 


2 


V. 3 ff. WS der Prophet diefe Worte redete, meld ein fleines, ver⸗ 
adtetes Häuflein tar da die Kirche Gotte3! Mur nod das Reich Juda. 
Wher twie hat ſich der HErr an diefer Kirche verherrlidt! Wie gewaltig 
hat er fein Zion gebaut! Wie herrlich ijt diefe köſtliche Verheipung in 
Erfüllung gegangen! Schon in den getwaltigen Volferbetwegungen bor 
Chriſti Geburt haben viele Heiden den wahren Gott erfannt. Erſt recht 
im Neuen Teftament. Am Pfingſtfeſt maren Leute aus aller Herren 
Nandern berjammelt, Yuden und Yudengenofjen, die dann in der Heimat 
unter Juden und Heiden miffionierten. Dreißig Jahre {pater fonnte 
Paulus ſchreiben: Rim. 15,20.23. Dreihundert Jahre fpater war 
das Chriftentum Staatsreligion des mächtigen römiſchen Reichs ge- 
worden. Heute gibt e3 faum ein Land, in dem nicht die Predigt von 
Chriſto erfdallt, in das nicht das Licht des Coangeliums hineinleudtet, 
da Gott nicht feine Kirche baut. Die Vibel, dieſes helle Licht auf unferm 
Pfade, ijt entweder volljtandig oder teiltweife in 886 Spraden und 
Dialeften erſchienen. Yn jährlich gunehmender Bahl werden Bibeln ge- 
drudt. Die Amerifanifde Bibelgefellfdhaft hat feit 1816, dem Yahr 
ifrer Griindung, 216 Millionen Bibeln oder Teile derſelben verteilt, die 
Britiſche Bibelgeſellſchaft lebtes Jahr allein iiber gehn Millionen. Wie 
herrlich erfiillt fidh die Verheipung unfers Terte3 vor unfern Augen! 


3. 


Wn der Hand des Tertes fdildere man, wie Frembde die Mauern 
Zions bauen. Das ijt das Wunderbolle der Offenbarung der Herrlich⸗ 
feit Gotte3, daß foldje, die einſt Fremde waren, nun hergugebradt wer⸗ 
den, Eph. 2,11—22, und nun bon Gott geehrt werden, Mithelfer am 
Bau feines Reiches gu werden, willig gemadt, ihr Gold und Silber, ihre 
Herden, ihre Sdhiffe und VerkehrSmittel, V. 9, ihre Macht und ihren 
Cinflug, BV. 9.11.16 (Könige), ihren Qurus, V. 13, ihre Weisheit und 
ihren Verftand, V. 17, in den Dienft der Kirche Gottes gu ftellen. Welch 
herrlide Offenbarung der Herrlichkeit Gottes! 
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Wollen wir dies herrlide Bild verungieren? Goll diefe Weis- 
fagung, foviel auf uns anfommt, weniger herrlich fich erfillen, als der 
HErr es haben will? Wollen wir ftatt Gold Kupfer bringen? Wollen 
wir uns tweigern, auf alle nur mögliche Weiſe die Mauern Zions gu 
bauen? Wollen wir uns durch fdledte Zeiten abbalten laſſen von der 
AWusbreitung der Kirche? Das fei ferne! Wie Gott nicht miide wird, 
un aus unberdienter Gnade fein Lidt leudten gu laſſen, fo wollen aud 
wir nicht miide werden, die Mauern Zions gu bauen, damit uns nidt die 
ſchreckliche Drohung trifft: BV. 12. Du Gottesvolf, mache dich auf und 
twerde Lidt! X. &. 





Grifter Sonntag nad Cpiphanias. 
Pſ. 78, 1—7. 


Epiphanias ift die fegenSreide Beit, in der uns in den fonntag- 
iden Evangelien die Herrlichkeit unſers HErrn aufs neue offen-z 
bart ‘wird. 

Worin befteht aber die Herrlidfeit de3 HErrn? Nicht vornehmlid 
in den grofen Taten und Wundern Gottes auf dem Gebiet des zeitlichen 
Lebens, Pj. 78,12 ff.; Vuk. 7,22 (bis „ſtehen auf“); fondern in der 
größten aller GotteStaten, dem Erlöſungswerk, und der daraus fließen⸗ 
den Vergebung der Siinden. So fdon im Alten Teftament, Pj. 78, 38; 
Mida 7,18; 2 Moſ. 2, 6f., befonders aber im Neuen, Yoh. 12, 23; Eph. 
1,7.12.14. Qn der Perfon und dem Werk Chrifti ijt die Herrlicdfeit 
des HErrn in ganger Fiille und himmlifdhem Glange erfdienen. Darum 
Soh. 1,14.29. Luther: „Chriſtus wird die Herrlichkeit Gottes ge- 
nannt.“ IV,614. ,Die Serrlidfeit des HErrn ift der Sieg Chrifti, 
durch weldjen er ein HErr iiber alles geworden ijt, iiber den Teufel, die 
Sünde, Den Tod, und die Welt unter feine Füße getreten hat.” VI, 303. 

Diefe Herrlidfeit des HErrn darf unfern Kindern nicht verborgen 
bleiben. Gie diirfen bon dem Genuß und Segen derjelben nicht ausge- 
ſchloſſen werden. 

Daran wollen wir uns heute wieder erinnern. Wir handeln 


Von der Herrlidfeit des HErrn bet unfern Kindern. 

1. Wie dieſe Herrlichkeit in den Hergen unferer 
Kinder aufgeht; 

2. wie ber Glang derfelben aus ifnen hervor— 
ſtrahlt. 1 


A. Die Herrlichkeit des HErrn wohnt nicht von Natur in den 
Kinderherzen, zieht auch nicht auf natürlichem Wege, etwa durch Bil- 
dung, in dieſelben ein. Auch offenbart Gott unſern Kindern ſeine Herr⸗ 
lichkeit nicht auf geheimnisvolle Weiſe, ohne Mittel. Nein, ſowohl im 
Alten wie im Neuen Teſtamente hat er Mittel und Weiſe ſeiner 
Verherrlichung in den Herzen unſerer Kinder genau beſtimmt. 
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B. Das Mittel ijt die ,alte Geſchichte“, V.2, das „Zeugnis“, 
V. b, die großen ,Zaten” und , Wunder Gottes”, V.4.7. Was im 
Witen Teftament mit diefen Ausdrücken gemeint war, geigt uns der 
78. Pſalm. Ym Neuen Ceftament find diefelben gleichbedeutend mit 
dem Wort Coangelium. Die Heilsgefhidte muß unfern Kindern er- 
zählt, ihnen Lieb und wert gemacht werden; denn in derfelben tritt 
JEſus in der Gerrlicdfeit des HErrn und dem Schmuck unfers Gottes 
bor ifre Geele. Rim. 10,14. Bum Cvangelium gehört aber auch das 
„ſichtbare Wort”, die Taufe, gang befonders bet den Kindlein. 

C. Die Weife ijt, durch den Glauben an das Evangelium, B. 7. 
Qn dem Augenblic, in welchem fie JEſum als ifren Heiland erfennen 
und auf ihn „ihre Hoffnung feben”, erfdjeint ihnen JEſus in der Herr- 
lichfeit dDe3 HErrn. Dann fonnen fie ausrufen: Pj. 45,4; Yoh. 1, 14. 

D. Durd wen follen die Kinder aber das Evangelium be— 
fommen? Durd ihre Vater, BV.5.6b. Die Vater follen ihre Pre- 
diger und Geelforger fein. Gie follen ihnen die Herrlidfeit des HErrn 
offenbaren. Dad ijt eigentlid gang ſelbſtverſtändlich; damit aber gar 
fein Zweifel in diefem Punkte herrfde, betont die Schrift wiederholt auch 
im Neuen Teftament, dak dies Pflicht der Vater ijt, Eph. 6,4; Rol. 
3,21. Durd die treue Amtsverrichtung der glaubigen Vater foll alfo 
die Gnadenherrlidfeit de3 HErrn einem Gefdledht nad dem andern 
offenbart werden, V. 6. Weld ein verantwortungsvolles Amt! 

E. Gemwiffensfrage: Tun wir Vater unfere Pflicht? Steht 
ibe Miitter den Vatern eurer Kinder in diefer Sache treu und tapfer zur 
Seite? Bedenkt, das ijt nicht Nebenfadje, fondern Hauptſache. Ihr 
fonnt dieſe Elternpflidt nidGt auf andere Menſchen iibertragen, aud 
nicht auf Paſtoren und Lehrer. Ihr ſelbſt werdet einſt dariiber Rechen⸗ 
{daft ablegen miiffen, ob ihr euren Rindern die Herrlichkeit des HErrn 
offenbart habt oder nicht. 

2 


Die Herrlichkeit des HErrn fann nicht verborgen bleiben. Erfüllt 
fie Gerg und Seele, dann werden ihre Strahlen aus dem Snnern de3 
Menfden hervorbreden. So auch bei Chriftenfindern. 

A. Dadurd, dag fie Gottes ,Gebote halten”, B.7, und 
nidt ,abtriinnig und ungehorjam” werden, V. 8. Durch das gottfelige 
Leben unferer Kinder wird Gottes Herrlicdfeit traftiglid) offenbart, be- 
fonder3 bor der unglaubigen Welt, Matth. 18, 3 f.; 5,16. Wahre 
Chriftenfinder find eben die rechten Mufterdrijten. Sollen fie aber ge- 
wiſſenhaft ,in feinem Geſetz wandeln“, BV. 10, dann miiffen mir Eltern 
fie ftet3 bewadjen, fie aufergiehen in der Zucht und Vermahnung gum 
OHErrn, Eph. 6,4, und ihnen als Vorbild dienen. Tun mir das auch? 

B. Dadurd, dak fie den Ruhm ihres Geilandes , „verkündi— 
gen“, V. 6. Erſt im allgemeinen, durch ihr einfaltiges, freimiitiges 
Bekenntnis. Wie mande gewaltige Predigt hat Gott ſchon durd Kind⸗ 
Tein Halten laſſen! Wer fann fagen, mie viele Seelen ſchon durd das 
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Beugnis bon Kindern in den Himmel gefommen find! Wenn unfere 
Rindlein von JEſu reden, dann ſtrahlt feine Herrlichkeit aus ihren 
Herzen hervor. — Später werden fie diefe dann aud , ihren Kindern 
berfiindigen”, B.6. Go „bricht aus ihnen der ſchöne Glang Gottes”, 
Bj. 50, 2. 

Schluß. Kurze Zuſammenfaſſung. Wie follten wir uns freuen, 
Dak die Herrlichkeit des HErrn, die uns erfdienen ift, aud in den Hergen 
unferer Rinder aufgehen und aus denjelben in Hellen Strablen hervor⸗ 
leuchten fann! aft un3 nun aber auch unfere Pflicht tun, damit dies 
wirklich gefdiebt. E. 3. F. 





Zweiter Sonntag nad Epiphanien. 
® f. 104, 24—35. 


Der groke Gott ijt durd Chrijtum unfer verſöhnter Vater ge- 
worden. Der himmilifde Vater offenbart feine Herrlichkeit jedoch nicht 
nur im Reich der Gnade, fondern auch im Reich der Natur. Davon 
redet der Pſalmiſt in unſerm Text und zeigt uns zugleich, 


Wozu uns die Offenbarung der Herrlidfeit Gottes in der Natur 
Dienen fol. 


1. Bu berwunderungsboller Anbetung; 
2. gu heiligem Dienfteifer. 


1 


V. 24. Die vorhergehenden und folgenden Verje geben Material 
in Hülle und Fille an die Hand, in recht anfdaulider Weiſe die 
Schipferherrlicdfeit unfers großen Gottes gu ſchildern. Man nehme die 
Gelegenheit wahr und geige die Wahrheit folder Ausſprüche wie V. 24; 
Pſ. 92,6.7; 139,6. Das wird auch bon vielen Gelehrten gugegeben. 
dijon, der berithmte Erfinder, und der Englander Kelvin, der wegen 
feiner herborragenden Leiſtungen auf dem Gebiet der Eleftrotechnif geadelt 
wurde, haben twiederholt befannt, dah fie nicht wüßten, was eigentlid 
Cleftrizitat fei, eine Kraft oder eine Subjtang. Linné, einer der größten 
NaturforfdHer aller Zeiten, rief bet der Entdeckung der Blattſtellung er- 
freut aus: „Ich habe die Fußtapfen Gottes entdeckt!” Kepler, der be- 
riihmte Aſtronom, ſchließt eins feiner bedeutenditen Werke mit den 
ſchönen Worten: „Ich danke dir, Schöpfer und HErr, dak du mir diefe 
Freude an deiner Schöpfung, das Entzücken iiber die Werke deiner 
Hande, geſchenkt hajt. Ich habe die Herrlichfeit oeiner Werke den Men— 
{den fundgetan, ſoweit mein endlider Geift deine Unendlichkeit gu faſſen 
bermodte. Wo ich etwas gefagt, was deiner unwürdig ift, oder nach⸗ 
getradtet haben follte der eigenen Ehre, das vergib mir gnadiglicd.“ 
Und wir freuen un3, dak diefer madhtige Gott unfer Vater ijt, und beten 
an den, der gemacht hat Simmel und Erde und Meer und die Waſſer⸗ 
brunnen, Offenb. 14, 7. 
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2 


8.35. Welch eine Torheit, welch eine freventliche Frechheit, wider 
den gu rebellieren, bon dem es heißt: BV. 32. Was ift der Menſch, dap 
er fich herausnimmt, gegen den anguftreben, dem er Leben und Odem 
gu berdanfen hat? B.29. Weld) abſcheulicher Undanf, dem den Dienft 
gu fiindigen, der mit fo groker Freundlichfeit fich feiner Kreaturen an— 
nimmt! %.14.15.27.28. Gollten wir un3 foldjen Undanf3, ſolchen 
revels ſchuldig maden? Mein, V. 35. 

Vielmehr: BV. 33.34. Lied 349, 1, gerade auch BV. 3; denn nidt 
nur der Mund, fondern alle Glieder und RKrafte des Menſchen, fein 
ganges Ich foll des HErrn Lob verfiindigen. Durch Wort und Werk foll 
der Chriſt feine Freude, feine innige Herzensfreude an dem HErrn be- 
geugen. Dann wird nidt unſertwegen Gottes Name gelajftert unter den 
Heiden, Rim. 2,24, fondern vielmehr feine Ehre verherrlicht, V. 31. 
Dann hat der HErr wenigſtens an uns als den Werken ſeiner Hand, die 
er nidt nur gefdaffen, V. 30, fondern aud neu gefdaffen hat in Chrijto 
JEſu, Eph. 2,10, fei Wobhlgefallen. B. 31. ®. 2. 





Dritter Sonntag nad) Cpiphanien. 
Dan. 6, 10—23. 


Cin eigenartiges Bekenntnis am Schluß unfers Tertfapitels, 
V. 26—27. Woher war dem Heiden diefe Erkenntnis gefommen? 
Teil aus Daniel Worten, aber nicht gum geringften Teil aus Daniels 
Leben, tworin fide Gott fo getwaltig verherrlicht hatte. 


Wie Gott ſich im Leben der Seinen verherrlidt. 


1. Als ber Anfanger und Vollender ifres Glaubens; 
2. als ihr allmadtiger Metter in aller Not. 


L 


Daniel vertraute ſeinem Gott, V. 23. Das iſt die Summa ſeines 
Rebens. Nicht nur in diefem Fall, fondern geit feines Leben erwies 
er fich al Gottes Diener. Vgl. V. 11 (,,gu tun pflegte”). 16. 20 („ohn' 
Unterlaf dieneft”). Yn Freud und Leid blieb er feinem Gott treu. Go, 
als er feinem Clternhaus entriffen wurde, Rap.1,1ff. Wie mander 
hatte dba fon den Glauben berleugnet! Yn der gefahrlicjen Hofluft, 
mitten im greulidjen Weltwefen, bon Hheidnifden Lehrern ergogen, toie 
feft Hielt er an feinem Glauben, mahrend fo mander unter abnliden 
Umftanden da8 Chrijtentum über Bord wirft. Man denfe an die vielen, 
Die auf der Unibverfitat, den Hohen Sdulen bom Unglauben, Welt- 
weſen ufiv. angeftedt werden. Auch in hoher Chrenjtellung, wo Betrug 
und Unebrlidfeit an der Tagesordnung twar, blieb er treu, B. 4. 5. 
Nun fam nod) eine ſchwere Verfudung, V.6B—9. Daniel tweif, twie 
bitterbife diefer Plan gemeint ift, dennoch: B.10; ja, er läßt fich lieber 
gu den Lowen werfen, als daf er feinem Gott die Treue brit. 
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Das war eine Selbftverherrlicung Gottes. Denn von Gott erbat 
fice) Daniel diefe Kraft in taglicem Gebet und Flehen, V.11, wie er 
ja auch fonft die Ehre allein Gott gab. Vgl. Rap. 2, 27.28; 4,21. 22; 
5,17 ff. Wiles, was im Leben eines Chrijten rühmenswert ijt, hat er 
feinem Gott allein gu verdanfen, der nod heute fich durch die Befehrung, 
Heiligung und Erbhaltung feiner Chrijten berherrlidt. Cph. 1, 19. 20; 
2,7—10; 1 Petr. 1, 5. ‘ 


Gott läßt e3 gu, daß Daniel in die Lowengrube getworfen wird. 
Ex bedeckt ihn nicht mit Finfterni3, nocd ſchlägt er die Feinde mit Blind- 
Heit, dak fie ihn nicht finden fonnen. Ym Gegenteil: V.11—17. Aber 
während die Feinde jubeln, wahrend der Konig eine ſchlafloſe Nacht gu- 
bringt, gefdieht da Wunder, V.19—23. Ya nod) groper erſcheint die 
Macht Gottes, die Daniel befdiibte, V. 24. 

Gotte3 Hand ijt noch nicht verfiirgt. Wohl läßt er die Seinen in 
allerlei Not und Triibjal geraten, aber nur gu dem Biwed, fich an ihnen 
gu berberrliden. Lied 357, 2.5. Gr lat fie wohl finfen, aber nicht er- 
trinfen. Hiob 5,19; 1 Ror. 10,13; Jeſ. 54, 7. 8. Bu ſeiner Beit wird 
er herrlich mit feiner Hilfe erfdeinen, daß wir, errettet, gang fröhlich 
riihmen fonnen feine Gnade und Macht, die wir erfahren haben. Ihm 
allein die €hre! —— ©. &. 


Theological Observer. — Kirchlich-Zeitgeſchichtliches. 


I. Amerika. 


Aus der Synode. ber die Revolution in Braſilien und unfere An- 
ftalt in Porto Alegre teilt der Direftor der Anſtalt, Dr. Jahn, im „Kirchen⸗ 
blatt“ bom 15. Oftober vb. %. folgendes mit: „Am Abend des 8. Oktober 
kündete uns das Gefnatter bon Maſchinengewehren an, dak die ertvartete 
Erhebung des Volkes gegen die bisherige BundeSregierung in unferer Stadt 
begonnen Habe. Bald ſchlugen auch eingelne Kugeln, die ihr Biel verfehlt 
Hatten oder abjidtlicdh in die Hohe gefchoffen worden waren, bet uns ein. 
Nadbarn, die aus der Stadt nach Haufe geeilt waren, beftatigten unfere 
Vermutungen, dak der Wufftand nun gur Tat getworden war. Am nächſten 
Morgen erfuhren wir, dak der Aufſtand in unferer Stadt fdjon fiegreid 
gu Ende gefiihrt fei, und die Beitungen beridteten am folgenden Tage, 
daß die Revolution in unferm gangen GStaate wie auch in vielen anbdern 
Staaten, two fie gleichgeitig ftattfand, ohne viel Blutvergieken gefiegt habe. 
Die lewten Nachrichten befagen aber, dak die Bundesregierung gefonnen 
fet, Widerftand gu leijten, und dah ein Heer, das fich beftandig mehrt, auf 
Dem Buge nad dem Norden begriffen fei, um die Regierung abgufegen. 
G8 ijt daher nod) nicht vorauszuſehen, was die nachften Woden uns bringen 
twerden. Gott bewahre das Land und ſchenke ihm bald den Frieden wieder! 
Da manche der Eltern unferer Schüler vielleicht in Gorge um Ddiefe leben, 
fet bier mitgeteilt, bak gwar gwangig unferer Schüler Referviften oder 
Randidaten fiir das Referbifteneramen find und daher bald gum Dienfte 
Herangegogen werden fonnen, dak fie aber borlaufig fiir den Wadhtdienft 
in unferer Stadt beftimmt find.” F. P. 
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Wünſchen aud eine Fortbildung des Luthertums. Auch die pro- 
teftantifden GSeftenfirden bon St. Qouis, ſoweit fie in der Metropolitan 
Church Federation of St. Louis bertreten find, forderten gu einer befon- 
deren ReformationSfeier am 2. November vb. J. auf. Yn dem Lofalblatt 
The Church at Work hieß e3: “Reformation Day this year takes on 
a special significance in view of the fact that this is the four-hundredth 
anniversary of the issuing of the Augsburg Confession. That confession 
embodied the consensus of opinion of those who had discovered the sig- 
nificance of Martin Luther’s entrance upon the freer domain of obedience 
to the Scriptures under the guidance of the Holy Spirit. What thus 
happened four hundred year ago has become momentous in the history 
of the world, has profoundly affected all the generations since that day, 
and has left its mark indelibly upon human institutions.” Auf diefed 
allgemein gehaltene Lob der Reformation der Kirche durch Luthers Dienft 
folgte nun aber diefer Schlugparagraph, worin auf eine wünſchenswerte 
Fortbildung de3 Luthertums hingetwiefen wird: “It is appropriate that, 
with the spiritual meaning of such occurrences in our minds, we should 
observe this day this year with particular thankfulness and with a re- 
newal of devotion to the ideals, perhaps not fully seen then by Luther 
and his associates, which come closer to the mind and heart of Jesus 
Christ, our Lord.” Das ift gart auSgedriidt. Cingelheiten werden nicht 
genannt. Dagegen haben einige Glieder der amerikaniſch-lutheriſchen Kirche 
in What Is Lutheranism? das „Zurück gu Luther und gum lutheriſchen Be- 
fennini3!” fiir gang unmöglich erflart, und gwar unter Angabe eingelner 
Nehren, die gu unferer Beit nicht mehr feftgehalten werden fonnten. Gie 
nennen die SrrtumBlofigfeit der Heiligen Sdhrift, die ganglide Verderbt- 
heit der menſchlichen Natur, die Mitteilung der göttlichen Eigenſchaften 
an die menfdlide Natur Chrifti, auch die lutheriſche Lehre vom Abendmahl. 
Die BVelege find mitgeteilt im MonrTHLy, im Novemberheft v. J., S. 866 ff. 
Wenn wir uns nicht irren, war es der „Lutheriſche Herold”, das offigielle 
deutſche Organ der U.L.C., dad dem Wunſche Wusdrud gab, What Is Lu- 
theranism? möchte gar nicht erfdienen fein. Wir find hinſichtlich dieſes 
Punktes anderer Meinung. Laffen mir e3 völlig Har unter un3 werden, 
wie es innerhalb der amerifanifd-lutherifden Kirche in begug auf das 
Sefthalten an der ſchriftgemäßen lutheriſchen Lehre fteht. Das fann und 
foll die Veranlaffung werden, durch Flare Velehrung und Ermahnung den 
Schaden gu heilen. F. P. 

The Oversupply of Ministers. — The Lutheran of October 9, 1930, 
after investigating the situation which gave currency to the report that 
there will be an oversupply of ministerial candidates in the United Lu- 
theran Church, characterizes that report as a “disgraceful rumor.” It 
writes editorially: “We recently met a young man who will be graduated 
from one of our theological seminaries in 1931. He knew that the num- 
ber of students now in training for pastorates in the United Lutheran 
Church is larger than ever in the past, and he had heard the rumor that 
there are too few vacancies to provide them with places of labor. Where 
this rumor originated he did not tell us, but that it has reached young 
men now studying theology, the conversation cited above makes evident. 
The Lutheran has sought to run down the report and hereby transmits 
the information received.... It can also be declared without fear of con- 
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tradiction that the U.L.C. would lack men right now if its program of 
expansion were in operation instead of on paper in the minutes of its 
boards. There has been a distinct slowing down in the rate of starting 
missions both at home and abroad during the past two bienniums. The 
Board of American Missions reports new missions, but it just about bal- 
ances these with ‘congregations that have become self-supporting.’ The 
Board of Foreign Missions makes an equivalent confession when it indi- 
cates only replacements instead of entrance into new fields. The problem 
of student-pastors in non-Lutheran colleges and universities is no nearer 
solution now than it was two years or four years ago. Inner Mission 
calls for ordained men are not given in the clarion tones the ministry 
of mercy deserves. Yet when every thoughtful Christian realizes that 
a kind of crisis confronts the Church and when there is evidence that 
the supply of men available for sending is encouraging, the report gets 
currency that these young men may not be needed. We can tell you 
where this disgraceful rumor got its start. It came, not from lack of 
opportunities to use ministers, but from the Church’s failure to finance 
a program of expansion. How can the Board of Foreign Missions com- 
mission missionaries when its receipts are insufficient to extend the work 
under its care? How can the Board of American Missions realize on its 
opportunities when its financial resources are absorbed by a fixed number 
of pastors’ salaries and its church extension capital is liquid only to the 
degree that loans are repaid? Instead of being faced with an oversupply 
of ministers, we are in the midst of an underconviction of the opportunity 
to extend the kingdom of God. Let the churches meet their apportion- 
ments this year, and there will be plenty of places for all the graduates 
in 1931 and in 1932. We ‘feel’ that that is how the situation will be met. 
We have too much confidence in the faith of the membership of the United 
Lutheran Church to believe that those willing and able to be its pastors 
will lack parishes and pulpits.” 

Every thoughtful Christian in our Synod, too, realizes that a crisis 
confronts us. Are we ready, while supporting the other minor and major 
activities of the Church, to restrict the one great activity of the Church, 
the spreading of the Gospel by means of preparing and placing ministers 
of the Gospel? E. 

A Presbyterian on Dr. Ferm’s Symposium in “What Is Lu- 
theranism?’’ — While there have been some Lutherans who have found 
nothing to criticize in the collection of essays made by Dr. Ferm except 
a few soundly and distinctively Lutheran statements made by some of the 
contributors, there is a Presbyterian who discerns the chaff among the 
wheat and does not hesitate to draw attention to it. It is Dr. Samuel G. 
Craig, editor of Christianity To-day. Our readers will be interested in 
the following paragraph from his review on “What Is. Lutheranism?” 
“The least satisfactory of all is the foreword and conclusion by the editor 
of the book, Dr. Ferm, who, by the way, is the professor of philosophy in 
Wooster College, a fact that is not fitted to add to the reputation of that 
institution as a sound Presbyterian institution. The contributions by 
Drs. Evjen and Wendell are of doubtful value, while that by Dr. Weigle 
(who is no longer a Lutheran) is slight and not very significant. Those, 
however, by Drs. Offerman, Wentz, Reu, Hefelbower, Scherer, Haas, Dau, 
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and Rohne, while not of equal value, are all of high value and breathe 
a spirit of genuine Lutheran culture and scholarship. It is regrettable, 
it seems to us, that such worthy articles should have been published under 
the auspices of one occupying not merely so un-Lutheran, but so unchris- 
tian a position as that of Dr. Ferm. Dr. Ferm has done what he could 
(unwittingly, of course) to destroy the value of this volume; but despite 
his efforts it has great worth and is to be commended to the attention of 
all those interested in learning about contemporary Lutheranism.” Will 
the unionists in the Lutheran Church of America please take notice and 
ask themselves whether it is in keeping with the principles of Holy Scrip- 
ture if men of negative views, like Dr. Ferm, are received as brethren by 
those who squarely stand on the Scriptures and the Lutheran Con- 
fessions? A. 
Cine Anweifung gum weifen Gebraud de3 Radios lefen wir im „Ge⸗ 
meindeblatt” der Wisconfinfynode. C3 heißt da in der Nummer bom 
80. November v. J.: „Alle Exrfindungen in diefer Welt, geftern wie aud 
heute, die der Verbreitung von Gedanfen dienen und diefe gu andern hin- 
austragen, werden bon zwei getwaltigen Mächten, die in diefer Welt herr- 
fen, bald nachdem die Erfindung gemacht tourde, in ihren Dienft geftellt. 
Die eine diefer Mächte, die erfte und allerhidjjte, ift unfer Gott; die andere 
ift der Teufel. Weide, mie ſchon gefagt, ergreifen, fobald eine der Ver⸗ 
breitung von Gedanfen dienende Erfindung gemadt worden ift, von ihr 
Beſitz, um durch fie ihre Gedanfen in alle Welt Hinausgutragen. Gottes 
Gedanfen find immer gut, vollfommen, heilſam und foftlich, denn fie find 
auf unfer Geil geridjtet; wenn daber eine Erfindung von Gott in feinen 
Dienft geftellt ijt, jo wird fie den Menfden gum Gegen. Des Teufels 
Gedanfen find immer böſe, erlogen, denn er ift ein Viigner bon Anfang; 
des Teufel Gedanfen find immer nur darauf geridtet, die Sünde gu 
mehren und damit die Verdammnis. Wenn nun der Teufel eine Er- 
findung in feine Gand nimmt, fo wird fie den Menfden gum Fluch. Wie 
merfen wir das doch an einer der wunderbarſten Erfindungen unjerer Zeit, 
dem Radio! Gott hat e3 in feinen Dienft geftellt und läßt dadurd fein 
feligmachende3 Changelium über die gange Welt hin erjfdallen. Da ift 
das Radio ein Segen. Aber der Teufel braucht e3 auch und überſchwemmt 
Damit die Welt mit feinem Gift, das die Seele tötet. Was follen wir da 
tun? Das Radio abjdaffen? Gewiß nicht. Damit würden mir ja wohl 
berbiiten, daß das Radio uns und den Unfrigen fade, gugleid) aber auch 
den Gegen, der von Gott ausgeht und iiber das Radio in unſer Haus 
fommt, bon un8 fernhalten. Wir brauden das Radio nicht abgufdaffen, 
fondern nur abguftellen, fobald mir merfen, dak das, twas dadfelbe mit- 
teilt, arg ift und bom Teufel ausgefandt ift; ebenfo brauden wir nur 
anguftellen, toenn Gott itber das Radio gu uns redet. Wer da tut, braudt 
fein Radio recht; und diefe fo mertbolle, Heute faſt unentbehrliche Cr- 
findung wird uns nidt gum Fluch, fondern gum Segen gereiden.” 


F. P. 

Die Jungfrau Maria gegen die „Miſſourier“ gu Hilfe gerufen. Wir 
Tefen im „Kirchenblatt“ von Porto Alegre, dem Organ unfer3 Grafiliani- 
fen Diftrikts, folgendes: „Die lebte Nummer der ,Monatsmeinung‘, eine3 
fatholifdjen Blättchens der Didgefe Porto Alegre, widmet fich befonders der 
Abwehr proteftantifder Miffionen in fatholifden Vandern. Bu diefen fatho- 
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liſchen Landern rechnet das Blatt auch Vrafilien und beflagt e3, daß fo viele 
nordamerifanijde Rirchengemeinfdaften hier Miſſion treiben. Bu Ddiefen 
gablt der Schreiber auch unfere Kirche. Er ermahnt die Lefer: Sorgen 
wir nur dafiir, Dak unfern Pfarreien der religidfe Cifer erhalten bleibe; 
Dann werden die WAmerifaner und auch die deutſchen Miffourianer fich nicht 
hineinwagen. Wenn aber je einer e3 verfuden follte, auf unfern Weigen- 
ader Unfraut gu faen, legen wir ihm da8 Handiwerf mit aller Cnergie, 
ohne jedoch mit den Geſetzeswächtern in Streit gu geraten.. Die Ratho- 
liken fdeinen alfo in groper Gefahr gu jtehen, den Spruch gu vergeffen: 
Die Waffen unjerer Ritterjdaft find nicht fleifdlic’, 2 Kor. 10,4, denn 
fonjt hatte der Schreiber fie wohl nicht getwarnt vor der Anwendung folder 
Mittel, die fie mit der Poliget in Konflikt bradten. Das katholiſche Blatt 
fragt weiter: ‚Wie follen mir nun gegen Ddiefe religidfe Gefahr anfampfen?‘ 
Antwort: Zunächſt mit den Waffen des Gebete3, aber beharrlichen Gebetes. 
Sodann miiffen wir in Brafilien die Andacht gu Maria, der Vefiegerin der 
Irrlehren, nicht nur erhalten, fondern nod) mehr berbreiten und bertiefen.‘ 
Wollte Gott, die Katholifen wiirden den Yhrigen nicht eine Marienandadt 
empfehlen, fondern ihnen Chriſti Erlöſungswerk verfiindigen! Aber der 
Papſt ijt ja der Antichriſt. Kein Wunder, dak feine Anhanger die Heiligen 
anrufen, um das Cbangelium bon ihnen ferngubalten.“ F. P. 
Apostolic Succession. — How firmly the believers in the Apostolic 
Succession believe in the reality of an apostolic succession and what great 
blessings they believe it confers on the Church that possesses it, is brought 
out in the sermon preached by Bishop W. T. Manning at the consecration 
of his suffragan bishop. “There has just now been much discussion as to 
the origin of episcopacy. In the light of all this discussion the report 
presented to the Lambeth Conference by the Committee on the Unity of 
the Church says: ‘Without entering into the discussion of theories which 
divide scholars, we may affirm shortly that we see no reason to doubt 
the statement made in the preface to our ordinal that from the apostles’ 
time there have been these orders of ministers in Christ’s Church — bishops, 
priests, and deacons.’ ‘What we uphold,’ this report states, ‘is the epis- 
copate maintained in successive generations by continuity of succession 
and consecration as it has been throughout the history of the Church from 
the earliest times.’ In common with all the ancient Catholic communions, 
which include to-day three-fourths of all Christendom, the Episcopal 
Church believes that, when our Lord founded His Church in this world, 
He Himself appointed a ministry and that this ministry has come down 
to the present time through the succession of the bishops. ... The Epis- 
copal Church holds the Catholic doctrine of the priesthood. No one who 
reads and understands her Prayer-book can be in doubt as to this. It is 
this which constitutes the difference between the ministry of the Epis- 
copal Church and that of the Protestant churches; not that one is a real 
ministry and the other is not.—the Episcopal Church holds no such 
view, — but that one is a ministerial priesthood and the other does not 
so regard itself and definitely rejects the doctrine of the priesthood. This 
explains the fact that a priest of the Roman Catholic Church or of the 
Holy Orthodox Eastern Church or of any Catholic communion who comes 
into the ministry of the Anglican communion is not reordained, whereas 
a minister of any Protestant communion . .. must be ordained to the priest- 
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hood through the laying on of hands by a bishop. ... The report pre- 
sented to the recent Lambeth Conference says: ‘We hold the catholic faith 
in its entirety, that is to say, the truth of Christ contained in Holy Scrip- 
ture stated in the Apostles’ and Nicene creeds, and safeguarded by the 
historic threefold order of the ministry.’ ... The unbroken succession of 
the episcopate, coming down to us from apostolic times, is the visible, 
living witness of God’s coming into this world in the Incarnation; for 
the episcopate is the successor of the apostolate, and the apostolate was 
the direct representative of the risen and ascended Christ.” (The Living 
Church, November 8, 1930.) 

The story is continued in Time (November 17, 1930): “Several days 
were necessary for this high view to spread. Then, last week, the brick- 
bats began twirling. ... The Protestant Episcopal Church League ordered 
its secretary to denounce ‘amazing lack of scholarship. ... The simple 
fact is that, in defiance of every scrap of historical evidence, about which, 
in reality, there is not the slightest ambiguity, he [Bishop Manning] 
faithfully follows a tradition which took its origin, not from Jesus or 
His apostles, but from Greek thinkers of the second and following cen- 
turies. It is not a matter of doubt that the early Church was neither 
Baptist, Presbyterian, Congregational, nor Episcopalian; it was a free 
brotherhood of the Spirit, where its members were all of one heart and 
mind. Obviously some simple organization soon became necessary in view 
of the growing number of converts. This assumed different forms in 
different centers, as, for instance, presbyterian [elders] at Rome, epis- 
copalian [overseers, supervisors] in some parts of Asia, and congrega- 
tional in other localities. It is also a matter of history that, as the 
centuries rolled on, the episcopalian form of government ultimately 
superseded all others until the Reformation. A building can be no stronger 
than its foundation. There is no evidence to show that Jesus instituted 
the episcopalian form of government or any particular from of govern- 
ment.’ . . .” 

To conclude the story, it is necessary to point out that, while Jesus 
certainly did not institute the episcopal form of government nor any 
apostolic succession, He certainly did institute the office of the ministry. 
It was not so much in view of the growing number of converts that some 
simple organization became necessary as it was by order of the Head of 
the Church, given through the apostles, that the Christians of any par- 
ticular locality formed communities and called pastors to minister to 
them, a form of “organization” maintained in the Lutheran Church to 
the present day. Paul and Barnabas “ordained them elders in every 
church,” Acts 14, 23. And Paul gave these orders to Titus: “For this 
cause left I thee in Crete, that thou shouldest set in order the things 
that are wanting and ordain elders [v.7: “bishops”] in every city, as I had 
appointed thee,” Titus 1, 5. E. 

Marriage and Divorce. — The Presbyterian, criticizing a recent 
marriage-and-divorce plan suggested by Dean Inge, offers timely comment 
on the important question of marriage. We read: — : 

“Gloomy Dean Inge has come forth again, this time on the subject 
of marriage. His plan is that marriages by the state shall be easily dis- 
solved, but marriages by the Church should be indissoluble. That has 
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the distinction of being new. A considerable company of the clergy seem 
bound to make over God’s plan to suit the whims and lusts of men. Mar- 
riage is very irksome to a certain type of people, and it often happens 
that they want release. It is not now very difficult to secure freedom if 
people have the price. But high-minded people have been quite unani- 
mous in the opinion that easy and frequent divorce works badly from 
every point of view. There is a Christian ground for divorce, and we 
to-day put no stigma upon the innocent party and very little on the guilty 
party. It often happens that there is no innocent party, both having 
violated the promise to keep self only for the other, ‘so long as you both 
shall live.’ We are not going to solve the difficulty by catering to human 
caprice. A majority of couples have a period when continuing true to 
each other is a hard and serious task, but a great majority of that ma- 
jority endure the strain and grow into a true unity. To be sure, some 
women are tied to very trying men, and men also have, in some instances, 
wives who are far from perfect; but they entered into marriage of their 
own volition and by God’s help can live together until death shall part 
them. It happens so frequently that one who secures one divorce desires 
very much to secure another. It is a deep question with many perplexities 
when we follow human reason or human desires. The best and safest 
way for family and society is to find God’s ideal and stick to it. That 
there have been tragic blunders no one will deny; but we believe in every 
case it will be found that they are due to too much haste, too little 
listening to wise and loving counselors, too little prayer to God for 
guidance before the event, and no prayer at all together after. 

“Dean Inge opens a way for sheer lust to have state sanction. Like 
that far less able American Ben Lindsay he is pandering to the lower 
rather than the higher in man. What it amounts to in both cases is 
that young people will gain a standing for the selfish desires, which are 
at times very strong. No, we cannot degrade our God-ordained institu- 
tion of marriage by any device. Once in it, we are to stay in spite of all 
the friction, burden, trial, that sometimes come, until death intervenes. 
Hard, you say? Yes, in some instances, very hard; but it is always hard 
to be fine, righteous, and noble. Shall we reduce the standard because 
it is hard? It is too bad that so many church leaders try so persistently 
to let unholy cravings have approval. Let the standards alone. One man, 
one woman, joined in the most noble union until earthly life for one or the 
other is finished. Dean Inge is interesting, but very, very wrong.” 

J.T.M. 

A Noted Biblical Scholar.— To all who are acquainted with the 
excellent work which Prof. Dr. R. D. Wilson, first at Princeton and then 
at Westminster Seminary, did to expose the fallacies and lies of destruc- 
tive higher critics, the notice of his death came as a severe shock. The 
Sunday-school Times accords to him the following words of rare praise 
and appreciation: — 

“Biblical scholarship has had in the past thirty years no self-sacri- 
ficing devotee, no competent leader more distinguished or more learned 
than Robert Dick Wilson. Thousands of students and thousands outside 
seminary classrooms have been blessedly strengthened in the faith by the 
findings of that tireless scholar, whose amazing linguistic knowledge, 
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whole-hearted consecration, and mastery of factual evidence in support 
of the Biblical text have given him preeminence in the defense of the 
Scriptures. And now, in his seventy-fifth year, Dr. Wilson has been called 
to be with Christ, whom he so devotedly loved and so nobly served. He 
died after a brief illness in the Presbyterian Hospital, Philadelphia, on 
October 11. Two of his most significant books were published by the 
Sunday-school Times Company: Is the Higher Criticism Scholarly? and 
A Scientific Investigation of the Old Testament. Dr. Wilson resigned from 
the faculty of Princeton Theological Seminary in 1929, where he had served 
for thirty years, and was one of the leaders in organizing the new West- 
minster Seminary in Philadelphia, where he was Professor of Semitic 
Philology and Old Testament Criticism. He was widely known as a lec- 
turer here and abroad. What he was to his associates, how he did his 
really prodigious work of linguistic research, and an appraisal of his place 
among the foremost Biblical scholars of our time will be told in an early 
issue of the Sunday-school Times by Prof. Oswald T. Allis, his coworker 
for many years in his chosen field.” J.T. M. 


The American Anti-Bible Society. — The Sunday-school Times 
(September 13) reports: “The American Bible Society is in the old Bible 
House on Fourth Avenue in New York City. Not far away, on East 
Fourteenth Street, is the American Anti-Bible Society. ‘If it’s against 
the Bible, we have it,’ is the announcement of this ‘headquarters for anti- 
Biblical literature.’ ‘Catalog free on request.’ The legal representative 
of the Soviet government in the United States sought incorporation for 
this society. The spirit of Moscow is seen in the announced purposes of 
the society: ‘to bar the Bible from the public school; to dislodge it from 
the guest-room in hotels; to discourage its use at gubernatorial and 
presidential inaugurations; to remove it from the witness stand; to 
check and ultimately stop its unsolicited distribution among soldiers, 
seamen, patients, and prisoners; to counteract the work of societies cir- 
culating it as the Word of God.’ “The American Anti-Bible Society,’ we 
are told, ‘offers a broad platform upon which Modernists, higher critics, 
Unitarians, evolutionists, rationalists, freethinkers, agnostics, and atheists 
may unite to discredit the Bible as an infallible book. ... Liberals of 
every shade are eligible for membership.” 


“These people ‘desire the names and addresses of students preparing 
for the ministry. Copies of current catalogs of preacher factories will be 
gladly received.’ This is obviously a move to break down or remove the 
future leadership of the Church. They continue: ‘Most denominational 
schools are hotbeds of heresy as it is impossible for an educational insti- 
tution to maintain any degree of dignity without teaching evolution. 
Higher criticism produces skeptics. Whoever accepts evolution should 
stop preaching Christianity. The descendants of apes don’t need a Savior. 
Christmas is more and more being celebrated without reference to Jesus.’ 
The call is sounded to establish forums wherever possible (wherever 
atheism can be popularized). It is noticeable that among the vice-presi- 
dents of the Freethinkers of America are Prof. Ellen Hayes of Wellesley 
and Prof. H. E. Barnes of Smith. Both colleges were founded by Chris- 
tians with specifically Christian purpose.” J.T. M. 
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Modernism and Prayer.— Some time ago the Christian Century 
Magazine conducted a symposium in which prominent American clergy- 
men were asked to express their views on the efficacy of prayer for rain. 
The replies which were made showed the great cleavage between positive 
Christian faith and modernistic agnosticism. As the Presbyterian re- 
ports, Dr. Mary Matthews of Seattle and Dr. James D. Gray of Chicago 
were among the minority in the symposium, declaring that God made 
the weather and could change it. Dr. H. E. Fosdick of New York said: 
“No imaginable connection exists between man’s inward spiritual atti- 
tude and a rain-storm.” Dr. W. P. Lemon of Minneapolis called praying 
for rain an attempt to “involve God in a cooperative scheme to maintain 
present American living standards.” The Presbyterian comments on this: 
“Any utterance which leads men to think that any part of life can be 
safely divorced from God is very harmful. We would have been in the 
minority in the gathering referred to.” 

We can well understand why modernistic preachers should affirm 
the futility of prayers for rain. Modernism denies both the creative 
and the sustaining providence of God. Its supreme god is either fate 
or chance, and neither leaves any room for prayer, just as it allows no 
trust in a gracious divine providence. Wherever Modernism reigns, 
there is place only for the Egyptian darkness of utter despair. 

J.T.M. 

A Blessing of the Tercentenary Celebration.—There are certain 
facts in the history which are being stubbornly overlooked; one of these 
pertains to our boasted liberty of conscience or religion, which certain 
school-text-book writers present as having existed even in the earliest 
New England colonies. The Watchman-Examiner, among others, explodes 
this myth in an editorial on the recent Bay State Tercentenary Celebra- 
tion. We read: “The Bay State Tercentenary Celebration reached its 
climax on September 17. On that day, three hundred years ago, Boston 
received its name. Over in Lancashire, England, there is another Boston, 
so aged that our Boston seems but a child. It was from that Lancashire 
Boston that our Boston received its name. ... The intensive study of 
New England’s history during the past year will prove a blessing to the 
multitudes who have been engaged in this study. The Puritans came 
here to escape persecution and then became persecutors themselves. John 
Cotton in old Boston could not stand interference. John Cotton in new 
Boston became an intolerant fanatic. ... The Puritans believed so pro- 
foundly in their interpretation of Christianity that they tried to force 
everybody else to accept that interpretation.” It is well for us to keep 
this fact in mind, for it proved itself a potent factor in shaping many 
subsequent events. The intolerant spirit of the spiritual descendants 
of those early settlers, which to-day crops out in Sunday-enforcement 
laws and insistence on political and economic reforms in the name of re- 
ligion, is a heritage of those early Colonial days. 

Yet there is another fact which must not be ignored. After all, 
no one can blame the Puritans for believing so profoundly in their re- 
ligious tenets that they whole-heartedly rejected all opposite views. True 
conviction never compromises with what it believes to be error. The con- 
fessional and missionary spirit of the New England colonists in itself 
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cannot be condemned. Earnest Christians have always tried to win others 
to their beliefs. But the great fault of those early settlers lay in their 
mingling of Church and State, so that recourse was had to the police 
power of the government to enforce religious submission. It is this fault 
that explains the religious persecutions of those early times; for wher- 
ever Church and State cooperate in the maintenance of certain religious 
tenets, persecution needs must follow. To-day the mistaken ideas of 
those early settlers still prevail in the minds of our sectarian church- 
men, who, like their fathers, mingle Church and State and in this way 
create confusion and cause antagonism to the Church. We certainly hope 
that the intensive study of New England’s history will prove a blessing 
to those engaged in this study. J.T. M. 


The Characteristics of Baptist Churches. —In an article entitled 
“Needed: A Harmony Church,” published in the Churchman (Septem- 
ber 13), Gerald Cunningham discusses the characteristics of several de- 
nominations, particularly the Roman Catholics, the Methodists, the Bap- 
tists, the Presbyterians, and the Episcopalians. The Watchman-Ewaminer, 
taking issue with the writer’s “farcical and untrue” description of these 
churches, charges him with “culpable ignorance” of the Baptist churches 
and criticizes especially the following paragraph: — 

“If the Methodist and Baptist churches had not found the liquor 
traffic ready to hand, they would have to invent some other ‘social prob- 
lem.’ Indeed, they are now beginning to turn to sex hygiene, not too 
frankly treated, of course, as the next reform program. The skilled 
mechanic who has begun to graduate into the shopkeeper and smaller 
business-man group is great on ethics. He has not the cultural back- 
ground to grasp beauty or symbolism without a very practical basis 
(which may be to his credit, for all we know). His doctrinal approach 
is the Ten Commandments and morality. His delight is in numbers; his 
thrill is to slogans and crusades; his ritual is found in a secret order, 
but his religion is in reform.” 

We are not partial to the liberalistic, agnostic, and frivolous Church- 
man; but in spite of the Watchman-Examiner’s protests it seems to us 
as if Mr. Cunningham’s description of present-day sectarianism contains 
more than a modicum of truth. The interest of modern sectarian churches 
in “social problems,” their emphasis on ethics and morality, their delight 
in numbers, slogans, and crusades, their toleration of, and often even 
attachment to, secret orders, and their mania for social reforms are too 
conspicuous to be denied. J.T. M. 


The American Lutheran Conference and the U. L. C.— When 
writing about the American Lutheran Conference, the editor of the Lwu- 
theran Companion makes a reference to the United Lutheran Church in 
America which ought. not to pass unnoticed. It seems to us that it re- 
quires an explanation. The editor writes: “When we stop to consider 
that ‘the new federation will devote its energies toward elimination of 
overlapping of work of the various bodies which will compose it, treating 
the problems of the churches as a whole, without in any way encroaching 
upon individual prerogatives or independence,’ there is one Lutheran body 
which, in our opinion, should be a part of this American Lutheran Con- 
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ference, namely, the United Lutheran Church in America. There should 
be no desire on the part of the new conference to see any part of the 
Lutheran Church in America isolated from the rest when the cause of the 
whole Church is the object for which we are striving. The U.L.C. does 
not desire, we believe, to stand alone, and in our mind there is no danger 
that its coming into the conference will in any way affect the comity that 
we expect to see ruling in the organization. What we all desire is the 
growth of American Lutheranism and the extension of God’s kingdom 
on earth and the fulfilment of that wish will depend, not only on the 
rank and file of the Lutheran Church, but also and primarily on Lutheran 
church leaders. If we cannot as yet expect the Synodical Conference to 
join in a larger Lutheran confederation, we can prevent that there shall 
be three instead of two large Lutheran groups.” 

We are at a loss what to think of the declaration contained in the 
above remarks in which the editor of the Lutheran Companion favors 
the reception of the U.L.C. into the American Lutheran Conference. The 
American Lutheran Conference, if the recommendations of the committee 
originating it are followed, will have a definite doctrinal platform. Would 
the U.L.C. and all its members be willing to place themselves on that 
platform? Would they, for instance, subscribe to its paragraphs on the 
inerrancy of the Scriptures and the opposition to membership in lodges? 
These are the great questions which have to be answered. Perhaps the 
editor of the Lutheran Companion wishes to suggest that the U.L.C. 
should be invited to study the platform of the new conference and, if it 
can, adopt it and be received as a member. That, of course, would throw 
an altogether different light on his statement. Our interest in drawing 
attention to the editorial in the Lutheran Companion is the earnest desire 
that the important truth be not overlooked which Professor Elert of Er- 
langen, whom we quote at length elsewhere, has expressed thus: “Our 
Church’s chief concern has been purity of doctrine, to which she, together 
with the Augustana, pledges herself.” A. 


II. Ausland. 


Cine Anweifung gum Studium des Alten Teſtaments. Prof. Dr. Emil 
BValla-Marburg ſchreibt in „Theologiſche Mitteilungen aus dem Antiquariat 
Bernh. Liebiſch“ vom 15. November v. J. u.a.: „Bei allen feinen Be- 
miibungen um das Verftandnis de3 Alten Teftaments in feinen Teilen und 
al Ganges vergeffe der Student jedoch eins nidt. Das Alte Teftament 
ift fiir uns nidt ein Dofument einer beliebigen Religion, deren Kenntnis 
bielleicht intereffant ijt, die uns aber innerlich nichts angeht. Das Alte 
Teftament ijt ein Stic unferer Bibel, von der mir glauben, daf fie 
Gotte3 Wort enthalt. Neder Student muß e3 von feinem erften Gemefter an 
alg eine heilige, ifm gang perfinlic) geftellte Aufgabe anfehen, immer 
wieder durch die geitgefdhidjtlich bedingten Formen der altteftamentliden 
Offenbarung gu dem eigentliden Anhalt de3 im Alten Teftament enthal- 
tenen Gotteswortes hindurdhgudringen, der Ciwigkeitsbedeutung Hat. Wer 
das Wlte Teftament ftudiert, ohne felber in feinem Qnnerften bon dem 
einen, lebendigen, unbedingten Anſpruch erhebenden Gott des Alten 
Teftaments ergriffen gu werden, hat im Grunde Beit und Mühe ver- 
ſchwendet.“ Hier ift hingugufiigen: Chriſtus und feine heiligen Apoſtel 
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lehren, daß die Schrift Alten Teftament8 Gottes Wort nicht bloß „ent⸗ 
Halt”, fondern Gottes eigenes unfehlbares Wort i ft, Yoh. 10, 35: ,,Die 
Schrift fann nidt gebrodjen werden”; 2 Tim. 3,16: „Alle Schrift bon 
Gott eingegeben.” Auch 2 Petr. 1,21 begiehen fic) die Worte: ,,Die Hei- 
figen Menfden Gottes haben geredet, getrieben bon dem Heiligen 
Geift”, auf die SG Hrift de3 Alten Teftament3, wie aus dem griechiſchen 
Lert (BV. 20) hervorgeht. Yn begug auf die Erlernung der hebraifden 
Sprade gibt Prof. Balla einige gute Winke, 3. B. den, möglichſt viel 
hebraijde Vofabeln ausivendig gu lernen und laut hebraifd gu lefen. 
F. P 


Verbal Inspiration Denied in Australia.— The Australian Lu- 
theran reports the following: “Again and again the Anglican bishop of 
Adelaide has given evidence of his Modernism in theology. Another evi- 
dence of this was given when he recently stated in his pastoral address 
that, although recent Biblical criticism had only strengthened the posi- 
tion of the Bible and excavations and research had confirmed the Bible 
narrative in unexpected ways, yet the contentions of the Fundamentalists 
(those who stick to the old faith), who believed that every word of the 
Bible was inspired and that everything happened historically as the Bible 
records, were not confirmed and could not be. Naturally a public state- 
ment of this kind brought forth many protests from believing children 
of God. Letters written to the press gave evidence that the Lord still has 
His seven thousand who have not: bowed the knee to the modern Baal of 
skepticism. Possibly more letters were written than were published, and 
those published were possibly much abridged. The following, sent in to 
the Advertiser by Pastor Th. Lutze, appeared only in part: — 

“*To the deep sorrow of thousands of earnest Christians Dr. Thomas, 
in his pastoral address, has again attacked the Bible, God’s Book, de- 
claring that not all of its historical statements are true. Fortunately 
there are many thousands who know and believe the Bible to be in its 
each and every statement the inspired, inerrant Word of God, it having 
proved itself to be such in their lives and daily experience. For the 
benefit, however, of those who are inclined to follow the bishop rather 
than the Book of God, will Dr. Thomas give your readers a list of the his- 
torical inaccuracies he so confidently alleges the Bible contains? Those 
who have read but a little about the Higher Criticism know of its bom- 
bastic assertions and its many humiliating defeats at the hands of able 
scholars who accept the verbal inspiration of every part of the Bible. | The 
history of the Higher Criticism is a tragic one and too sad for words. 
Surely, ’tis true that “the time is out of joint” when leaders in the 
Church charge God’s Book: with untruthfulness. Let me quote what the 
learned Bishop Ryle wrote: “Once admit the principle that the writers 
of the Bible could make mistakes and were not in all things guided by 
the Spirit, and I know not where I am. I see nothing certain, nothing 
solid, nothing trustworthy, in the foundations of my faith. A fog has 
descended on the Book of God and enveloped every chapter in uncertainty. 
Who shall decide when the writers of Scripture made mistakes and when 
they did not? How am I to know where inspiration ends and where it 
begins? What I think inspired another may think uninspired. The texts 
I rest upon may possibly have been put in by a slip of the pen! The 
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words and phrases that I love to feed upon may possibly be weak, earthly 
expressions, in writing which the author was left to his own private, un- 
inspired mind. The glory is departed from my Bible at this rate. A cold 
feeling of suspicion and doubt creeps over me as I read it. I am almost 
tempted to lay it down in flat despair. A partially inspired Bible is little 
better than no Bible at all.”’ 

“That is perfectly true. Our Christian faith rests on the Bible. If 
the Bible is a hoax, then also is Christianity. Let Christians continue to 
believe that they have a sure word of prophecy. The Scriptures cannot 
be broken. 

“At a conference of the Southern Subdivision of the South Australian 
Pastoral Conference, held at Birdwood on September 9 and 10, 1930, the 
following resolution with regard to this matter was adopted: — 

“*This conference notes with deep regret the seemingly determined 
efforts on the part of leaders of some churches to discredit the Bible in 
some of its historical statements and to undermine the Biblical truth of 
verbal inspiration, and it pledges itself to resist to the utmost the in- 
sidious attacks of Higher Criticism and Modernism, which, under the 
specious plea that verbal inspiration is not acceptable to the intellectual 
man of to-day, make concessions to man’s innate unbelief and in fact 
charge those with insincerity who still hold the doctrine of verbal in- 
spiration.’ ” J.T. M. 

The Lutheran Church in Russia.— In an open news-letter Dr. John 
A. Morehead touches on this subject and presents what we might look upon 
as the latest information available. He says: “The Christian churches 
in Russia, after suffering the distresses of the World War, succeeding civil 
wars, change of form of government, and famine, have been caught in the 
toils of a thoroughgoing social and economic revolution. To what extent 
the almost unendurable afflictions of organized religion are due to the 
temporarily unavoidable hardships and excesses of the period of transi- 
tion and to what extent they grow out of permanent elements of the 
Soviet system, are not yet entirely clear. The process of the execution 
of the five-year plan for the nationalization of industry, including agri- 
culture, is impoverishing well-to-do farmers (Kulaks), a large class, upon 
whom the churches have largely depended for support. Moreover, although 
the new Russian constitution proclaims the separation of Church and State 
and provides, in a way, for religious freedom, limiting decrees and prac- 
tise raise the gravest questions as to the real attitude of the Soviet govern- 
ment toward religion and as to whether there really is genuine religious 
liberty in Russia. Is the Soviet system with its background of antirelig- 
ious philosophy, with its secularization of education, the press, and charity, 
and with its unofficial support of the activities of the ‘Society of the God- 
less’ compatible with the existence and development of the Christian Church 
in Russia?” Ina later paragraph Dr. Morehead relates that in the closing 
months of 1929 and in the first part of 1930 the hostility against churches 
amounted to persecution. Among others, Lutheran pastors were arrested, 
imprisoned, and exiled. The Lutheran theological seminary in Leningrad 
was compelled to quit its quarters, although the rental contract was still 
good for three years. However, the students were housed in farmers’ homes, 
and with exemplary devotion on the part of students and professors the 
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instruction continued. Early in April the clouds dispersed a little, when 
Mr. Stalin issued a proclamation ordering that all physical religious per- 
secution cease and that religion be opposed by no other means than edu- 
eation. For the seminary at Leningrad the tide quite unexpectedly has 
turned for the better. “A wealthy citizen of a foreign country offered his 
residence near the center of the city of Leningrad at a rental no more 
than previously paid for the use of this vitally necessary institution for 
the recruiting of the ministry of the Lutheran Church. The building is 
larger and more commodious than that previously occupied, providing 
ample facilities for classrooms, dormitories for the students, and apart- 


ments for professors. ... Hence the outlook now is favorable.” It will 
be remembered that this seminary, which means so much for the Lutheran 
Church of Russia, was opened in 1924. A. 


The Augsburg Confession a Bond of Union. — Writing on this 
subject, Prof. Werner Elert of Erlangen, Germany, expresses some thoughts 
which merit quotation. He points out that at the time when the Augs- 
burg Confession was drawn up, three views were held as to how the unity 
of faith should be given expression. “The Landgrave Philip of Hesse, who 
was greatly influenced by Zwingli, demanded a political federation against 
the emperor and the Pope. The Margrave of Brandenburg advocated as 
a necessary condition of union, not only agreement in doctrine, but ac- 
ceptance of a common church constitution as well. Saxony declined to 
enter into such an agreement. Unity of doctrine was essential. Freedom 
in determining matters pertaining to external ceremonials must be granted 
to each province.” We all know that this view prevailed, and we thank 
God for it. Professor Elert reminds us how in the centuries that followed 
the Augsburg Confession united the Lutherans of Germany with those of 
the Scandinavian countries. What of other peoples? He says: “The Evan- 
gelicals east of the empire, the churches in Esthonia, Latvia, Lithuania, 
and Poland, among the Transylvanians as well as in the Netherlands, 
were united into a great communion of faith with the Germans in the 
unity of the Augsburg Confession. Dissension in most of these regions, 
especially in Poland and Hungary, was caused by Calvinism. If at this 
time constant pressure for union is being exerted, if the Lutherans are 
accused of endangering the unity of Protestantism by faithfully adhering 
to the [Augsburg] Confession, we might well ask why the propaganda for 
Calvinistic doctrine was made in these regions, which destroyed the unity 
of faith; for Calvinism did not enter these countries till the Lutheran 
Reformation had been introduced or where the Lutheran Church was al- 
ready prospering. The Slovenian and Croatian Church became the prey 
of the Counter-Reformation.” We hope that the following declaration of 
Professor Elert will more and more be recognized as true by all who call 
themselves Lutherans: “Our Church’s chief concern has been purity of doc- 
trine, to which she, together with the Augustana, pledges herself. Our 
Church therefore has been, and eyer will be, true to herself so long as she 
holds fast to this Confession.” A. 

Was Cinftein nidt weif, dariiber hat er ſich ſelbſt nad einem Bericht 
der Associated Press, datiert Berlin, den 15. November 1980, fo ausge- 
{proden: “Dr. Albert Einstein, originator of the relativity theory, lec- 
tured on the laws of cause and effect last night before a crowd of young 
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radicals in Humboldt Hall. He encouraged his audience to ask questions 
and not to imagine they were foolish questions. ‘For before God we are 
relatively all equally wise or — equally foolish,’ he remarked. He touched 
on the metaphysical and psychological aspects of causation, beginning 
with the ideas of primitive peoples, who are able to conceive only an 
‘animistic will cause’; who, in other words, believe all happenings are 
directly caused by a thinking agency, human, divine, or demoniacal. He 
said he saw nothing to prove that the world was ‘causal.’ As to the ‘first 
cause,’ he said, he couldn’t even now tell which came first, the hen or 
the egg. Determinism, which lays down that everything that happens is 
due to the law of necessity, Einstein said, ‘is belief, not knowledge.’ 
Physicists no longer believe in strict determinism, he added. Mankind, 
he said, has not gone very far in knowledge. “The farther we proceed, 
the more formidable are the riddles facing us,’ he asserted. .He said the 
ultimate issues were beyond man’s ken.” Das ift befdeiden geredet. Und 
Diefe Befdheidenheit ijt am Plabe. Es gibt ein „metaphyſiſches Problem”. 
Es wird wahr bleiben, dak in das Innere der Natur fein gefdaffener Geift 
dringt. Es ijt auch in neuerer Zeit bon Naturforfdern darauf hingetwiefen 
tworden, dak die Ratfel in der Natur fic mehren, je fcharfer das Hand- 
werkszeug wird, womit wir die Natur beobadten. Der Grund hierfiir ijt 
Der: Wie Gott alle Dinge gefchaffen Hat, fo ijt er e3 auch, der alle Dinge 
in ihrem Gein und Leben und in Bewegung erhalt, Rol. 1,16.17. Gott 
aber ijt unfidtbar, 1 Tim. 6, 16, alfo unerreichbar fiir Mifroffop und 
Teleffop. Daher das Refultat, daß bei der gunehmenden Scarfe unferer 
Veobachtungsinftrumente die Rätſel fich mehren. Wber die „Beſcheidenheit“ 
fann auc) gu weit getrieben werden. Das gefdieht dann, wenn fie in 
Agnoftizgismus ausartet. Die Welt ijt “causal” in dem Ginne, daß fie, 
aud) abgefehen von der Offenbarung der Sdjrift, als bon Gott gemadt 
erfannt wird, wenn fie mit Verftand (vodtc) betrachtet wird, Rim. 1, 20; 
„Gottes unfichtbares Weſen, das ijt, feine etwige Kraft und Gottheit, wird 
erjfehen, fo man des wahrnimmt an den Werken, namlich an der Schöpfung 
der Welt.” Was die beriihmt getwordene Prioritatsfrage betrifft, ob das 
Huhn oder das Ci oder — twas auf gleicher Linie liegt — ob der Eichbaum 
oder die Eichel das erſte fei, fo lehrt die Schrift befanntlid, daß durd 
Gottes Schöpfungswort eine fertige, vollfommen ausgebildete Pflangen- 
und Tierwelt ins Dafein trat. Die Pflangen find eher als ihr Game und 
die Tiere eher als ihre Qungen. Ebenſo ijt der Menſch fertig und voll- 
fommen ausgebildet gefdaffen. Für die gegenteilige Wnnahme, die gange 
und die halbe Evolution, feblen die ,,ausfiillenden Mittelglieder“, twie be- 
fonnene Naturwiſſenſchaftler auch der Neugeit gugeben. F. P. 
Der Papſt will „die chriſtliche Einheitsfront“ nicht mitmachen. Der 
Berliner „Reichsbote“ ſchreibt: „Man kann es in Deutſchland noch immer 
nicht laſſen, mehr oder weniger vernehmlich und deutlich von der chriſt⸗ 
lichen Ginheitsfront’ gu reden und gu ſchwärmen, in der ſich der Proteftan- 
ti8mus und Katholizismus gufammenfinden müſſe und werde gegen die 
Mächte der Gottlofigkeit und de3 Untermenfdentums. Dak man mit diefen 
Träumen tatſächlich einem Phantom nachjagt, geigt mit wünſchenswerter 
Deutlichteit wieder einmal der Osservatore Romano, den die ,Schinere Zu⸗ 
funft‘ bom 29. Juni 1980 gitiert. Das Vatikaniſche Organ nimmt feine 
ablehnende Stellungnahme gegeniiber einer Ligue pour le Christianisme 
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gum Anlaß, um grundjablice Crwagungen gum Problem interfonfeffio- 
neller Zuſammenfaſſungen iiberhaupt gu bverdffentliden. Wir leſen u. a.: 
Wir erinnern vor allem daran, dak dad fichtbare Band, das die Chrijten 
zuſammenſchließt, von JEſu Chrifto, unferm HErrn, feftgefebt worden ijt 
in feiner wahren Rirde, die, wie St. Umbrofius ſagte, dort ijt, wo Petrus ijt. 
Die Hhriftliden Diffidenten verfdhiedener Denominationen haben fich leider 
bon Ddiefem Bande lo3gemadt, und darum nehmen die Spaltungen und 
Geften immer mehr gu. Das eingige Mittel, fie gu vereinigen, fann fein 
andere3 fein als das von Chrifto getwollte, das bon ihm eingefebte Binde- 
mittel Der einen Herde unter dem einen Hirten Petrus, dem er auf- 
trug: ,, Weide meine Lammer, weide meine Sdhafel“ ... Cin Vindemittel 
unter den beftehenden chriftliden Inſtitutionen ijt eben unmöglich, gerade 
weil es Dem eingigen bon Chrifto in der Cinheit feiner wahren ficdtbar auf 
Petrus gegründeten Kirche entgegengejebt iſt. . .. Viele halten ſich ab- 
fichtlid fern bon dem einen Weg und bilden fich ein, die Cinheit gu er- 
reidjen auf dem Wege von Bergleichen, Vereinbarungen, Abſchwächungen 
in Glaubensſachen oder durch Veifeitelegen, Ausſchließen oder Wbjehen vom 
Glauben mit dem Bede, eine Urt iiberfirde ohne Glaube und ohne Dogma 
herguftellen. . . . Die Vereinigung der chriftlicen Kräfte gegen die Mächte 
des Böſen ijt unmöglich ohne die Cinheit des chriſtlichen Geijte3, der fich 
gehorfam der einen und höchſten Leitung im Glauben und in driftlicder 
Disgiplin unteriwirft. Cine folche Cinheit ijt unmöglich ohne das oberjte 
Lehr⸗ und Hirtenamt der Chriftenheit, das von Chriſto in Petrus ein- 


gejebt tworden ijt.’ Das ift deutlidj. ... Das wird die deutſchen Schwarm—⸗ 
geijter freilich nicht hindern, weiter ihre Schlöſſer in die leere Luft gu bauen, 
fich felbjt gum Schaden.“ F. P. 


Die „amerikaniſche Religion“ in der Türkei. In einer Mitteilung 
in der „A. ©. L. K.“ leſen wir: „Die ,amerifanifde Religion’ wird den 
Türken als Vorbild vorgehalten. Was ift fie? Ciner der prominenten 
Staatsmanner der Türkei, naher Freund des Muftafa Kemal Pafda, Faleh 
Rafigh Bey, Mitglied des türkiſchen Parlament3, jdreibt in der Regierungs- 
geitung ,Meliat’: In einem Lande, deffen Natur, Stadte, Technif, Wiffen- 
ſchaft und Volk erneuert twerden follten, wie das bon unferm Lande gilt, 
follte amerifanifde Bivilijation die Grundlage aller Anſtrengungen fein. 
Cine Nadhahmung der Zivilijation Curopas ijt nicht gut fiir uns. Der erjte 
Sehritt diejem Biel entgegen twird die WAusbreitung der englifden Sprache 
in unferm Volke fein, tweil wir, um den Stand amerifanifder Ziviliſation 
‘und amerifanifden Geiftes gu erreichen, nicht nur unfere Produftions- 
organijation uſw. andern follten, fondern guerft unfer Erziehungsſhſtem. 
Die geiftige Verfafjfung, die man durd Erziehung erreicht und die einen 
alles mit Erfolg angreifen lagt, mit andern Worten Ynitiative, fann man 
erlangen durch amerifanifden Geiſt und Bivilifation. Das ijt das gerade 
Gegenteil de3 Geiftes, den unfere türkiſchen Mollas uns gelehrt haben, 
und gwar jabrhundertelang. Wir follten entiweder bon diefem Wege ab- 
biegen oder in unferer Starre bleiben wie guvor und fo fterben. Wir follten 
Die amerikaniſche Religion annehmen mit ganzem Hergen und fie als unfere 
wahre Religion anerfennen, tweil das Ydeal diefer Religion ſchöpferiſcher 
Angriffsgeift ijt. Der Gott der Wmerifaner liebt nicht die Leute, die als 
Paraſiten auf den Straken Oungers fterben, fondern liebt und fegnet einen 
Menjden, der arbeitet und einen Palaft fiir ſich baut.. Faleh Rafigh Bey 
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madte eine Reife durd Südamerika und Curopa und begann feine Pro- 
paganda danad. Der Cinflug der Vereinigten Staaten in Latein-Amerifa 
madte einen grogen Cindrud auf ihn und führte ifn dagu, die amerifanifde 
Bivilifation gu propagieren. Und jebt Hilft ihm die türkiſche Regierung. 
Im fremdfpradliden Unterricht ijt weithin das Englifde an die Stelle des 
Franzöſiſchen getreten. — Dak der Tiirfe die dollartiichtige Ynitiative der 
Amerifaner fiir Religion’ halt, ift niederfdhlagend.” J. T. Me. 
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Allgemeine Miffionsftudien. HerausSgegeben von Prof. D. Julius Richter 
und Prof. D. M. Schlunk. SiebteS Heft: „Die Briefe deS Apoftels 
Paulus als miffionarifde Sendſchreiben“ Won Prof. D. Julius 
Ridter. Drud und Verlag von C. VertelSmann in Giiter$loh. 1929. 
212 Seiten 644 X9%, in Leinwand mit Dedel= und Rückentitel gebunden. 
Preis: M. 8. 

Cine Fille intereffanter Punkte wird in diefem Buche beriihrt, die namentlid 
denjenigen, der fich mit pauliniſcher Cregefe beſchäftigt, intereffieren werden, und 
immer werden diefe Punkte bom miffionarifdhen Geſichtspunkt aus betrachtet. So 
mag es wirtlid) der Fall fein, dak der befannte MtiffionSmann der Gegenwart 
D. Richter in diefem Buche das Beſte feiner VebenSarbeit darbietet, wie wir kürzlich 
in einer Ungeige diefeS Werkes lafen. Richter erweift fic auf jeder Seite als einen, 
der die mancerlet Fragen über die Entftehung der paulinifden Briefe tennt. Er 
weiß auch in der religionSgefdhidtliden Forfdhung der Neuzeit gut Befdheid, weiſt 
fie mehr al8 einmal ab und fagt gang ridtig: „Es vertieft fic) bet mir immer mehr 
die Tiberzeugung, dab der wirkliche Schliiffel gum Verftindnis des Wpoftels feine 
MiffionSaufgabe ijt, die Botfdhaft von der Verſöhnung dec Welt durd den Kreu- 
geStod und die Wuferftehung JEſu Chrifti der hellenifchen und helleniſtiſchen Welt 
gu verfiindigen und voll verftindlich gu machen” (S. 3). Und fo behandelt er der 
Reihe nach die folgenden Kapitel: Der Apoftel Paulus als Perfinlidfeit; Paulus 
al8 Miffionar; Die Botfdaft; Pauli Miffionsmethode; Die beiden Theffalonider- 
briefe; Der Galaterbrief; Die Geſchichte der Rorinthergemeinde von ihrer Grün⸗ 
dung bis gum zweiten RKorintherbriefe; Streifziige Durd die Rorintherbriefe; Der 
Rimerbrief; Der Philipperbrief; Der Kolofferbrief; Der Epheferbrief; Die Pa- 
ftoralbriefe. — Wir finnen nicht allen feinen Wusfiihrungen juftimmen. Wenn 
er fagt: „Paulus war, wenn wir den innerften Nerd feiner Frimmigteit carat: 
terifieren wollen, Myſtiker“ (S. 12), fo ift das nicht richtig, e8 fei Denn, dak man 
jeden gliubigen Chriften, der mit Paulus fagt: „Ich lebe, doch nun nicht id, 
fondern Chriftus lebet in mir”, Gal. 2, 20, einen Myſtiker nennen will. Richter 
fagt auch, dak ,der Charafter deS Paulus vielleicht nist gang ohne Makel ift. 
Es hängt wohl mit der Leidenfdaftlidfeit feines Temperaments, mit der heißen 
Riebe gu feinen geiftliden Rindern gufammen, dak er im Rampfe mit feinen 
Gegnern vielleidht nicht immer die ftrenge Grenze des Zuläſſigen in der Kritik 
eingebalten bat” (©.13). Aber es gibt aud einen Heiligen Zorn, einen 
beiligen Eifer um Gottes Ehre und um die Wahrheit des Evangeliums 
und gegen deffen Feinde. Und fo haben wir uns nod) eine Reihe fraglider oder 
irriger Sage angemerft, Uber dabei ift auch fo viel Richtiges und Gutes gefagt, 
die eingelnen Briefe werden inhaltlich dem Lefer fo nabe gebradt, und die Gründe 
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der Kritik gegen ihre Echtheit, gum Beifpiel bet dem zweiten Theffalonicerbrief 
und den Paftoralbriefen, werden nidt nut nambaft gemadt, fondern aud im 
gangen fo treffend widerlegt, dab jeder davon lernen fann. Und dann immer 
ber miſſionariſche Ausblid und die biblifde Begriindung der Miffion! Wir er- 
wähnen nod, daß Richter gerade auch gegen die beliebte moderne Auffaſſung des 
Chriftentums als einer fyntretiftifden Religion gu Felde gieht (S. 52), dak er 
aber 2 Theff. 2, 6.7 in dem befannten Abſchnitt über den Antichriſten rd xaréyow 
(da8 Aufhaltende) und 6 xaréyor (den Aufhaltenden) nist auf den rimifden 
Raijer und die römiſche Staatsgewalt begiehen will, was nad unferer Überzeu⸗ 
gung feit ben Seiten der Kirchenväter bis herunter zu Th. Bahn die ficherfte und 
befte Erflirung ift (S. 83. 84). L. Firbringer. 


The Men Whom Jesus Made. A Series of Studies in the Characters 
of the Twelve Apostles. By the Rev. W. McIntosh Mackay, D. D., 
Sherbrooke Church, Glasgow. Richard R. Smith, Inc., New York. 
211 pages, 5X7%. Price, $1.00. (Anvil Series of $1 Religious 
Books. ) 


While we should not advise a pastor to use the chief services of his 
church for a series of sermons on the twelve apostles, because naturally 
such discourses are apt to put more emphasis on historical material than 
should be the case in the main sermon of the week, there is no reason 
why such a series should not be preached in Sunday evening or mid-week 
services. On the contrary, since a special sermonic study of each one of 
the Twelve will afford the pastor an opportunity to dwell on a number 
of interesting and stimulating facts and truths which lie somewhat off 
the beaten path and acquaintance with which will make the Christian 
understand his New Testament better and love it all the more, pastors 
ought to be encouraged to prepare such a series for the services which 
play a subsidiary réle in the life of a church. We, then, have no objec- 
tion to offer to the subject of the twelve discourses contained in this book. 
Another question is whether the work is satisfactorily done. Admirable 
features of the book are the simplicity of style and lucidity of treatment 
exhibited by the author. Again, from the point of view of scholarship 
it will pass muster. Dr. Mackay studied such large works on the apostles 
as were available, especially Bruce’s The Training of the Twelve, which 
he mentions in the introduction, and thus he equipped himself for his 
task. Here and there the conservative reader will not agree with the 
critical and historical conclusions which the author has reached. For 
example, when he says (p.58) that the Gospel according to St.John in 
its present form was not written by St. John himself, but consists of his 
memoirs as they were edited by a disciple after the apostle was dead, we 
demur. His view on the writer of the Epistle of St. James, according to 
which this inspired writer was not the Apostle St. James, the son of Al- 
phaeus, but an actual brother of our Lord, likewise fails to commend it- 
self to us. — Doctrinally the book is weak, for two reasons. In the first 
place, it does not contain much doctrine; the author confines himself 
quite strictly to comments on the events related of the Twelve and to 
practical lessons drawn from these events. In the second place, one re- 
grets to see that the author fails adequately to present the Christ “for us,” 
the Substitute, who became a curse in our stead. He speaks of our “ever 
living near Christ till the spirit of Christ passes into us and we become 
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‘one with Christ’” (p.74). But on the Redeemer who furnishes us the 
help which the poor sin-laden heart is yearning for he is strangely silent. 
Furthermore, did Paul really “know nothing of Peter’s infallibility in 
Antioch” (p. 20)? It is very true, Paul knew Peter was not a perfect 
saint; but the rebuke he administered to him (Gal. 2) had no reference 
to the doctrine of Peter, but merely to his conduct. In one paragraph 
(p. 167) the author creates the impression that he holds people may be 
led to “find God” and undergo a change of heart through the Buddhist 
religion. His language is not specific enough to compel us to say he enter- 
tains such a view, but certainly even the semblance of holding it should 
be avoided by a Christian minister. The above shows that the book, though 
serviceable in many respects, requires discerning, discriminating readers. 
W. ARNDT. 


The Holy Spirit in the Life and Teaching of Jesus and the Early 
Christian Church. A Biblical Study. By P. Kluepfel. Lutheran 
Book Concern, Columbus, O. 145 pages, 544X7%. Price, $1.50. 


The purpose of this book is to supply our Christian people with more 
detailed information on the person and work of the Holy Ghost. The 
foreword states very correctly: “To most Christians the person and work 
of the Holy Spirit are at best hazy subjects. Few try to get clear on 
them. Therefore there is great need of instruction in this field.” The 
truth of this no one can deny, and the author’s attempt to give this 
needed information is indeed laudable, and in some respects his book is 
excellent. It is clearly outlined and definite in its presentation of facts. 
Many great lessons concerning the Holy Spirit are here set forth and 
explained which are commonly overlooked by both pastors and laymen. 
Nevertheless, we regret that the little volume has features which make it 
impossible for us to recommend it without qualification. First of all, 
it is a fault, in our opinion, that the learned author —for his treatise 
shows much learning — has drawn so copiously on Reformed writers. 
Men like Kuyper, Gordon, Morgan, Vaughan, MacDonald, Torrey, Tuttle, 
Gore, Swete, etc., are, after all, not the scholars. whom Lutheran authors 
ought to quote in a volume intended largely for popular instruction. The 
andere Geist of enthusiasm inheres also in them. Why not go back to 
our Lutheran dogmaticians, in whose works we find so much better dog- 
matics and exegesis than in the sectarian representatives of to-day? 
Then, too, it is a fault that many of the weighty points which deserve 
unlimited space because of their importance have been treated so briefly. 
The book offers many things, but, we are sorry to say, not much of any- 
thing. Topics such as “The Holy Spirit in the Life of Christ,” “The Holy 
Spirit in the Teaching of Jesus,” and “The Holy Spirit in the Early Church” 
are so rich, deep, and comprehensive that each, properly treated, will pro- 
duce a whole library. Even in a comparatively small book like the present 
volume they should receive considerable attention. Lastly, the book con- 
tains much misleading and even downright incorrect exegetical matter. 
Luke 10, 21, for instance, should not be made to read: “Jesus rejoiced 
in the Holy Spirit,” but, as Meyer, Godet, etc., prove, “Jesus rejoiced 
in spirit.” With regard to the question whether the Holy Ghost pro- 
ceeds also from the Son the author should have given a clear and distinct 
answer and not have left the matter open. The Lutheran Church is also 
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in this point anti-Greek-Catholic and teaches the Filioque. To leave the 
question open, as this book does, means to cause confusion among the 
unlearned. In the paragraph on the Paraclete the author unwittingly 
contradicts himself; for he seemingly accepts the opinion of modern scholars 
that the word Paraclete has a passive sense, and yet he renders it with 
a term having an active sense. The writer’s common sense prevailed 
after all. But still more objectionable is the author’s indirect charge 
that the apostles made a gross mistake by electing Matthias to take the 
place of Judas Iscariot. True, the author does not say so himself, but 
Morgan and Gordon, whom he quotes, apparently with approval, say so; 
and from this they even draw the lesson that Christian churches, when 
calling pastors, should learn “the mind of the Spirit” rather than get 
“the sense of the meeting.” Such things bar books from the libraries 
for which they are intended. Recently we read in a book review the 
following criticism: “Das Ganze ist nicht recht durchgearbeitet.” This 
criticism, we believe, applies also to Dr. Kluepfel’s book, and we hope 
that by saying this we may induce the author, in a later edition, to cor- 
rect the faults of his book and to present to us an enlarged and improved 
volume on the person and work of the Holy Ghost which is worthy of 
Lutheran learning and Biblical research. J. T. MUELLER. 


What Is Lutheranism? A Symposium in Interpretation. Edited by 
Vergilus Ferm, Ph. D. 307 pages, 5144X8. The Macmillan Com- 
pany, New York. 1930. Price, $2.50. 


The purpose of this volume is to give “a representative cross-section 
of the thought that obtains among contemparary Lutherans in America” 
(p-X). The editor, who is a minister of the Augustana Synod and since 
1928 Professor of Philosophy in the College of Wooster, requested the fol- 
lowing to discuss the subject announced in the title: Dr. Evjen (formerly 
United Norwegian, now U.L.C.); Dr. Offerman, Mount Airy (U.L.C.) ; 
Dr. Wentz, Gettysburg (U.L.C.); Dr. Reu (Iowa); Dr. Hefelbower, Car- 
thage (U. L. C.); Dr. Scherer, secretary of the U. L.C.; Dr. Haas, Muhlen- 
berg College (U.L.C.); Dr. Dau, Valparaiso (Mo.); Dr. Wendell of the 
Augustana Synod; Dr. Rohne of the Norwegian Lutheran Church. Among 
the questions proposed to these writers were the following: What is the 
unique character of Lutheranism? How far are its confessions normative? 
Is its theology fixed? What is the Lutheran attitude to such problems as 
modern Biblical scholarship with the implications involved in textual 
criticism, historic method; to such contemporary issues as Modernism, 
Fundamentalism, naturalism, humanism, evolutionism, etc.? What is meant 
by the “Word of God?” 

The attitude which, in the editor’s own classification, would be called 
the traditionalist, uncritical one, is represented in the essay contributed 
by Dr. Dau, who rejects “a wholesale declaration that one accepts the Lu- 
theran Confessions ‘as far as’ they agree with the Scriptures” (p.219) and 
who identifies with the skepticism engendered by Satan in Paradise the 
various hypotheses of science with which the Lutheran Church has a con- 
flict (p. 220) ; — also in that of Dr. Reu and in the contribution of Dr. Rohne. 
Concessions are made to the spirit of the times in some of the phraseology 
of Rohne’s essay, as when he says that the Lutheran Church “has always 
retained a friendly aloofness” over against other religious organizations 











76 Book Review. — iteratur. 


(p. 249); but he accepts the Bible as verbally inspired and demands not 
a quatenus, but a quia subscription to the Confessions (p. 254). In the 
spiritual realm “human reason is altogether incompetent to act in any 
capacity whatever” — exactly the view of which Dr. Ferm says in his own 
essay that it must be rejected both on grounds of morality and reason 
(p. 294 f.). Dr. Offerman’s essay is on the whole favorable both to the 
material and formal principle of the Reformation and to the historical 
confessions as a whole. He, too, wants a subscription to the Confessions 
“without any mental reservation” (p. 52). What he intends to say with 
his judgment on the dogmaticians of the seventeenth century — “The argu- 
ments used by them do no longer make their appeal to the minds of modern 
men” (p. 54) — he does not explain. In Offerman’s essay, as elsewhere in 
the book, Paul is misinterpreted as expecting an immediate Second Ad- 
vent (p. 63). Dr. Wentz starts out very well, but on the seventh page of 
his essay he deduces that the theology of Lutheranism is “not fixed”; 
that there has been a “progressive understanding” of the Gospel since the 
time of Luther. This alleged progress in the understanding of Scripture 
is referred to by other contributors to this volume, but in not a single 
case are instances given of such more adequate comprehension of the 
Gospel. The reader is led to suspect that here as elsewhere there has 
been a parrotizing of the modern criticism of the Bible even where the 
faith of the writer is still that of the Confessions. Dr. Scherer discusses 
Lutheranism as an experience and as a doctrine. His contribution is an 
uncompromising restatement of our confessional position, with a weaken- 
ing only in the last paragraph, in its reference to evolutionism as some- 
thing that “seems to be in conflict” with revelation (p.172). Dr. Haas 
rejects the “purely mechanical [?] theory of inspiration” of the older dog- 
maticians (p. 189) and accepts the “probable results of the history of the 
Biblical books” (p. 191), although shrinking from the “extreme liberal 
positions”; leaves open the question of the evolution of the human body 
(though not of the soul, p.195); but on the whole is more conservative 
than we had reason to expect from his former publications. 

The contribution of Dr. C. A. Wendell, university pastor at Minneapolis 
and a prominent member of the Augustana Synod, is least worthy of in- 
clusion in this volume as a representative expression of Lutheranism. 
While there are flings at the stricter doctrinal position in the contribu- 
tions of Wentz, Hefelbower, Haas, and Ferm, Wendell alone descends to 
sneers and bitter innuendos. His entire essay documents the author’s 
complete break with the Scriptural doctrine of Creation and Inspiration, 
to mention only these. To the non-Lutheran reader it gives an entirely 
false view of the current of thought to be found among the clergy and 
laity of the American Lutheran synods, as, for example, when he pic- 
tures the clergy as helplessly viewing the advance of evolutionary teach- 
ings regarding the origin of life and of the human race; and when he 
pictures the layman as unable to distinguish between doctrine and the 
choice of clerical vestments (p. 232). 

We have made a cross-section of the book in its answer to the ques- 
tion, “What is meant by the Word of God?” Some of the answers rep- 
resent the historic Lutheran view. But there is also a good deal of 
hedging and jockeying in the expressions of some contributors — as when 
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Dr. Wentz says (p. 88): “Because the Bible tells us the thoughts of God 
toward men, it is called the Word of God. Because it was prepared under 
a special direction of God, so as to make its message dynamic for all 
ages, it is called the inspired Word of God.” Then, to make confusion 
worse confounded, he adds: “That Word is Christ.” Haas is much more 
clear —and modernistic— when he writes: “The Bible is the Word of 
God because it contains the Word of God.* The Bible is the record 
of revelation” (p. 176). Offerman’s interpretation, that the Word of God 
“is God’s own living revelation to us, and it is not a communication of 
certain facts or doctrines, but a message that proclaims God’s forgiving 
love to all who repent and believe”* (p. 68), states essentially the same 
position in different words. The secret of all this misunderstanding is 
the attempt to derive the doctrine of inspiration either from the whole 
of Christian belief or from the great fundamentals,— Offerman derives 
it from the doctrine of Justification (p. 58),— but not from the Scrip- 
tures themselves. There is some hedging also in Haas’s reference to the 
inerrancy of the Bible when he writes: “There is no reason for an at- 
tempt to justify every actual statement of the Bible, because errors of 
transcription have clearly crept in” (p.192),— as if textual criticism 
were involved when we discuss, as Dr. Haas does in this paragraph, the 
historical method of criticism. Dr. Ferm alone comes out with definite 
denial: “A literally infallible Bible, an assumption implied throughout 
the Lutheran symbols, verbally inspired, is a view that has passed by the 
board for good” (p. 279). “The doctrine of the complete inerrancy of the 
Bible . . . can hardly ... be to-day maintained in the light of the historical 
method” (p. 293). 

The fundamental mistake as we see it of those who have contributed 
the liberal chapters to Dr. Ferm’s book is their assumption that ours is 
an age of such great changes that inevitably our views of the Bible and 
our interpretation of its teachings must be affected. We have entered 
“upon an age which is searchingly critical” (p. 270). Strangely reminis- 
cent of Bretschneider and the other anti-Symbolists of a hundred years 
ago, who from the height of their advancement in science, with all the 
light of the Aufklaerung streaming upon the Bible (and thoroughly dis- 
crediting it), regarded the Lutheran Confessions as merely a valuable 
record of a phase of doctrinal development, — exactly as the Confessions 
are viewed by Ferm, Wendell, Wentz, and other contributors to this volume. 
As a matter of fact the very first century of the Christian era was “search- 
ingly critical,” and the doctrines of Christianity have ever since been ex- 
posed to criticism, skepticism, and rationalism. 

The reading of this book confirms three well-settled convictions of our 
own: 1. Lutheran unity is far off when religious radicals can attain to 
distinction in American Lutheran synods. 2. The chief danger to Lu- 
theranism is the evolutionistic teaching of the university. The most 
radical authors represented in this book have taken long courses at Yale 
and other high seats of infidelity. If you would know what this means 
for our Church, read the story of the destruction of Puritanism in the 
Colonies as told in Gordon’s book The Leaven of the Sadducees. 3. What 
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78 Book Review. — Siteratur. 


Dr. Ferm says about the Lutheran Fundamentalists applies in a sense 
different from that intended by the author: “The most dangerous foes of 
the Church, to-day as always, are to be found within rather than without 
its walls” (p. 298). THEODORE GRAEBNER. 


The De Sacramento Altaris of William of Ockham. Edited by 
T. Bruce Birch, Ph. D., D.D., Professor of Philosophy in Witten- 
berg College. The Lutheran Literary Board, Burlington, Iowa. 
576 pages, 534X814. Price, $7.50. 

This well-bound volume with its fine make-up and wide margins de- 
serves very favorable mention. It was truly an ambitious undertaking 
to offer the full text of Ockham’s noted treatise in a critical edition, with 
a good English translation, in the style so well brought out in the Loeb 
Classical Library. To all those who really wish to do research work con- 
cerning the position taken by the noted English scholar, whose influence 
upon Luther for a number of years was very marked, will have reason 
to be grateful to Dr. Birch for his painstaking and scholarly work. An 
exhaustive bibliography, copious notes, and a complete critical apparatus 
further increase the value of the book. P. E. KRETZMANN. 


God’s Gift. By William Dallmann, D. D. Northwestern Publishing House, 
Milwaukee, Wis. 248 pages, 4X5%. Price, $1.00. Order from Con- 
cordia Publishing House, St. Louis, Mo. 

This is the latest book from the busy pen of Dr. Dallmann, a fitting 
publication for the holiday season, as the publishers have also indicated 
in their choice of the cover. Here are short meditations, most of them 
short enough even for home devotions, on Jesus the Christ, greatest Gift 
of all, with the fulness of His divine grace and blessings. Many epigram- 
matic and paradoxical sayings give spice to the presentation. Every reader 
of the book is bound to derive true spiritual blessings from a careful medi- 
tation on the topics offered on its pages. P. E. KRETZMANN. 


Chapters in Church History. By John W. Wayland, Ph. D., Professor 
of History in State Teachers’ College, Harrisonburg, Va. Fleming 
H. Revell Co. 154 pages, 71,5. Price, $1.50. 

This is, as the publishers declare, a specially prepared text-book for 
classes taking a brief course in the history of the Christian Church, for in- 
dividual students, Sunday-school teachers, and “for the general reader of 
limited-time opportunity who desires a brief, yet comprehensive outline 
of church history.” Review questions as well as a list of recommended 
readings are given at the end of each chapter. The reader will receive 
a fair idea of the contents from the chapter headings: The Apostolic Age, 
The Trial by Fire, The Trial by Favor, The Fathers and Their Works, The 
Ascetic Age, The Missionary Revival, Empire and War, Church and State 
in Rivalry, The Protestant Revolution, Protestant Denominations, Modern 
Christian Missions, Contributions of Christianity to Civilization. A five- 
page index of names and places completes the volume. Professor Way- 
land’s doctrinal attitude may be illustrated by this quotation from the 
last chapter: — 

“Christianity has proved to be more than a religion — it has become 
a program of life and a motive force for civilization. It has transformed 
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nations as well as individuals. It has shaped social standards and modi- 
fied governments. It has elevated art, ennobled music, sweetened litera- 
ture, and humanized law. It has quickened philanthropy, abolished slavery, 
and magnified education. It holds out the Golden Rule to industry and 
commerce and is seeking to displace war with justice and international 
good will. It has not achieved its full possibilities, but much has been 
done. Christianity has never really failed where it has been given a fair 
trial, either as a religion or as a social program.” W. G. PoLack. 


Das Augsburger Bekenntnis und feine Bedeutung fiir die Gegenwart. 
Von D. Dr. Wilhelm Vollrath, Univerfitdtsprofeffor in Er— 
langen. A. Deichertſche Verlagsbuchhandlung (D. Werner Scholl), Leipzig. 
78 Seiten 542X744. Preis: M. 2.50. 

Luther Anteil an der Confessio Augustana. Cine hiftorifde Unterfudung 
pon William Ernft Nagel. C. Bertel8mann, GiiterSloh. 184 
Seiten 544X8%. Preis: M. 5. (Beitriige gur Förderung chriſtlicher 
Theologie. Herausgeber: Prof. D. A. Schlatter, Tiibingen, und Prof. 
D. W. Liitgert, Berlin.) 

Luthertum um 1530 in Wort und Bild. Bon D. Dr. Hans Preugf. Cine 
Feſtgabe gum vierhundertjahrigen Jubiläum des Aussburger Befennt- 
niſſes. Furche-Kunſtverlag gu Berlin NW7. 80 Seiten 65754. Preis: 
M. 3. 

Der Wille der Reformation im Augsburgifden Befenntnis. Cin Rom- 
mentar bon Qeonbhard Fendt. H. G. Wallmann, Leipzig. 137 Sei- 
ten 6X8. Preis: M. 4.50. 


Die GlaubenSartifel der Augsburger Konfeffion, erliutert von Julius 
Ki ftlin. Neuausgabe im Jubiläumsjahr. M. Heinfius MNachfolger 
Eger & Siever$ in Leipzig. 101 Seiten 44,X7. Preis: 60 Pf. 

Unfer Augsburger Glaubensbefenntnis. Für unfer evangelifdes Volk ein- 
gehend erliutert und im Anſchluß daran unfer evangelifd-lutherifdes 
Chriftentum dargeftellt und verteidigt bon Ridard Wolf, Ober- 
firdhenrat und Lizentiat der Theologie. Adolf-Klein-Verlag, Leipzig 83. 
199 Seiten 544X8%. Preis: M. 5. 


Der ReidhStag gu Augsburg 1530 und die Reichsſtadt Niirnberg. Nach den 
utfundliden Ouellen dargeftellt bon Kirchenrat Ud. Engelhardt. 
Mit vier Wbhbildungen. Buchhandlung de$ Vereins fiir Innere Miffion, 
Niirnberg, ChnerSgaffe 10. 160 Seiten 544 X8R. 


Sir Glauben und Freiheit. Bilder aus der Aussburger Reformationsgefdidte. 
Von Fulius Sdhieder. 167 Seiten 44%2X7. CEvangelifdher Pref- 
verband fiir Deutſchland. Berlin-Steglis. 

Die Augsburgiſche Konfeffion. Jn ihrem der Sprache der Gegenwart an- 
geglidenen Wortlaut und mit den nitigen erflarenden Anmerfungen 
der Gemeinde dargeboten von Friedridh Ullmer. Berlag von 
Adolf Klein, Leipzig S 3. 48 Seiten 544X8%. Preis: M..70. 


Der ReidStag gu Augsburg 1530 und das Augsburgiſche Glaubens- 
befenntni8. Bon D. Drefder, Geh. Obertirdhenrat a.D. in Spever. 
Zum Gedenkjahr 1930. Berlag des Evangeliſchen Vereins fiir die Pfals, 
RKaiferslautern. 84 Seiten 542X8%. Preis: Rartoniert, M.2; einen: 
M. 3. 
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Die Augssburgiſche Nonfeffion: ihre Gefdidte, ihre Bekenner, ihre Be- 
deutung. Feftidrift von D. PH. Bach mann, Profeffor der Theologie 
in Erlangen. Wit zwei Abbildungen. Verlag des Evangelifdhen Bundes, 
Berlin W 10. 1930. 46 Seiten 5X7. (BVolklsſchriften des Evangeliſchen 
Bundes, Rr. 25.) 

Das verflofiene Jubiläumsjahr 1930 hat eine grope Anzahl von Schriften 
gebradt, die wir nicht ausführlich beſprechen können. Es ift aber darin febr 
twertbolleS Material enthalten, wenn wir aud manches nidt gutheißen finnen, 
3. B. bet Koftlin und Dreſcher. Mande gehen, wie der Titel zeigt, mehr auf die 
Gefdidte ein, andere mehr auf den Lehrgehalt des Befenntniffes; mande find 
mehr fiir das Bolt gefdrieben, andere mehr fiir ben Theologen. Befonders 
wertboll ift die größere Schrift bon Prof. Vollrath, die wir faft durchweg mit 
Zuftimmung gelefen haben und die namentlid) Luther aud als Seelforger in 
diefer Zeit darſtellt. Die Schrift Köſtlins, des befannten Lutherforfders, ift ſchon 
por Jahren erſchienen. Die Schrift von P. Nagel ift eine eingehende hiſtoriſche 
Unterfudung, und die Schrift von Prof. Preuß, dem befannten Rirden- und 
RKunfthiftorifer, ift namentlid) durch ihren Bilderſchmuck ausgezeichnet und bebilt 
mit ben andern bleibenden Wert. QR. Firbringer. 


Cingegangene Literatur. 
Concordia Publishing House, St. Louis, Mo.: — 
Amerifanifder Kalender fiir deutſche Lutheraner auf da8 Jahr 1931. 
Literariſcher Redatteur: P.E.Edhardt. 148 Seiten 542X8%. Preis: 
15 Cts. 
Lutheran Annual, 1931. Literary Editor: Rev. 2. Eckhardt. 148 pages, 
5%4X8Y,. Price, 15 cts. 


Sohannes Herrmann, Zwickau, Sadfen: 
Evangeliſch⸗Lutheriſcher Hausfreund-KRalender, 1931. Begriindet von D.O. 
Willfomm. Herausgeber: Martin Willfomm, Berlin-Beblen- 
dorf. 47. Jahrgang. 125 Seiten 544X814. Preis: 20 Cts. Bu begiehen 
pom Concordia Publishing House, St. Louis, Mo. 


Ernft Kaufmann, New York, N. Y.: 
Day by Day with Jesus. A Christian Calendar for 1931. Edited by 


W. H. T. Dau. Price, 60 cts. Order from Concordia Publishing 
House, St. Louis, Mo. 
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